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Prerequisites for the transformation of the element of national consciousness
in the Kazakh worldview at the beginning of the XXI century

In the article the prerequisites for the transformation of national consciousness in the Kazakh worldview at
the beginning of the 21st century were deeply analyzed, including the main external and internal influencing
factors in the stages of the formation of the national consciousness own development path. We hope that the
historical foundations of the formation of a new national consciousness of the citizens of Kazakhstan, the
modernization of the national consciousness in the context of the globalization process, and the establishment
of new principles of national identity will not be ignored and will arouse the interest of scientists dealing with
these issues. In the conditions of Kazakhstan independence, social and humanitarian sciences underwent a
certain transformation, their role in the modernization of public consciousness is undeubtedly important.
Among the relevant historical topics, the performance should highlight innovative‘issdes,that Were unthinka-
ble recently. In this regard, the relevance of the conceptual direction associated with“field¥€ivilization is un-
deniable. The scientific article defines the problem of national cognition, as wellfas the, increasing complexity
and dynamics of the social process, which creates the need for their scientific,and philesophical reflection.

Keywords: nation, national consciousness, transformation, Kazakhstan, X century, Kazakh, globalization,
national identity.

Introduetion

The modern world is developing very dynamigally and mobile. This process is distinguished by the
search for new meanings from the lack of stability. Today man has lost himself. Because the axiological sys-
tems that served him for a long time suddenly,turfed out to be non-functional and out of date. All this has led
us to observe today the era of religious renaissance, the passion for esotericism, the interest in hidden charla-
tanism. Now people are looking for new ‘sources of worldview. Among them, the biggest problem is a per-
son's search for his identity. Dependingen_the results of these searches, a person defines himself as a deep
believer, an extremist, a hipster, and,ogon. The world, which is falling and being rebuilt at the same time,
demands freedom from a persen In cheosing his life strategy. We live in such an age.

Global phenomena occurring in"the world do not fully affect aspects of public life, actualize the under-
standing of the importance,of ethnic identity in multiethnic social development. At the same time, there is
also a risk that, on the coatrary, cultural identity will be negatively affected. Such concepts require scientific
refractive analysis. ESgecially for the Kazakh people, the transformation of our spiritual values in the revival
of our native culture has¥become an urgent problem.

But at the same time, the value-cultural filters that protect society from the harsh effects of global chal-
lenges also began to collapse. The broad transnational communication field in which the individual is in-
volved causes national consciousness to manifest itself in a special form — transit nationalism. The individ-
ual not only does not give up national values, but also begins to defend it more often, reproducing samples of
his culture abroad. At the same time, he identifies supranational values, gets acquainted with the diversity of
the global world, tries to overcome his local limitations.

The relevance of the research work is closely related to the state programs “Cultural heritage”, “Spiritu-
al renewal”, “New Kazakhstan”. Because since the years of our independence, the problem of formation of
spiritual worlds defining our national identity has been taken up. At present, the Kazakh people are going
through the period of national heritages — revival, shedding. In this regard, the requirements for the for-
mation of a new approach to our spiritual heritage make clear the relevance of the research work and oblige
to determine the newness of the forgotten old.
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Today, such domestic scientists as A.N. Nysanbaev [1], A.K. Abdina [2], R.Kadyrzhanov [3],
A.T. Zabirova [4] write and study literature on various aspects of the transformation of the national con-
sciousness of Kazakhstanis.

Foreign scientists, such as B.Dave [5], R.Brubaker [6], O.Beachain D., R.Kevlihan [7],
Doganaksoy P. [8], S.N. Cummings [9] also considered the problem of national consciousness and identity
of the Kazakh people. The problem of the national idea was dealt with by such scientists as A. Shomanov,
M. Ashimbayev, A. Kosichenko.

Establishing Kazakhstan as a tolerant multi-ethnic country with great economic prospects is attractive
for representatives of various nationalities and states for immigration. In our opinion, a national policy based
on these principles is aimed at inter-ethnic, inter-confessional and general national harmony and worldview
harmony.

Methods

The theoretical basis of the research is the traditional methodological foundations used in philosophy.
Concepts received for protection and analysis were considered in the form of comprehensive analysis, sys-
tematization and analysis methods and approaches developed in the science of philosophy. Historical-
cultural, comparativistic, and axiological methods, which are widely used in the humanities, are used in the
study of the topic.

Discussion

Until recently, the civilizational approach was part of the study of\Sedentary agricultural societies and
did not extend to the nomadic environment with a low level of socialsand eultural development according to
the standards and criteria of foreign historiography. As a result, on thé one hand, European civilization was
accepted as the measure of all things, and on the other hand, the development of nomadism was underesti-
mated or completely excluded. In this regard, in the current period of historical science, it is an urgent prob-
lem to determine the development features of the nomadic,§ocCigties of the Great Steppe.

In the period of antiquity and the Middle Ages, theypracess of statehood on the territory of Kazakhstan
was characterized by two main features. It is cleamghat before the formation of the Kazakh Khanate in the
XV century, 18 nomadic states were connected by suceession.

“Crisis identity”, proven by the urgent needifor response of Turkic culture in the ancient steppes of the
Kazakh people. Being an effective form of.eliminating personal conflict, crisis identity destroys the “plural
unity” of the individual's personality. Jhe desttuction of the system, which is “uniqueness”, is influenced by
the media and the virtual world, subjected*te”a certain restructuring, the role of which is undoubtedly im-
portant in the modernization of puplic’consciousness. A special place in this important process is occupied
by historical science. Among,theltopical historical topics, innovative problems should be highlighted, which
the performance has not been ableste-think about recently. In this regard, the relevance of the conceptual di-
rection associated with steppeteivilization is undeniable. Until recently, the civilizational approach was part
of the study of settled-farming’societies and did not extend to a nomadic environment with a low level of
social and cultural development according to the standards and criteria of foreign historiography. As a result,
European civilization, @psthe one hand, was perceived as a measure of all things, and on the other hand, the
relations between tribes and clans in Kazakh society corresponded to the relationship of brothers, and the
Zhuzs interacted with each other by the right of blood brotherhood. The uniqueness of the tribal system was
its focus on uniting the population.

In the space of the problem of national consciousness, the study of a religious phenomenon is of partic-
ular importance, which, especially recently, has a significant impact on the value structures of Kazakhstan's
society. In this scientific problem space, works that understand the religious factor in socio-cultural coordi-
nates are of undoubted interest. One of these interesting works is the doctoral dissertation of
A.A. Demeuova. “Religion in the context of modernizing modern Kazakhstan society”, in which the author,
based on a comprehensive Religious Studies analysis, gives a description of the philosophical concepts of
religion in the context of the modern role of religion as a result of the development of the economy of the
Republic of Kazakhstan.

An example is the “fate” of Salafism in Kazakhstan. Using methods of Free Interpretation, Salafists talk
about the need to cleanse Islam from secular formats and return it to its first true manifestations. It should be
recognized that every year the number of supporters of this movement is steadily growing. All this takes
place against the background of serious international political religious cataclysms (Syria, Iraq, Egypt, etc.).
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Kazakhstan is pursuing a holistic, well-founded policy in the fight against such phenomena. However, it is
necessary to understand that this situation is not just a “patriot” of state organizations and political institu-
tions. This is solved only by the joint programmatic efforts of all those responsible for the spiritual institu-
tions of the public device.

The peculiarity of steppe civilization is often associated with the tribal system, which has become the
main principle of social and state development. The tribal system contributed to the unity of the ethnic com-
munity and its integration, because it was based on genealogy that started from a common ancestor. Rela-
tions between tribes and clans in Kazakh society corresponded to the relations of brothers, and faces interact-
ed with each other with the right of blood brotherhood. The unigueness of the tribal system was its focus on
unifying the people. Foreign historiography has accepted and still interprets the tribal system only as a factor
of controversy, which does not correspond at all to the essential features of the tribal system.

One of the most promising areas for studying the phenomenon of religion is its study in the socio-
cultural and cognitive broadsides of society. It is necessary to analyze it not individually, but in combination
with other social, spiritual phenomena. In this regard, in our project, we study the phenomenon of religion
not as a social attribute, but its presence in our consciousness as a whole, that is, we study religious con-
sciousness as part of national consciousness. Education is one of the important socio-cultural spheres that
actively influence the formation of national consciousness. Today's education is ngt only a place for training
specialists of a certain profile, but also a powerful social force that has a signifi€ant impact on the spiritual,
scientific and political outlook of the world. Therefore, special attention is paidte thesproblems of improving
the educational system, dynamizing it, and creating coherent educational programs. Interest in this social in-
stitution is determined by the fact that today education is in a state of searching’for new formats of its exist-
ence, which in turn results from very negative evaluations of the effegtiveness of this institution in the public
mind. In this regard, there is a need to study the paradigm of generaligducation in the current cultural, politi-
cal and economic dominants. Research on the issue of educatien in the Kazakh socio-humanitarian version
depends on individual and public needs.

In domestic science, much attention is paid to the waerldview understanding of civic, ethnocultural self-
identity, the ideas of humanism, patriotism. In this context, the scientific studies of A.M. Kanagatova, which
have proven that the concepts of “spirituality” and “morality” are fundamental worldview categories of being
a person, which help to form a positively oriented world¥iew, are obvious. The provisions of this author that
the search for the spiritual and moral compongnt'ef society should have a strong socio-moral, cultural satura-
tion in national philosophy and culture seem,convincing. Spirituality, morality act as a resource for the fur-
ther development of the human race, the personal realization of the inner need of each person in self-
realization, self-improvement. A “spiritual“person” is a person who, first of all, is aimed at determining a
specific life position aimed at the formation of an understanding of his purpose in the world, a socially re-
sponsible attitude towards himsglf,“soeiety. According to A. Kanagatova, the basis of modern life in the
world of globalization is a humanisStie-oriented culture. A culture that reproduces in its signs and symbols the
most important positive and meaningful values of the modern world [10].

An important aspect_ofistudying the nature of national consciousness is its variability in accordance
with gender characteristics In this regard, we considered it possible and necessary to pay attention to these
important characteristicssand attributes within the framework of the topic of the article. In a sense, gender
stratification in society “sheds light” on several levels and formats of national consciousness as a whole.
Such a study required us to analyze the gender contours of socio-cultural reality. The approach we propose is
not related to the analysis of biological definitions, but to the process of social construction. The biological
approach makes us dependent on natural inclinations, which deprives us of the opportunity to develop,
change, improve gender relations based on the principles of mutual respect, cooperation and harmony. The
analysis of the influence of transformational processes on the dynamics and content of national conscious-
ness, in our opinion, should be associated not only with the identification of the general universal dominants
of society, It (analysis) should also include the possibilities of individual variations. In this context, it seems
extremely important to use scientific approaches to the problem of human individuality as theoretical,
worldview prerequisites for the study, since it predetermines certain general social stereotypes, or rather pre-
dicts them. Indeed, as noted by a number of Kazakhstani researchers, individuality is one of the defining
characteristics of being a person, acting as a real creator and free individuality as the center of the socio-
cultural space. In the conditions of an emerging democracy, in the modern social space, the ability of a per-
son to creative self-development and self-improvement is determined, first of all, by the ability to be himself.
The worldview concept of social and personal life, the value-semantic vectors of human consciousness, the
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problems of identifying individual and social invariant structures are logically interconnected, mutually de-
termining. Social culture undoubtedly affects the inner world of a person, his thinking and behavior. The pre-
sented study reveals the idea of human individuality on the basis of the modern concept of Kazakhstan's so-
ciety to the system of forming a social attitude to individual strategies of human self-formation. The works of
A.K. Zholdubaeva are especially interesting and valuable, she argues that individuality is a single version of
the implementation of various degrees of development and explication of relations between a person and a
social universum, a kind of criterion for the manifestation of unique human features, the specific weight of
these features in the entire human life. In general, assessing a certain constancy of the main characteristics of
national consciousness, we understand the possible axiological options in the format of individual assess-
ments depending on the individuality of a person.

A number of publications testify to the active “search” of the national idea: someone speaks about the
hard work of Kazakhs, someone boldly declares the priority of family relations, someone speaks about hospi-
tality. All this rises to the level of a national idea. Not only this, there are also words that the national idea of
Kazakhstan is the national idea of the Kazakhs, and the rest of the ethnic groups should be considered only
as adjacent diasporas living on the territory of Kazakhstan.

The current situation in assessing the role and place of the Kazakh language daes not bother either. A
whole generation of Kazakhs lives in Kazakhstan, who know their language poorly or,do not know it at all.
This is a very serious problem. Therefore, it is necessary to have such a root in the mind, that creates a desire
to learn language, to understand culture, because, as M. Heidegger said, “Languageris<he home of my be-
ing”.
Therefore, the Kazakh khanate, the period of imperial colonizationy'Kazakhstan at the beginning of the
20th century, and Soviet Kazakhstan should not be viewed as alternatiVe “legacies™ lost by the Kazakhs, but
as complementary factors. After all, all ethnic groups living in Kazakhstan are witnesses of many historical
events that directly or indirectly formed the basis for the formatien af Kazakhstan as an independent state.

In the last ten to fifteen years of our country's history, interest in everything that forms the basis of na-
tional unity has grown significantly. In the modern culture ofKazakhstan, the issue of using the idea as a
mechanism for uniting the society to solve current problemsis becoming urgent. The changes taking place in
Kazakhstan put the task of developing a strategic national-state ideology before the society. Today there is
no unity in the ways to solve this problem. Howeverjwe come to the conclusion that it cannot be solved
without involving patriotic values.

The period when the Republic of Kazakhstan and many other countries of the disintegrated socialist
camp gained independence has become, a period of crisis, a turning point in the recognition of culture and
moral values.

The symbols of the Kazakh title symbolism will become symbols of the whole of Kazakhstan. For ex-
ample, a thin light blue stripe of they aain red background of the flag of the Kazakh SSR has become the
main color of the flag of the Republic of Kazakhstan. In order to give the Kazakh symbols a central position
in Kazakhstan, the Kazakh, elite strives to become the main definition of as many spheres of social and cul-
tural life of Kazakhstan as pessible.

In the modern warld, it is necessary to consider and study epidemics and diseases as global factors for
the development of socCiety. All states must unite and fight against existing viruses that threaten the survival
of humanity, as well as prevent viruses that threaten the next generation. The media and the Internet have
played a negative role in spreading new myths, for example, the coronavirus is called the biological Third
World War. Since the devastating pandemic of antiquity and the Middle Ages, humanity seems to have made
significant progress in its spiritual and informational development. The psychological state of modern socie-
ty leaves much to be desired. The world turned out to be psychologically unprepared for a pandemic, and
forced social isolation, on the one hand, aggravated the psychological problems of the individual and society,
and on the other, forced to rethink the basic values of life.

In the context of the globalization process, the implementation of programs of cultural heritage and
spiritual modernization in Kazakhstan is in full swing. This is the main problem of the formation of a new
consciousness as an important priority for the country's development, and therefore it is necessary to imple-
ment it as an innovative and systematic appeal. For a quarter of a century of independence, Kazakhstan has
successfully modernized the socio-economic sphere. At the beginning of 2017, the start of the third moderni-
zation was announced.
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National consciousness in the XXI century came to global conclusions. Of course, thoughts in this area
worry not only us, but in general all the people of the world, all of humanity. Because there are problems in
the heads of all humankind.

National consciousness is a complex, multifaceted phenomenon, therefore it can be considered only in
the format of interdisciplinary research, using the epistemological potential of philosophy, cultural studies,
psychology, religious studies, etc. One of the main concepts that reveals the nature of national consciousness,
its specificity is language. Kazakhstan implements a targeted multi-faceted language policy.

We know that the spiritual revival of Kazakhstan has not begun today. A lot of work has been done
over the years since independence. According to the program “Cultural heritage”, historical and cultural
monuments were updated, and on the other hand, “People in the flow of history” — the most important doc-
uments related to the history of our country were collected. Therefore, one of the main goals set is to put
competitiveness in the first place. Today it is emphasized that success can be achieved only by increasing the
competitiveness of the entire population, and not individuals. To do this, Kazakhstan is must become prag-
matists, expand the boundaries of national consciousness. Including the main one-the national mentality.
These are new ideological concepts or principles that determine the strategic direction of the interests of the
nation, mobilizing the population for positive action. The process of renewal can be called a matter of time,
since the former model of consciousness does not correspond to the current realities ofithe day. It can be said
that there are no clearly prepared samples in advance for the update. That is whyémany:people define it with
Westernization, but it is not the same.

From the point of view of Lev Gumilyov's theory of ethnogenesis, Kazakhstan is the only wonderful
place in the world that does not tire of enjoying. In the family-tribal Chranicleg#we will definitely find danc-
es, heroes, wrestlers, poets and zhyrau who inspire us to great and goeddeeds. This secret is our unique “his-
toriography”. Our people have a common history, a history of formatign.

Kazakhstan is recognized as the center of Eurasia, international relations have become much stronger
— this is the holding of the OSCE Summit in Astana in 2010,%ccession to the OSCE, the World Trade Or-
ganization, the World Universiade, the recent exhibition $EXRO”. Kazakhstan has shown its originality, in-
cluding its historical and cultural aspect. We have a lottg shew the world. This is the richest steppe civiliza-
tion with unique traditions of honor and nobility, ‘hospitality and respect for elders, mutual assistance and
tolerance, poetics and musicality.

The people of the Far East did not worship the achievements of the leading countries and did not allow
themselves to abandon the experience of theik, dévelopment. He rationally combined respect for his traditions
with openness to innovation and thedesire tg join the positive achievements of other countries. “We are
pragmatic. We will try, and if so, we wili,continue. It will not work — we will abandon this approach and try
another. We are not tied to any ideglogy, “Lee Kuan Yew's one — life formula. As a result, the “South-East
Tigers” not only successfully,solvedwthe problem of modernization, but also took a leading position in the
technological development of the Medern world”.

Since the late 1970s @f the,last century, pragmatism has dominated China's politics and public life. The
Chinese were able to*awakenythe traditions of their common sense and business acumen. The public victory
that dominated for degades was expressed in Deng Xiaoping's formula: “despite the fact that a cat catches
mice, its color does notymatter”. The result of such a turn was the rapid growth of Chinese society, which
reached the status of the second economy of the world. The underdevelopment of the culture of pragmatism
and the desire for radicalism managed to solve the problem of modernization of most of the former Soviet
republics during the post-Soviet years of development. Due to the predominance of the logic of radicalism in
the public consciousness, they drew attention to ill-conceived changes and tried not to experiment danger-
ously or change the existing situation. History has proven that none of these versions of radicalism can be
successful. Therefore, the program for the modernization of public consciousness noted that “the century of
radical ideologies has passed”. In the face of unprepared and hasty changes, countries have subjected them-
selves to large-scale changes.

Undoubtedly, in the process of modernization, traditions change, elements of rejection of some archaic
traditions are found. But thanks to the pragmatic course of change, Kazakhstan's society was able to over-
come the conflict of traditions and innovations, which for many countries has become an obstacle on the way
to modernity. The modernization of Kazakhstan should be adapted to our national roots, and not a blind copy
of Western models. As a result of the choice, Kazakhstan will solve the problems of reconstruction without
going against its traditions.
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Conclusion

Thus, there are two systems of values in Kazakhstan's culture, and therefore in the mentality. One of
them was based on contradictions and showed a person the way from evil to good. The second tried to elimi-
nate these contradictions. In our country created the image of an ideal relationship for Kazakhstan's society:
the warmth of the family, the Justice of the authorities, the inauguration of his native land, the willingness to
defend it. Civilizational choice, and therefore the search for a new Kazakh macro-identity, is discussed in
three versions: the western path to modern civilization by entering Europe as a “second” Europe; the eastern
path (focused on China and the “Asian Tigers”); a special “third” path to modern civilization through the
understanding of one's own Eurasian civilization. The modern elite directs Kazakhstan's society to the West-
ern European model of development.

Currently, as before, there is a threat of degradation of innovative potential in Kazakhstan society, imi-
tation of innovations, their displacement by the ideology and practice of traditionalism. However, world ex-
perience shows that not a single big problem of the transformation of ambitious countries can be solved
without involving and mobilizing all or many parties to the human essence.

Today, there is literature devoted to various aspects of the transformation of the national consciousness
of Kazakhstanis. This scientific article also analyzed the main programs of Kazakhstan in the context of the
problem of establishing new principles of the national identity.

Of course, we understand that the process of changing national consciousness is'a long and complex
process. Maybe we are only at the beginning of the way. But today's policy=ofeur state, the solid political
position of President K.K. Tokayev gives confidence that “New Kazakhstan2*will not be a beautiful declara-
tion, but a fundamental program of our actions, victories.
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A.b. Jlixxykeesa, P.H. Umanxycimn, T.Y. Kamaranosa

XXI FacbIpAbIH 0aChIHAAFbI KA3aK 1YHHETAHBIMbIHIAFbI
VITTBHIK CaHA 3JIeMEHTIiH TPaHchopMalUAIaAYAbIH AJFBIIIAPTTAPLI

Makanana XXI racelp GachlHIArsl Ka3ak IYHHETAHBIMBIHAAFBI YJITTHIK CaHa TpaHC(OpPMAIMsICHIHA Heri3
0OJIFaH aNFBIIIapTTap, COHBIH IIIiHIE YITTHIK CAHAHBIH ©31HIIK JaMy JKOJBIH KaBINTACTHIPY Ke3eHACPiHACT1
HETI3r1 CBIPTKBI JKOHE 1IIKI BIKMaN eTy (akTopiiapel TepeH TanganraH. KazakcTaH a3aMaTTapbIHBIH JKaHa
WITTHIK CaHa-Ce3iMiH KaIBINTACTHIPYABIH TapUXH HETI3Aepi, TOYeJNCI3MiKIeH Karapiiac keireH jxahanmany
yaepici sKarmaibIHIarel YITTHIK CaHAHBIH MOICPHHU3AIMSIIAHYBI, YJIT OOJMBICHIHBIH >KaHa KaruAaTTapbiH
OPHBIKTBIPY MOceleci Has3ap[aH ThIC KalMaibl KSHE OChI MaceleiepiMeH alHalbICaThlH FalbIMAAPIbIH
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KBI3BIFYIIBUIBIFBIH TyIbIPAaAbl JIell yMiTTeHeMi3. KasakcTaHHBIH Toyenci3miri jkarnailblHAA KOFaMIbIK-
TYMaHUTApJIbIK FBUIBIMAAP Oenrumi Oip KalTa KypyFa YIOBIPaJbl, OJIAPABIH peJli KOFaMIBIK CaHaHbBI
JKaHFBIPTYJa C€63Ci3 MaHBI3Abl. ©O3€KTI TapuXH TaKbIPBIITAPABIH KaTapblHOAa COHFBl Ke3re IeWiH oiffa
KeJIMETeH MHHOBAIMSJIBIK MOCceNeNIep/li epeKiie ararn oTy KakeT. OcklFaH OalIaHBICTHI ajla ©pKEHUETIMEH
0aiyIaHBICTEl TY)KBIPBIMAAMAJIBIK, OAFBITTBIH ©3EKTiNirl Co3ci3. OpHHE, YITTHIK CaHAHBI ©3TePTYAIH HETI3Tri
OarbITTapbIH aHBIKTAY OJICYMETTIK-TYMaHUTApJbIK OLTIM YIIIH A€, MEMJICKET YIIIH A€ TCOPHSUIBIK JKOHE
MPaKTUKAJIBIK JKaFbIHAH KBI3BIFYIIBUIBIK TyAbIpaasl. Makangamga YITTHIK TaHBIM MaceJIeci, COHai-aK oJap Iy
FBUTBIMH-(QHUITOCO(USITBIK pedIeKCHsIChIHA KAKETTUIIK TYFBI3AThIH OJICYMETTIK MPOLECTIH KYPACIUIri MeH
JMHAMUKACBIHBIH apTybl KapaCThIPbUIFaH.

Kinm ce30ep: ynt, ynTTeIK caHa, TpaHcopmanus, Kazakcran, XXI racelp, Ka3ak, jkahaHmaHy, YJITTBIK
Oipereitnik.

b.A. Jlxxykeesa, P.H. Umanxycun, T.Y. Kamaranosa

IIpeanochliku TpaHchopManuy 371eMEHTa HAMOHAJIBLHOIO CO3HAHUS B
Ka3aXCKOM MHUPOBoO33peHun Havaaa XXI Beka

B crarse riry6oko nmpoaHaNM3UpOBAaHBI MPEIIOCHUIKA TPAaHC(HOPMALUK HAIMOHAJIBHOTO, CO3HAHMS B Ka3aX-
CKOM MHpPOBO33peHHH Hayasna XXI Beka, B TOM YHCIIe OCHOBHBIC BHEIIHNE U BHyTpeHHMe GAKTOPHI BIUSIHUSA
Ha 3Tanax (popMHUPOBAaHUA COOCTBEHHOTO ITyTH PA3BUTHS HAI[OHANBPHOTO co3HaHusAAHaxeeMcs, HTo HCTOPH-
YecKHe OCHOBBI (DOPMMpPOBAaHMS HOBOTO HAI[MOHAIFHOTO CaMOCO3HAHHMS rpaxkaaR®Kasaxcrana, MopepHHU3a-
I[UM HAI[MOHAIBHOTO CO3HAHHS B YCIOBHSIX IIpoIecca INI00aIN3alyy, yTBEPIIeHHS HOBBIX NPHUHIUIIOB Ha-
[HOHAIBHOH WICHTHYHOCTH He OyIyT NMPOWTHOPHPOBAaHBI M HMPOOYIAT MHIEPECAYHICHBIX, 3aHUMAIOIIUXCS
aTuMHU Bompocamu. B ycnosusax HesaBucumoctu Kazaxcrana conuanbHSIEW I'YMaHUTapHbIC HAyKU IIpeTep-
THENH OIpeJIeIeHHYI0 TpaHC(HOPMAIHIO, UX POJIb B MOZAEpHU3ALMU OQLIEETBEHHOrO CO3HAHHS, HECOMHEHHO,
BakHa. Cpeny akTyaJlbHBIX MCTOPUYECKUX TeM HeoOXOIMMO BBIICITAIb WHHOBAIIMOHHEIE NPOOIEMBI, KOTO-
pBIe elle HeIaBHO ObLIM HEMBICIHMBI. B CBA3M € 3THM aKTyalsHOCTE,KOHIIETITYaIbHOTO HANIPABICHHUS, CBSI-
3aHHOTO C IOJIEBOM LUBHIU3aLKel, HeocriopuMa. PazyMeeTcss onipeniesieHie OCHOBHBIX HalPaBICHUN H3Me-
HEHUs HAIIMOHAJIBHOTO CO3HAHUSA MPEACTABISET TEOPERNICKHH 1 IPAKTHIECKUH NHTepeC KaK IS COLMOTY-
MaHHUTapHOTO 00pa30BaHUsA, TaK M Ui TOCcyJapcTBa. ABTOPAMH PacCMOTPEHBI MPOOJIEeMBbl HAIMOHAIBHOTO
MO3HAHUS, a TAKXKE BO3PACTAOIIAsl CIOXKHOCTh HIMHAMHKa COLMANBHBIX MPOILIECCOB, YTO CO3JAeT HE00XO0-
JMMOCTb B UX HAyYHOM M (PHIOCO(PCKOM OCMBICIICHUM:

Knrouesvle crosa: wanys, HaMOHAILHOE CO3HaHue, Tpancdopmarus, Kaszaxcran, XXI Bek, kasax, riobaiu-
3aLUs, HAIIMOHAILHAS UIEHTHYHOCTb.
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