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The problem of modernization of ethical and legal public consciousness

The article analyzes the nature of the relationship between ethics (understood as a sphere of social and human
activity) and law. Both ethics and law are forms of normative regulation. Ethics is a form of non—institutional,
and law, on the contrary, is an institutional normative regulation. Ethics arises with the emergence ofiman and
society, and law appears with the emergence of the state. The development, application and scope ofnerms in
ethics and law are fundamentally different. For centuries, relations in Kazakh society have beénpbasedyon.
openness, reciprocity, cooperation, and altruism. Today, along with the market economy, suchgphenomena as
individualism, egoism, and the cult of enrichment began to penetrate, which began to destn0y traditionaleth-
ics and its values. In order to preserve Kazakhstan not only in its state sovereignty, but al§o‘ifits identity, the
task of modernization (transformation) of the ethical and legal consciousness of citiZens arisesgfirst of all,
ethical, since ethics is the basis for the stability and stabilization of society. Modernization does not mean
abandoning the past, but is the preservation of everything positive in the past aid itssynthesis with the posi-
tive of modernity.

Keywords: ethics, law, public consciousness, ethical consciousness, legal \conseieusness, modernization,
transformation of consciousness.

Introduction

Ethical consciousness historically comes before law it is formed in the course of practical ethics, sum-
marizes it and regulates it. Ethics and the corresponding consciousness are formed in an archaic society. At
its earliest stages, the individual is merged with the 'Secialéwhole, “he is still as tightly tied by the umbilical
cord to the genus or community as a separateibee to a bee hive” [1; 346]. Only gradually, in the course of a
long historical process, there is a relative separation of the individual from the social whole. He has an inner
— human — world, etc.

In the process of human life activityjya system of norms, prohibitions, customs, traditions, etc. was de-
veloped that consolidated this life,activity and regulated it. Different norms permeated all aspects of people’s
lives: in relationships within theyfamilysand community, between relatives and relatives, tribesmen and
strangers, representatives ofsdifferentqgenerations and different ritual groups, etc. These norms have been
formed over many generations§ relled in like coastal pebbles, and continued to improve. They were not rec-
orded since there gvas do writtendanguage, but were passed from parents to children, from older to younger
and were fixed in life, Among these norms, ethical norms were formed and functioned.

Ethics (undetstood here not as a kind of science or a branch of philosophy, but as a form of life prac-
tice) and in primitivépsociety did not cover all forms of regulation of relations. Its subject is the relationship
of mangfoman, o, socicty as a whole, as well as to external nature.

The rightyhas special social prerogatives to create and ensure compliance with the norms and laws of the
vital agtivity of its citizens that are suitable for the State. Law regulates social reality — civil society and the
functionmig of those social institutions that are indirectly subordinated to the state through it. Law is not a
simple chip from the system of economic relations, it also has relative independence. Law is a servant of the
state, and the goal of the state in the antagonistic type of sociality is to maximize the preservation and repro-
duction of existing economic and other social relations.

Experimental

During the study structural and functional methods, integrity and historicism principles, a comparative
method and synergetic approach were used. Structural and functional methods made it possible to identify
the main structural elements in the public consciousness and determine their main functions. The principle of
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integrity and the principle of historicism allowed us to consider ethical and legal consciousness in ethno-
cultural characteristics, primarily in relation to the situation in modern Kazakhstan.

Results and Discussion

M.M. Bakhtin considers an act to be the basis of a person’s existence in the world. But what is an act?
The act can be interpreted both in a broad and in a narrow sense. In the first sense, according to Bakhtin,
every manifestation of a person’s life — both internal and external — is a human act. “And such an act”, he
writes, “should be everything in me, my every movement, gesture, experience, thought, feeling — all this is
only in me — the only participant in the being—event — only under this condition do I really live, do not tear
myself away from the ontological roots of actual being. I am in the world of a hopeless reality, not an acci-
dental possibility” [2; 42].

This particular person, Bakhtin notes, at any here-and-now occupies a specific unique position in the re-
ality surrounding him from all sides and participates in the event of Being with his whole life sJHelinves\out of
himself, from his only place at the moment, and in this modality, he is involved in Beihg, Atithe same time,
Bakhtin emphasizes, “one must remember that living from oneself, from one’s only place, dogsfnotémean
living only by oneself...”; “to live from oneself does not mean to live for oneself, but gheans tobe responsibly
involved from oneself, to assert one’s tedious valid non-alibi in being” [2; 45, 46 ]glnythis regard, “the whole
of life as a whole can be considered as some complicated act...” [2; 8].

This interpretation of the essence of the act is fully justified. Howevergfona more specific and detailed
analysis, it is necessary to apply the concept of an act in a narrow sense. [Thisfdees not mean that the act is
reduced to just an ethical phenomenon. The essence of the interpretation ofithe act in the narrow sense is as
follows. There are three modes in human life: act, behavior, and action. An act 1s a manifestation of vital ac-
tivity in the inner and spiritual world of a person, in the world imywhichythe motivation of his behavior and
actions is formed, their individual sanction is determined andga, volitional decision is made to be executed.
An act is what in its truth, in reality, is behavior and actiong that ishthe'life discovery of a person for the per-
son himself. In other words, the act is the being of the“inner'man (for the inner man, see: [3]), and behavior
and action are the forms of being of the outer man. In this@egard, the actions and behavior of this individual
in the external social world may not coincide withithe true content and meaning of his act. Behavior, for ex-
ample, is only a visible “trajectory” of the existence ofian€xternal person in the external world, fixed by oth-
er consciousnesses (the consciousnesses of Others).

Considering M.M. Bakhtin’s extended interpretation of the act, one should object to him regarding the
architectonics of the act. He says about the miements of the act: “These moments are: [-for-myself, the other-
for-me and I-for-another; all the valges ofixeal life and culture are located around these architectonic points
of the actual world of the act: Scientific values, aesthetic, political (including ethical and social) and finally,
religious. All spatio-temporal andyneaningful-semantic values and relationships are drawn together to these
emotional-volitional centraldmementsifl, the other and I for the other” [2; 49, 50]. Bakhtin here misses two
more important points: the worldéfor-me and I-for-the-world. After all, as S.L. Rubinstein correctly notes,
“there is a question, not'only“about man in relation to the world, but also about the world in relation to man as
an objective relation?y[ 4.

At the dawnfef haman history, the phenomenon of normative regulation is being formed in primitive
society. O.G.®robnitsky ‘writes: “The concept of normative regulation is the initial, basic category on which
one cafl...'deduce, isolate the concept of morality...” [5; 232]. This author does not distinguish between mor-
als and morality (as will be discussed below). Normative regulation is the way in which society unites its
individu@ls and subordinates their vital activity to the task of preserving the social whole, transmitting expe-
rience fromgeneration to generation and opposing the forces of nature and hostile tribes. Historically, “nor-
mative regulation initially appears as something external, forced, only then “internalized” or realized in a
new interaction of individuals...” [5; 239]. Normative regulation is inherent in such phenomena as custom,
tradition, etc. It is also inherent in ethics and ethical consciousness.

Consciousness, which is formed and functions in ethical practice, differs in that it “operates with nor-
mative-value categories, represents a special modality of thinking” [5; 215] and consciousness as a whole.
The main concepts that it operates with are “good” and “evil”, “due” and “existing”, “duty”, “conscience”,
“ethical principle”, and some others. These concepts are also found in theoretical (in particular, philosophi-
cal) thinking. However, there they appear as a subject of research. In the ethical consciousness, they are the
structural moments of this consciousness. In addition, unlike, for example, theoretical thinking, ethical con-
sciousness is emotionally loaded, therefore, the concepts that form it are also loaded. In addition, ethical
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praxis, and, consequently, ethical consciousness does not form a more or less fixed sphere of society. It is
“present in all areas of public life — private life and politics, interstate and interpersonal, class and family
relations; it affects human behavior in the spheres of material production and economic operations, spiritual
creativity and scientific and cognitive activity, in communication with others and in the individual’s attitude
to himself” [5; 229]. This is, according to Drobnitsky, a considerable difficulty in the study of this phenome-
non.

Ethical consciousness as a_form of social consciousness

With the formation of the state, as noted above, other social institutions subordinate to the state arise.
Norms are also being developed in these institutions. These are specifically institutional norms. “Here the
norms are created by the activities of special institutions that have special prerogatives for that. Special insti-
tutions implement regulatory requirements and support them with their power and influence, monitor their
implementation and implement sanctions” [6; 257]. These norms are developed and functiongdn amumber of
institutions, administrative institutions, etc. These norms are nothing more than requitenients imposed on
individuals and groups of individuals. “And the institutional requirements themselves haveda,statutory (Foffi-
cial”, as they sometimes say) character. They are always recorded in the form of explicitly ‘and unambigu-
ously expressed verbal formulas, most often written, having the force and meaning ofithe document, and are
executed in strict accordance with these formulas. Therefore, the method of substantiatingsSuch requirements
can be formalized into a strictly observed procedure...” [5; 258]. O.G. Drebmitskypsummarizes: “Speaking
more generally, institutional norms are clearly distinguished into a “special fosm ef being” in public life: the
functions of regulation are separated from the practice of norm enforcefent/itself, placed in a special sphere
of activity of special institutions and individuals. The norm exists, as it were, independently of mass behav-
ior, i.e., it is perceived not only by him directly, but also by the action ofispecial instances” [5; 258].

These norms are radically different from non-institutional notms. The latter “are formed in the very
process of people’s joint life activity and mass communication” 6; 258]. The developed norms of behavior
and actions are fixed in the public and individual conseigusness, in habits and in general in the composition
of life. In addition, these norms are not taken out somewhere outside, but are fulfilled by being woven into
the daily practical and spiritual life of members ofisociety. Thus, non-institutional norms “are generated and
reproduced in a completely different way than legal“and @rganizational institutions” [5; 260]. In the condi-
tions of an antagonistic type of sociality, ethiics, like, for example, custom, is a non-institutional form of
normative regulation.

However, due to the fact that in these eonditions’ society turned out to be differentiated, formed by dif-
ferent groups, clans, classes, etc., ethics splits into two types — morals and morality. “Moral is connected
with the potential universality 0f man,as a transcendent infinite being, and therefore its principles are uncon-
ditional, irrefutable and universal.

Morality is connected g¥ithathe‘aefual limitations of a person as a member of a particular social group in
their present existence and rgpreSents a finite system of norms and rules. It is a morality adapted to the
preservation of aiver social,onganism, a morality “with reservations”, restrictions. It is not universal, but
always group (class;inatienal, etc.)” [6; 78]. As Marx notes, “every social form of property has its own mo-
rality...” [7; 568]4TLhistapplies to all ethical categories. For example: “The Republican has a different con-
science than the royalist, the haves have a different conscience than the have—nots, the thinker has a different
conscigénceythanithe one who is unable to think. A person who has no other vocation to become a juror, ex-
cept{for aceénser, and a censor’s conscience” [8; 140]. Both moral and morality originated a long time ago.
Morality is connected with the so-called golden rule of morality, while morality is connected with the talion
principleLh€ various formulations of the golden principle go back to the highlighted K. Jaspers “axial time”
and are found in the “Mahabharata” (the book “Mokshadharma”), in the sayings of the Buddha, Homer, Con-
fucius, and others. His classic formulation is the one that appears in the Sermon on the Mount of Jesus
Christ: “So in everything, as you want people to do to you, so do you to them; for this is the law and the
prophets” [9; 1272]. The talion principle (Latin talio, talionis; comes from talis in the meaning of “such
(same)... as...”), or the principle of retribution, equal (equivalent) in force to an act or crime. The classic for-
mulation of talion is as follows: “life for life, an eye for an eye, a tooth for a tooth, a hand for a hand, a leg
for a leg”, etc. The talion principle has its roots in deep Archaism, where relations between local ethnic
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groups were built on the principle of “We are them”, “our own — others”.
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Legal awareness as a form of public consciousness

Law, unlike ethics, is an institutional form of normative regulation. Moreover, the essence of institu-
tional normative regulation is most fully expressed in law. Law, as Marx notes, “in its content is the right of
inequality, like any right. By its very nature, the right can consist only in the application of an equal measure;
but unequal individuals (and they would not be different individuals if they were not unequal) can be meas-
ured by the same measure only insofar as they are viewed from the same angle, taken only from one particu-
lar side... and see nothing more in them, are distracted from everything else” [10; 19]. The main category of
law is the law (legal law). This law is a state will that has acquired the status of universality, representing the
reflected interest and needs of civil society. The content of the state will is determined primarily by material,
economic conditions, interests and needs, therefore, law is determined primarily by them, but indirectly
through the state.

The law prescribes regulatory functions to individuals, performing which individuals entewinto felations
with each other (into legal relations) not as subjects and individuals, but as personifications of legalwcatego-
ries, as functional legal units through which Law exercises itself, establishing a system of aw-grder.

However, law cannot regulate all social reality without exception; it regulates only thefmost important
realities from the point of view of the state. The rest is regulated by ethics — mainly mefality: The bounda-
ries between law and morality are not rigidly fixed, they are different not only in(difterent social formations,
but may be different in different state organisms of the same social formation. Experience shows that law has
a tendency within itself to expand the scope of its jurisdiction, which, gengfally speaking, is only an expres-
sion of the desire to institutionalize (in particular, nationalization) all spherésgand forms of human activity. It
should be noted that the nature of the correlation between the spheres of activity’of law and ethics is a crite-
rion for the health of society. Any extension of the powers of law Within'social reality is a narrowing of the
scope of ethical regulation. This may be due either to the strengthening of'state power over civil society (for
example, in despotic and totalitarian regimes), or to such a dégree of'decomposition of moral consciousness
(“decline of morals”) of individuals, members of civil,society thatygenerally accepted moral sanctions are
unable to carry out ethical regulation without legal intervention, But in any case, the expansion of the juris-
diction of the law speaks of an unhealthy situatiomyin Society, Meanwhile, lawyers (“lawmakers”) often, with
a sense of, as it seems to them, legitimate professional pride, declare the facts when they managed to put
some aspect of living life under the control of.the almighty Law. In general, the smaller the sphere of society
needs legal regulation, the healthier it is. And\vice versa: the more public spheres need and are in need of
legal regulation, the less healthy it is.

The will of the state, transposeddntoylaw and transformed within it in accordance with its specifics, is a
legal law. From the external, formal(side, itis a verbally formulated maxim of proper (from the point of view
of law) behavior and action. Thi§ maxXim is formulated explicitly and unambiguously. By its content, the law
expresses an idealized (that is,not'‘enly, ideelle, but also ideale) legal attitude of representatives of civil socie-
ty in various legal situatiofis. Thus, although the ideal (from the word “ideal”) attitude is imprinted in the
law, it is ideal from thepoimtfof view of the status quo, from the point of view of pleasing it to the state.

The operationief legal norms and laws is ensured by the mediating activities of special bodies under the
jurisdiction of law and the®State. Law, Lenin wrote, “is nothing without an apparatus capable of forcing
compliance with theynorims of law” [11; 99]. If ethics (not only morality, but also morality) knows the en-
couragement and condemnation of an act and action from the point of view of compliance with its norms and
lawsgfthen fthe rightsin the name of the law can only punish, it cannot encourage by its very definition. “The
law agysuch, —— Hegel notes, — can only prohibit, not allow...” [12; 338]. For compliance with legal norms
and lawsy, there are no rewards in the same legal form, unlike the same morality, which knows exactly the
moral reward.

The legal law sets the scale of mandatory uniform behavior and prescribes unconditional compliance
with it to those to whom it applies. Anyone who falls under the jurisdiction of this law is obliged to strictly
obey it, regardless of their inclinations, intentions, preferences or assessments. The main subject of a legal
law is what constitutes its violation. The law is inactive where and when it is observed; the legal law is
awakened to action where and when it is violated. By these deviations from him and his violations, he is ac-
tually alive. He is only interested in lawlessness, or anti-legality. In fact, a legal law cannot be observed bet-
ter or worse (meaning the qualitative aspect), it can only be observed within its boundaries, beyond which a
deviation from it begins. Hence the name of the latter — “crime”. But the legal law applies only to those
spheres of life and to such actions that have already acquired legal status and are fixed in the relevant code.
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Therefore, in practice, actual crimes may often take place (that is, such acts or actions against which moral
sanctions are powerless), which are not such, since there is no corresponding “article” in the legal code.

Differences between ethics and law

Ethics as a non-institutionalized normative regulation appeals primarily and mainly to the inner, and not
to the outer, person. After all, everyone is in fact what his actions are; only the person who acts is authentic-
this person. But the true content and meaning of the act are inaccessible to observation and identification
from the outside (unless one distracts from the phenomenon of extrasensory perception, which very few peo-
ple possess nowadays). By action and behavior, it is impossible to verify the content and semantic architec-
tonics of the act. After all, a person in external behavior and action can strictly observe all generally accepted
maxims, norms and imperatives, but why he observes them (out of conviction or out of desire or out of need
to impress loyalty and respectability), it does not clearly appear from the acts of behavior and action them-
selves. The law — an institutionalized form of normative regulation — approaches a personin asfundamen-
tally different way, standingworking on a person. The sphere of his jurisdiction is an exXterfialyperson, there-
fore, only the actions and behavior of a person, his being in an external, social reality, and not theja¢tions and
their truth. The inner man is inaccessible to the law, but he is not interested in it. Lawfregulates,those actions
and behaviors of people who are no longer amenable to ethical regulation. In this gegard, as noted above, the
greater the scope of people’s life is covered by legal regulation, the unhealthiefithe existifig society is. And
vice versa.

Ethical consciousness as a form of public consciousness is formed in/ethi€algpractice and is inseparable
from it. Legal consciousness as a form of public consciousness is forméd mainlydn the Institute of law. As a
system of legal norms and laws, it is being developed at the lastitute of\Law, standing we are working on
society and being transmitted to it. Therefore, in any society, there,arctwojlevels of legal awareness — spe-
cialized and non-specialized, or ordinary. Specialized legal awareness is the property of all functionaries —
developers of legal norms, practical lawyers — operatives,dfivestigators, prosecutors, employees of the Min-
istry of Justice, law enforcement officers, as well as spegial researchers — jurists, legal philosophers, etc. All
of them, to one degree or another, think in legal categoricshiandtend to fetishize legal norms, law and law in
general. This is especially true for developers and, for thelimplementers of norms and laws. “But”, Marx
notes, “society is not based on law. This is a fantasy ‘ofJawyers. On the contrary, the law should be based on
society, it should be an expression of its genégral interests and needs arising from this material mode of pro-
duction, as opposed to the arbitrariness of an individual” [13; 259]. Society is not only based on legal laws,
but also does not develop in accordance withithese laws. On the contrary, law-making itself must conform to
the actual immanent laws of the fungtionimyg and development of society. Legal laws, on the other hand, can
both contribute to the latter andyhinder theigaction.

Ordinary legal consciousness, doessfiot have the refinement that is inherent in specialized legal con-
sciousness and is not purelygegal. [tisfa symbiosis of elements of legal consciousness and ethical conscious-
ness (most often morality).l Aft ofdinary person looks at certain legal norms and laws lowered from above
through the prism¢ef the ideas,ofgustice, correctness, etc. professed by him. In the sphere of ordinary people,
anti-legal views, mopdssand even beliefs are often formed, often taking the form of practical actions and
deeds. In such antanti-legal consciousness, the norms and laws of the current law appear to be obstacles to
the implemengation ‘of.its intentions, satisfaction of needs and interests. In this case, they seek to evade the
action@@fnorms‘and laws, to “circumvent” them.

Transformation of Kazakhstan’s ethical and legal consciousness

If weynow turn to the Kazakh reality, it is necessary to note the following. The transition of a sovereign
state after the destruction of the Soviet Union and the transition to the rails of a market economy (to call a
spade a spade, to the rails of capitalism) entailed many negative consequences. The main ones in the light of
this topic are the following. Firstly, the old ties and communication relationships began to collapse. They
began to be rapidly replaced by relations of individualism and egoism. Society was rapidly atomized. There
was a radical polarization of the super-rich, who appropriated state (considered public) property and those
who were below the poverty line. Only gradually the number of those who were below the poverty line be-
gan to decline. However, this did not change the essence of the relationship. Cases and forms of fraud have
sharply increased in relation to the least protected segments of the population (pensioners, disabled people,
etc.). In Kazakhstan society, as in all post-Soviet societies, a crisis of trust has formed. Secondly, the tenden-
cy to grant legal privileges and indulgences to various kinds of employers has intensified at the legal level, as
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a result of which an ordinary employee turned out to be legally unprotected before the law, which not only
does not protect him, but also does not intend to protect him. In this situation, the bearers of specialized legal
awareness see in their legal activities the source of their well-being, or even enrichment, a condition of their
social stability, etc. The bearers of the ordinary sense of justice see in standing. We have a hostile force over
them, which is only in rare cases able to protect and defend their interests. However, by now, such phenome-
na have diminished. Nevertheless, Kazakhstan’s legal consciousness needs its modernization.

Therefore, if our state intends to fix the cash (which has been going on for 30 years) and to make itself a
social state, not in words, but in deeds, it should not only reduce the gap between the super-rich and the su-
per-poor, but eliminate the very basis of such a gap. To do this, the state must comprehensively overcome
individualistic-egoistic moods and relationships in society. It should do everything possible to prevent the
expansion of the consumer attitude of citizens to society and the state, to other people, to culture. Itgis neces-
sary to restore and strengthen people’s trust in the state and in each other. The economy must be rebuilt on an
ethical (even if only on a moral) basis. The economy practiced in the West for four centuties, based\on im-
personal principles of economic determinism, in which the economic man (homo oeconomigus) is just its
function, is disastrous for man and society, as evidenced by the last 100—150 years. Only athumanizedé€con-
omy will contribute to the fact that the sphere of normative regulation will take of an_incteasingly non-
institutional character, assigning institutional regulation (law) an increasingly nasrowsSphere of public life.
Thus, as a result of such transformations, the legal consciousness will gradually be imbued with an ethical
principle, and as for ordinary people directly engaged in the field of law, theigconsciousness will be freed
from fetishistic illusions about the essence, purpose and possibilities of law.

Conclusions

The overall strategy should consist in the critical restoratiof, of tfaditional ethical and common value
orientations for the peoples of Kazakhstan in the first place. Adfter all, the basis of human community is not
politics, not law, not religion, not scientific knowledge, bug,ethicsjEthical consciousness should become the
core of the modernized public consciousness in Kazakhistan:j)Ethics should become the basis of politics (at
least internal), law (it should produce ethically sound laws)y science (scientific research — both fundamental
and especially applied — should be under the control of ¢thical norms and imperatives), etc. Kazakhstan,
like other post-Soviet states, has adopted a market economy from the West, free from ethical regulations. As
a result, economic laws act in the image andglikeness of the natural forces of nature. The consciousness of
entrepreneurs of any rank is imbued with the cult of profit and super profits achieved by any means. In turn,
the working population over the past 30 yeats,has imbued with faith in the power of money and the cult of
money. The thesis “Money solves eyerything” for the majority of the population, regardless of property and
status, has become an immutable gruth. The'market economy in its modern form dehumanizes a person, turns
him (including national capitalists) intesa means, into an instrument of blind economic processes. That is
why it is necessary to ethiciZzeall sphefes and levels of Kazakhstan’s society and state, especially the econo-
my. To do this, the relevant légalflaws must also be adjusted. The economic policy of the Republic of Ka-
zakhstan should be human-centered. It is necessary to work out acceptable ways to reduce the gap between
the super—rich, for whomgKazakhstan is only a place of doing business, and those who have fallen below the
poverty line (beggars, homeless, etc.). Without this, it is a good illusion to expect a serious modernization of
the consciousness ofiKazakh society. The Kazakh state should actually become a social state.

Mbodetnization ot all forms of Kazakhstan’s public consciousness should, in our opinion, be carried out
baséd on gthics, (ideally, morality). Some of its forms in this aspect are easier to modernize, some are more
difficultf but —~'we are convinced — everything is possible. Even religious consciousness. The Dalai Lama,
for examplegwrites: “What we need today is a decision that does not turn to religion for support and can be
equally accepted by both people with faith and without it: secular ethics” [14; 11]. In other words, since there
is no single religion on the planet, it is necessary to approach each one from the standpoint of ethics and
thereby ethicize it.

Summing up, we summarize the tasks of modernization of Kazakhstan’s public consciousness in this
way.

It is necessary to restore collectivist values and principles in the public consciousness. This should be a
large-scale and long-term action in its implementation. It should include direct propaganda, education, and
the introduction of the ideas of collectivism in the learning process, in mass communication, in cinema and
literature. We must clearly imagine that without the establishment of collectivist values in the Kazakh public
consciousness, it is impossible to modernize it.
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Recreating the positive values of the Kazakh and other peoples inhabiting Kazakhstan, it is necessary at
the same time to ensure that they do not oppose each other, especially on the value scale.

Emphasizing the importance of religion for people, we pursue the idea that it is still not a cardinal basis
for establishing a fundamental difference between people. It is necessary to proclaim the simple truth that
religion serves a person, not a person religion.

It is necessary to promote a moderate lifestyle, to explain that the cult of consumerism destroys the spir-
itual and spiritual world of a person.

The condition for the correct transformation of Kazakhstan’s public consciousness is the policy of the
state to overcome the gap between the super-rich and the poor, which is taking place today. The conscious-
ness of the super-rich class will be the most difficult to transform. The words “rule of law”, “welfare state”
and the like should cease to be beautiful ideological phrases and become an everyday reality.

All the marked points should not be considered as stages of the model implementation, but should be
implemented simultaneously.
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A. Carukpzel, M. Teneren, b. Kynbioek

ITHKAJBIK K9HE KYKBIKTBIK KOFAM/IbIK CAHAHBI KAHFBIPTY MaceJieci

Makanaza 3TuKa (9JIeyMeTTiK-alaM OMIpiHiH cajackl PeTiHAe TYCiHlIeni) MEH KYKbIK apachIHIarbl KapbIM-
KaTbIHACTBIH CHIIATHl TAIJaHFaH. AJIIBIMCH OJIAP/BIH KAl HETi3i aHBIKTaTaabl. Byl HOpMAaTHBTIK perTey
KyObuTbICHL. OCBHI HETI3Ii ecKepe OTBIPBII, ITHKA A3, KYKbIK Ta HOPMATHBTIK PETTEYiH HbICAHAAPB! GOJIBIT
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A. Sagikyzy, M. Tolegen, B.A. Kulybek

TabbuIa/Ibl. AMBIPMAIIBUIBIK MBIHA/A: 9THKA — MHCTUTYLHOHAIAB eMec (opma, ai 3aH, KepiCiHIIe, HHCTH-
TYUMOHAJIABIK HOPMATUBTIK peTTey. DTHKA aJaM MEH KOFaMHBIH maiina OoiaysiMeH Oipre TyblHAAaca, KYKBIK
MEMIICKETTIH maiaa OomysiMeH Oipre maiiga Oonampl. DTHKaIaFbl JKOHE KYKBIKTAFbl HOpMaJapIblH JaMYBI,
KOJIIAaHBLTYBI ’KOHE KbI3MET KepceTy asichl TyOereini epekmeneHeni. ABTopiap Kasipri Ka3ak KOFaMBIHBIH
STHUKAJIBIK JKOHE KYKBIKTHIK CAaHACBIH JKaHFBIPTY MACeJeCiH TankpularaH. Kazak KoramMbIHAa Facklpyiap OOHBI
KapbIM-KaTbIHACTap AIIBIKTHIK, ©3apa KapbIM-KaTbIHAC, BIHTBIMAKTACTBIK, AJIBTPYM3M HETIi3iHIe KYpbUIFaHbI
atan eriireH. Kasakcran o3 anibiHa oTe KyHABI Toyenci3[ikke KOJ JKETKI3T€HHEH KeHiH OFaH HapbIKTBHIK
9KOHOMHKAMEH KaTap ASCTYPJi STHUKAHbI, OHBIH KYH/BUIBIKTAPBIH KOSl OacTaraH WHIMBHIYalIn3M, 3TOH3M,
OaOUIBUTBIK, FYPBINTap CUAKTHL KYOBUTBICTap eHe Oactaabl. An Oyrinri Tanna Kasakcrannsl Tek ©3iHIH MeM-
JIEKETTIK ereMEeH/IITiHe FaHa eMec, O31HIIK epeKIIETIriMeH e caKkTay YIIiH a3aMaTTapblH STHKAJBIK JKOHE
KYKBIKTBIK CaHACBIH KaHFBIPTY (TpaHchopManusiay) MIHIETI TYBIHIAT OTHIP. EH aiapIMeH, STHKAJbIK, OHT-
KEeHi OJI 3THKa KOFaMHBIH TYPaKTBUIBIFBI MEH TYPaKTaHYBIHBIH Heri3i 00JbIn TaObL1aabl. MoJepHU3anus oT-
KeH/Il )KOKKa LIbIFapyabl OimipMeiini, 6y eTkeHaeri 6apJbIK JKaFbIMIbI HOpCeIepl cakTay *oHe OHBI Kasip-
Tl Ke311eTi )KaFbIMIBIMCH CHHTE3/ICY.

Kinm co3dep: 9THKa, KYKBIK, KOFAMJIBIK CaHa, STUKAJIBIK CaHa, KYKBIKTBIK CaHa, MOJCPHU3ALNs, caflaHbIH ©35
repyi.

A. Caruxsbizel, M. Toneren, b.A. Kynbioex

IIpo6semMa MoIepHU3AIUH 3THYECKOT0 H IPABOBOI0 00IIECTBEHHOT0 CO3HAHMUS

B craTbe mpoaHanU3MpoOBaH XapakTep B3aMMOOTHOIIGHHS Mexay 3Tukoi ((oHHMaemOl kak cdepa oOre-
CTBEHHO-UEJIOBEUCCKON KHU3HEAEeITeIbHOCTH) U NpaBoM. CHadaja yCTaHaBIMBACTCS MX OOIee OCHOBAHUE.
TaxoBbIM sBIsIeTCS ()eHOMEH HOPMATHBHOM peryisiun. B cBere 1aHHOTOpOCHOBAHMS M 3THKA, U IIPABO SIB-
TSI0TCA (POpMAaMH HOPMATHUBHOM peTyisiiuu. Pa3mmdame cOCTONT B TOM, UTO STHKA sBIsETCS (HOpPMON HEHH-
CTUTYLIMAIBHOH, a IPaBO, HAIPOTHB, — MHCTUTYIHAIBHONH HOPMATHBHOM)PETy ISIUH. DTHKA BO3HUKAET BMe-
CTe C BOSHUKHOBEHHEM 4eJIOBEKa M OOLIECTBA, TOr/a KK NPABO IOBIACTCS BMECTE C HOSIBICHUEM TOCyIap-
crBa. BripaboTka, npuMeHeHne U cdepa AeicTBHS HOPMIB STHKE U B IIPaBe NPUHIMIHAILHO Pa3INYHbl. AB-
TOpaMH 0OCYXJIEH BOIPOC O MOJIEPHU3ALUH STUYECKOTO HpIPAaBOBOIO CO3HAHUSI COBPEMEHHOTO Ka3aXCTaH-
ckoro obmiectBa. OTMEYEHO, YTO B Ka3aXCKOM-QOIIECTBE BEKaMH OTHOILICHUs CTPOWINCH Ha OTKPBITOCTH,
B3aUMHOCTH, COTpyAHUUECTBe, anbTpynsme. [locieleOperenms Kasaxcranom HesaBncumocTn, 4to camo mo
cebe BecbMa I[EHHO, B HETO BMECTE C PHIHOYHOH SKOHOMEKOH CTaIM IMPOHHUKATH Takue (peHOMEeHbI, Kak HHIN-
BHIyaJIn3M, STOU3M, KyJIT 00OTaIieH s, 910 CTao pa3pymars TpaJuIHOHHYIO STUKY U e€ neHHocTH. U ce-
roJHs B LIeJX coxpaHeHHusa KasaxcraHa He TOIBKO B €ro roCyJapCTBEHHOM CYBEPEHHTETE, HO U B €r0 CaMo-
OBITHOCTH, BCTaET 3aja4a MoJjepHU3aly(TpaHCHOpPMAIIMK) STHYECKOTO M IPAaBOBOIO CO3HAHHS IPAXKIAH.
IIpesxae Bcero, STHUECKOTO, TaK KAKIAMCHHO STHKA SBIISIETCSI OCHOBOM CTAaOMIBHOCTU M CTAOMII3aLUK 001IIe-
cTBa. MoJiepHM3anus HE 03HAYAET OTKA3)0T MPOIIOTo, a SIBISIETCS COXPAHEHUEM BCETO MOJIOKUTEIBHOTO B
MPOIITIOM U €0 CHHTe3a C 100 KUTEbHBIM B COBPEMEHHOCTH.

Kniouesvle cnosa: 3Trka, paBO; OOICCTBEHHOE CO3HAHUE, TUIECKOE CO3HAHUE, PABOCO3HAHKE, MOJICPHH-
3anus, TpaHcopManis cCO3HaHUA.
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