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Tbe Tlerrelalion ol Karakb proyerb» anin $aywi88 yykb 1be blarwic \yorlitylely

Tbhe TaT purpoke ol Muk ariicle 18 a coTpreberblye exatTaion ol 1be ylykl TaT&3blton ol 1be blanuc
\yorlcblely anc! reb8tons anc! pbllo8opblical pnnclple3 T Karakb proyerbk anc! 3ayt88. The conken! ol 1be
proyerbk 1bal baye (leyelopecl T 1be oral bleraiine anc! 1olk\Y1$clor ok 1be Karakb people oyer 1be ccritnnck i

clo8ely anc! or8awwcally lukecllo 1be bask; blannc yalne8 — lakb T 1be unby olAllab (kayybbl), Srablicle anc!
1u 8lw 1ale (lavekel), appremaiion anc! conleniinendl, paiience anc! perseyerance, bone8ly anc! MK
a3 tercy anc! ktc3ne33Tn 1be comrse ol 1be research, 1ke cleep conlen! ol” Karakb proyerb3s anc! QyT
lyrecl n3w8 a cotparaiye blsloncal Tc(bocl,1bcb 1(1eolo8oal con3onance ywbb 1be yerses ol lbe y
anc! 1be baclllb3 ol 1be Propbe! Mubartnacl18 3y3letaiically reyealecl. The resunb3 ol 1be an
1be 3pTlmal anc! c(blcal pnnclples ol13lart are (leeply rookec! T 1be Karakb yyorkbleyy. 1i

blniinec!1lbal proyerb3 anc! 3ayT83 3eryec! a3 an unpoian! anc! el7l'ecbye Teans ol ban I8b re-
b8tons anc! Toral yalves & o1 8eneraiion 1o 8eneraiion anc! consoH(labn§ 1lbet T naio n3crous-
ne33.1n Hus conlex(, 1be 3bkly Take3 a 3uiTincan! conblbuiton 1o un(lerslan(1T§ 1 1 cleyelopTenl ok
nanonal reb8§tomn3 consctonsness anc! 3 reieeiion T culwal orts. 1n concln rincde clearly neton-
3bakes 1be cleep Tnlnal Titmence ol bl aT anc! naional cubure, a3 \yell a3 (be 3 cli3pT!nal $i8nllicance

ollblk MnT3 olreb§tous anc! Toral elincaiion.

Key'nor/la’. Karakb proyerbs anc! 3ayt88,blanuc \yoricblely, rel@ro 30pby, Mabb, bope, 8raiiiikle, pa-
ence, Torably.

aKb people are baseck on a cleep pbllosopblcal
Kounckavon 1bal ba3 been korTeir oyer lbe cenk . To3! 3KNKT§ TaTkKeskanon ok Hu3 3pTkmnal
1 1bc §oblen core ok Tolk \\13cloT. Proyerb3 arc!
3aynuw3 are 3bork arc! succTck concbasrons b KroT kbe Hke expenence, \yorldylcly anc! Toral pnnclples3 ok
8wicleHne re§mlaiing kbe rekiionsblp bek\\een wan anc!
3e, Karakb proyerb3s anc! 3ayT83 are closely relaxe<! ko kbe
Ky 0? Kbe naional \yorMylely anc! reMutoms anc! pbllo3opblcal
Kbou8bkK.Aler kbe penekrakion o a e Karakb lan<!8, kbe Toral,le§al anc! 30aal norT3 0? kbe people
Inkerk\Trec! \mcb blannc ekbies § a nely 3pTkual mwky. Concepks 3ucb a3 bope (kavekel), Srakbucle
(3bukMsblbk), paience (3 one3ky (acvialllyk), Tercy (TeTT) anc! |usiice (ac/TkK) Tenihonec! T Kbe

basto prtaples 0? blaT, reijeciin

cxpressons “XYib
"LLIboeyer 13 8ra re benelik3” (“8buklr ekkennin yrysy arkany”), “Palience 18 §olcl" (“8abyr kbl
I7Iy obkareli 18 nok Kor kbe kukurc” (“Aratnan al8an a3 boltakla') reileck kKbe baslc
1<lea8 0 In Allab, accepkarnce 0K Kake, §rali(cke arck palience [1]. TbI3 Irkkicake3s Kbak Kbe
akb people ba3 ab3orbec! blaTtlc yalnes, KUTT§ KbeT TKo a nakural park ok kbe naklonal
c! cnlkural cocke.

oK Karakb \\43cloT arck kbe blatlc \yorld\lc\\ kook place nok only \ylkbln kbe KraTe\york ok
rel8omn3 kb, buk al3o \\Ikb kbe anm ok 3krenSkbewn§ kbe pnnclples ok Torallky, Yirkue arck _)umsiice. Tbhe
bl aTlc precepk3 “bo §ooi kor yourselk’ anc! “Allab ba3 Tercy on kbe Te raknl™ ecbo kbe Karakb proyerbs
"2bak3ylyk kyl3an — orln m3lun' (“Bo 8oocl kor yourselk’) anck “MenutcbHk — nmannyn kons!” (“Mercy 18
a TalwlkesKaron ok kallb”). Tbl13 barTony proyes Kbak T Kbe yerbal culkure, \\ay okHke arnck 3pTkmal pnnclples
OK Kbe people, kakb In Allab arnck loye Kor Tan yyere In3eparable. Tbus, Karakb proyerbs arck 3ayT8§3 represenk
nok only a \\’eabb ok lan8na8e or kolklore berlla8e, buk al3o a popular expre3s3lon ok bl aTlc yalmes anc! Toral
pbllosopby. Tbron8b KbeT, Kbe uckead OK Kallb, paience, |M3iicc. 8Sraiikucle anck KTekness \\ere passec! cko\\n
KroT §eneraiion ko 8eneranon, anck kbe blanuc \yorldyl\\ becaTe an Tke8ra! park ok Karakb cubure.
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Methodology and research methods

The text mainly uses the historical and philosophical resecarch method. This method mcludes the
following elements: Source studies — analysis of national Kazakh proverbs and saymgs, as well as spiritual
artifacts of Kazakh culture m connection with Islamic concepts, Comparative analysis — identification of
the relationship and mfluence between the popular preaching views of the Kazakh people and religion;
Contextual analysis is the study of the development of philosophical ideas in a historical, social and cultural
context, in particular within the framework of Islamic philosophy, Eastern peripatetism and Kazakh society;
Hermeneutics is the disclosure of the deep meanings of Kazakh proverbs and saymgs through their
philosophical mterpretation.In addition, common philosophical methods are used — synthesis, analogy and
abstraction.

Discussion

The proverb “Without the will of God, even a blade of grass will not break” {“Kudaisyz%urai da
synbaydy”) is one of the deepest religious and philosophical expressions in the worldview of, the Kazakh
people. This phrase means that everything m the world happens solely by the will of Allah. Any human
action, movement i nature, life and death arc all subject to His will. This uaderstandmyg is directly
consonant with numerous verses of the Holy Quran.: Nothing happens without Allah’s permission”(Surah al-
Nisa, verse 78); “When He desires something, He says to him, “Be!”and it happens” (Surah Ya Sin, verse
82); That is, any movement m the universe, even the smallest event, is carded ‘out only by the will of Allah.
The fact that the proverb specifically mentions the “blade of grass” — the \simiple§t and most fragile plant —
reinforces the meaning: if Allah does not wish, even a blade of grass willinot'bwedk. The Prophet Muhammad
also repeatedly expressed the same thought m his hadiths: “Kiow thag,if‘all mankind gathers to benefit you,
it will not be able to do so unless Allah has ordamed it for you. Angyif they”gather to harm you, they will not
be able to, unless Allah has ordained it. Everything is wrftcapm the destiny of Allah.” (narrated by at-
Tirmidhi). This hadith fully reveals the meaning of the, préyerb: everything that happens in life depends on
the knowledge and predestination of Allah. The proverbiexpresses faith in fate and trust in the Almighty —
the basic concepts of Islamic teaching. The expf@ssion “Without the will of God, even a blade of grass will
not break” is a deep religious and philosophical Swisdom’ reflecting the Kazakh people’s faith in Allah,
recognition of dependence on Him and the realization®liat everything in this world happens in accordance
with divine predestination.

The proverb “Without the will of Ged, €ven a blade of grass will not break” (“Kudaisyz kurai da
synbaydy”) is one of the deepest religious an@iphilosophical expressions in the worldview of the Kazakh
people. This phrase means that everything'n the world happens solely by the will of Allah. Any human ac-
tion, movement in nature, life and death aw' all subject to His will. This understanding is directly consonant
with numerous verses of the HolsQuran: “Nothing happens without Allah’s permission” (Surah al-Nisa,
verse 78); “When He desifes something, He says to him, “Be!” and it happens” (Surah Ya S, verse 82).
That is, any movementdn thé®universe, even the smallest event, is carricd out only by the will of Allah. The
fact that the proverbyspecificalli¥mentions the “blade of grass” — the simplest and most fragile plant — reim-
forces the meaning: 1 Allalwdoes not wish, even a blade of grass will not break. The Prophet Muhammad
also repeatedly exptessedythe same thought in his hadiths: "Know that if all mankind gathers to benefit you,
it will net,be able to d®so unless Allah has ordained it for you. And if they gather to harm you, they will not
be able to) unlcssyAllah has ordained it. Everything is written in the destmy of Allah” (narrated by at-
Tirmidhi)# Thisshadith fully reveals the meaning of the proverb: everything that happens in life depends on
the knowledgeand predestination of Allah. The proverb expresses faith m fate and trust in the Almighty —
the basic concepts of Islamic teaching. In conclusion, the expression “Without the will of God, even a blade
of grass will not break™ is a deep religious and philosophical wisdom reflecting the Kazakh people’s faith in
Allah, recognition of dependence on Him and the realization that everything in this world happens in accord-
ance with divine predestination.

In the worldview of the Kazakh people, the concept of “qanagat™ (contentment) is the spiritual basis of
human life, the main criterion of moral stability and inner peace. Folk wisdom says: “Contentment will sati-
ate the stomach, and discontent will make you slaughter a smgle calf” (“Kanagat karyn togyzady, kanagatsyz
zhalgyz tayyn soygyzady”), which teaches that a person’s true wealth lies not in material abundance, but in
contentment of the heart. This proverb directly echoes the Islamic principles of shukir (gratitude), sabir (pa-
tience) and tauekel (trust in Allah). In Islamic teaching, ganagat means the ability to appreciate the benefits
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given by Allah and not succumb to greed and passions. The Quran says: “If you are grateful, I will multiply
for you, and if you are ungrateful, My punishment is severe” (Surah Ibrahim, verse 7). The meaning of the
word “gratitude” in this verse is consonant with the Kazakh concept of “ganagat”: both imply contentment
with what Allah has given, abstinence from excess and striving for mner peace. Those who are grateful are
spiritually rich, but a person without contentment does not appreciate what he has and becomes a slave to his
negative ego. The Prophet Muhammad emphasized the importance of contentment m human life: “True
wealth is not in abundance of possessions, but in contentment of the heart” (al-Bukhari, Muslim) [2]. “Who-
ever is satisfied with small things, Allah will make hun rich” (at-Tirmidhi). These hadiths reveal the deep
meaning of the Kazakh expression “karyn togyzar” — “it will satisfy the stomach™: a person who is satisfied
with his lot remains in spiritual and vital peace, while a dissatisfied one will not satisfy his greed. The words
“ganagatsyz zhalgyz tayyn soygyzady” show how excessive desire destroys well-being — a persongdriven by
greed does not appreciate either God's gifts or his own work. From the pomt of view of Sharia, kanagat is a
natural contmuation of sabyr and tauekel. A patient and contented Muslim gratefully accepts shetmalsiof Al-
lah and sceks his lot in an honest way. The Quran says: “Be satisfied with the provision“that Allah hasigiven
you, and give thanks, and then you will be saved” (Surah An-Nahl, verse 114). The Kazakh“people have
turned this teachmg into a way of life. Bemg content ineant not only modesty m mdtcrial matters, but also
maturity in spiritual matters. The folk proverb “Qanagat — imann zhartysy” (“Contentimentis half of faith™)
reflects this idea: discontent is a sign of greed and following base passions, an@la persenwho succumbs to
nefsi loses his spiritual balance. A person with kanagat is free, rich inwardlygandycalm. He is grateful for
what he has and is patient in his hardships. And discontent leads to envy, gicedf'and cven grumbling at God's
predestination. Thus, the proverb contrasts two states of mind: one leads toffaith’and harmony, the other to
suffering and spiritual emptiness. In conclusion, the proverb “Qanagat karyn togyzady, qanagatsyz zhalgyz
tayyn soygyzady” is a folk expression of the Islamic principles of,shukim sabyr and tauckel. It warns a per-
son against greed, calls for spiritual wealth and contentmentgwith What is given by Allah. Kazakh wisdom
thus embodies the teachmgs of the Koran and the Sunpah, b€ing ajliving testiinony to the faith, morality and
inner balance of the people.

In the worldview of the Kazakh people, faith in fatctand ‘eeontentment with the predestination of Allah
occupy a special place. A deep philosophical exptession of this belief is contained in the proverb: “Those
who chase will not catch up, those who are destinedWillgiot leave™ (“Qugan jetpeidy, buiyrgan ketpeidy™).
This wisdom reflects the belief that everythm@ that happens in a person's life is done according to the will of
Allah, and the desire to achieve what is not prédetermined turns out to be in vain. In Islam, this understand-
ing is associated with the concepts of kadaragdir) — predestination and tauekel — trust in Allah. In the
Qur'an, God says: “No misfortune will befall the earth or yourselves unless it is written down m the Book
before We create it” (Surah abk-Hadid, verse 22). It follows froin this verse that fate is a predetermmed
knowledge of Allah. That is, nd*mattcriiow hard a person tries, he will not be able to achieve what Allah has
not ordained for him; and @&6ne camftake away what is destined. The proverb “Those who chase will not
catch up” pomts to the futility”ofifstriving for what is beyond human capabilities, and “Those who are des-
tined will not leae” cXpresses.eonfidence in the inevitability of a predetermined destiny. The Prophet Mu-
hammad also repcatédlymemnphasized the importance of faith in fate and trust m Allah. One of the hadiths
says: “Know! If alh of lumanity gathered to benefit you, it would not be able to do so unless Allah had or-
dained it for you. An@if they had gathered to harm you, they would not have been able to do so unless Allah
had oxdaingd itfer you. Everything is already recorded in the fate of Allah” (narrated by at-Tirmidhi). This
hadith fully*réucals the incaning of the Kazakh proverb: everything in a person's life happens according to
the willfand deeision of Allah. Kazakhs briefly and succinctly expressed this truth with the words: “Those
who chas@will not catch up, those who are destined will not leave.” This is evidence of how deeply the Is-
lamic doctrine of predestination is rooted in popular philosophy. Faith in fate is one of the six pillars of faith
in Islam. Accepting the will of Allah frees a person froin pride, excessive worries and dissatisfaction with
life. The Quran says: “Do not grieve over what has escaped you, and do not rejoice excessively over what
Allah has given you. Indeed, Allah does not love the arrogant” (Surah al-Hadid, verse 23). This verse teaches
that contentment with fate is a sign of spiritual humility, patience and hope. The meamng of the proverb fully
corresponds to this idea: Whoever is satisfied with what Allah has prescribed finds peace of mmd, and dis-
satisfaction with fate is a manifestation of weakness of faith. From the point of view of Sharia, tawakkul is
not inaction, but an active pursuit of a goal followed by trust in Allah in the outcome. The Kazakh people
also adhered to this balance: to act, but not to go beyond the limits of Divine predestination. “Those who
chase will not catch up” ineans that one cannot change fate by force, and “those who are destined will not
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leave” — that the predetermmed good will certainly reach a person. The proverb “Those who chase will not
catch up, those who are destined will not leave™ expresses the essence of the Islamic concepts of faith in pre-
destination, hope and contentment with the will of Allah. She calls a person to patience, inner peace and spir-
itual maturity. Through such proverbs, the Kazakh people conveyed the Islamic worldview in a simple, vital
form. This wisdom is a clear manifestation of faith and humility before the Divine will, imprinted m popular
philosophy [3].

The source of the Kazakh people’s wisdom is their worldview based on spiritual and religious values.
Among these values, the culture of speech and the ethics of speech occupy a special place. People have long
said: “The word is a mirror of the soul” (Soz jannyn aiynasy), considering that a person's dignity and faith
are manifested m his language. In this sense, the proverbs “Until you say you own the word, you say the
word owns you” (Soilegenshe sozine oz qoja, soilegen son ozme sozm qoja), “A tongue will break a stone,
if not a stone, then a head” (Til tas zharady, tas zharmasa bas zharady), “A kind word is half of happmess™
(Jaksy soz — jarym yrys) reflect the deep spiritual and moral education of Kazakhs. These sayings are a
manifestation of the Islamic principles of adep (ethics), good speech and responsibilityfor Speech. In“Islam,
language is a powerful tool that can elevate a person or lead him to destruction. The ProphetMuhammad
said: “Whoever believes m Allah and the Last Day, let him speak kindly or keepgilent” (narrated by al-
Bukhari and Muslim) [4]. This hadith is close m meanmg to the Kazakh proverb: AUntilfyou say you own the
word, you say the word owns you”. Everyone is responsible for what they say. Thinkmgybéfore a speech is a
sign of reason, faith, and conscience. One careless word can change a person'safatc ¥l hus, this saying is con-
sistent with the Islamic principle of responsibility for deeds: every word isrecorded m the book of deeds. In
the Qur'an, God says: “He does not utter a smgle word without an anggl Watching him” (Surah Kaf, verse
18). This verse clearly shows that language is an amanat (trusted geod),jand cvery word will be considered
before Allah. Therefore, speech is not just a means of communicatiofiggbut a spiritual responsibility. The
proverb “The tongue will break a stone, if not a stone — thengthe h€ad” expresses the same truth: the power
of the word affects not the body, but the soul and heart, and €an bring both good and harm. The Prophet also
said: “What plunges people into hell most of all is the fiuit ofitheir tongues™ (narrated by at-Tirmidhi). This
mstruction reveals the depth of spiritual responsibility for'the word. Kazakh wisdom has also made this prin-
ciple a rule of life. When people said “A tongue willbreak astone,” they meant not the physical, but the spir-
itual power of a word that can hurt the heart, hurt hones, of change fate. The proverb “A kind word is half of
happiness™ directly echoes the Islamic teaching about virtues and rewards. The Prophet Askaid: “A kind
word is sadaqa (charity)” (narrated by al-Bukhari). This hadith completely complements the meaning of the
Kazakh proverb: a kind word is not only a“manifestation of politeness, but also a spiritually good deed. It
brings joy, confidence and blessmggstrengthens love and unity between people. The Quran also says: “A
kmmd word is like a good tree: its #o00ts are strong in the earth, and its branches ascend to heaven” (Surah Ib-
rahim, verse 24). Thus, Kazakh‘proyerbssabout the word are not just folk wisdom, but a livimg form of reflec-
tion of Islamic moral principleShealling for awareness, purity of speech and spiritual responsibility.

This verse says that akindd wWord brings spiritual fruits, ennobles a person and society. The Kazakh ex-
pression “A kindgyord s half of happiness™ is based on the same idea: a kind word enriches the soul and
makes life casier. A§palresult, we can say that Kazakh proverbs and sayings related to speech and the word
are fully consonanywithhIslamic ethics, especially the principles of verbal etiquette and responsibility for the
word. The prexerb “Until 'you say you own the word, if you say it, the word owns you™ encourages a person
to contfollanguage: ZLanguage will break a stone” reminds of the power and responsibility of the word; and
“A Kid wordlis half of happiness” is evidence of mercy, faith and humanity. Thus, Kazakh wisdom and Is-
lamict¢aching/ complement each other, offering humanity an excellent example of spiritual education. The
Kazakh pgeplc have long considered respect and reverence for parents to be the highest human duty. This
concept is closely related to the fundamentals of Islamic Sharia. In the Qur'an and Hadith, loving parents,
caring for them, abstaming from rudeness, and praying for them arc seen as manifestations of true faith. Ka-
zakh proverbs and saymgs are a spiritual mirror that reflected these values and turned them mto life princi-
ples. Folk wisdom says: “Even if you carry your mother to Mecca on your shoulders three times, you will not
repay her for the milk”, “What you do to your father will be returned to you”, “The blessing of parents is the
grace of the Almighty”. These saymgs express eternal respect and devotion to parents and are directly related
to the Islamic concept of “ihsan” — benefits and virtues. In the Qur'an, Allah Almighty says: “Your Lord has
commanded you to worship no one but Him and to be kind to your parents. If one or both of them reach old
age in your presence, do not say “ugh!” to them, do not shout at them, but speak respectfully to them” (Surah
al-Isra, verse 23). This verse emphasizes that respect for parents is not just a moral obligation, but an act of
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worship that stands alongside monotheism. Thus, the tradition of honoring parents among Kazakhs origmates
from Islamic teachings. The people believed: “The blessmg of parents is the favor of Allah”. The Prophet
Muhammad also emphasized this topic. In one hadith, he said: “Paradise is under the feet of mothers™ (nar-
rated by an-Nasai). This hadith shows the greatness of the mother and the spiritual meanmg of kindness to
her. And the Kazakh proverb “If you honor your mother, Allah will bless you™ is a folk expression of the
same truth [5].

Honoring parents is not just a manifestation of love, but a spiritual duty. If you delve into the meaning
of Kazakh proverbs, you can sce that this idea has acquired not only religious, but also socio-moral signifi-
cance. For example, the proverb “Whatever you do to your father, it will come back to you” reflects the
Quranic principle: “Whatever you do, Allah will reward you for it” (Surah an-Nahl, 96-verse). This thought
symbolizes the continuity of generations and the fact that goodness always returns to its source. In Kazakh
family education, concepts such as “to receive the blessmg of the elder,” “to observe the way of the ances-
tors,” “not to upset the mother,” fully comply with the Islamic principle of Silat ar-Rahiimg— the mamte-
nance of family ties and the continuation of goodness. In Islam, the one who breaks the bondsief kmship will
be questioned by Allah, and the one who preserves them will be rewarded with longevity andémci€ased
blessings, as stated in the hadith. About the prayer of parents, the Prophet said: “Thre¢ duas ar¢accepted: the
prayer of a parent for a child, the prayer of a fasterer and the prayer of a traveler’g(hadith from at-Tirmidhi).
This hadith highlights the spiritual power of parental blessmg. The proverb “The blessmg of parents is the
grace of the Creator” clearly expresses the same idea. As a result, the point efigentagt between Kazakh prov-
erbs and Islamic Sharia is that honoring parents is the way to approach Alllah#Ingthe spiritual culture of the
Kazakh people, this concept is associated with faith, duty and sincerityAThe proyverb “What you do to your
father will come back to you™ reflects the principle of justice and gesponsibility set forth m the Quran, and
the hadith “Paradise is under the feet of mothers™ calls for materfial métey)to be considered the highest vir-
tue.

Conclusion

The study revealed that there is a deep spiritual and €thicabharmony between Kazakh proverbs and the
Islamic worldview. The Kazakh folk wisdom, formed over the centuries, harmoniously combines with Sharia
principles, becoming an effective means of conveyingymofal and religious values in the simple language of
the people. Thus, the proverb “A just biy doegynot distinguish between relatives, but a biased iman does not™
reflects the Quranic principle of justice, and the expression “Contentment fills the stomach, and greed cuts
the last lamb” conveys the Islamic concepténefikanagat (contentment) and shukir (gratitude). The proverb
“What is meant will not go away; anél whag, is not meant, you will not catch up” symbolizes faith in fate and
trust in Allah (tauekel). And the statements)“Until you say it, you are the master of your word, and having
said it, the word is the master of you, “AsStone will break a stone,” “A kind word is half of happmess,” echo
the Islamic norms of speechy@fhigs, Tesponsibility and good behavior. The teachings of the Quran and Hadith
about justice, patience, contenfmeht, gratitude, fate and the good word are fully consonant with the content
of Kazakh provebs. This preves‘that the Kazakh people have deeply embraced the Islamic teachings and
clevated them to thejlewel,of national identity and tradition. Thus, proverbs served as a form of popular ex-
pression of religidus principles, strengthening faith and morality. Therefore, Kazakh proverbs should be con-
sidered not just as anjglement of folklore, but as a folk manifestation of Islamic ethics and philosophy. They
broughf”Shariaierms to everyday life, turnimg faith and virtue into the basis of a way of life. So, Kazakh
proverbs are*€widence of the fusion of Islamic spiritual teachings with a national worldview. These sayings
shouldib€ considered as a unique cultural phenomenon reflecting the philosophy of life, spiritual culture and
moral valuesfof the people.
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H. Ackepxan

Ka3zak makaj-maTenaepiHid HCjIaMabIK AYHHETAHbIMMEH Ca0aKTaCTbIFbI

MakaaHbIH HET13I1 MAKCAThl — KA3aK, XaIIKBIHBIH MAaKaJ-MaTeNIepiHAeri UCIaM/IpIK TyHHEeTaHbIM MeH JiHHU-
GunocoDUSIIBHIK YCTaHBEIMJIAP/IHIH, alKBIH KOPIHICIH *KaH-%KakKThl KapacTelpy. KasakThH ayb3 afeOueTiHIe
JKoHe FachIpiap OoMbl KalbIITackaH XalblK JaHAIBFBIHAAFBL MaKal-MOTeNIepIiH MasMyHbl AJITaHBH
GipiiriHe ceHy (TOYXWJ[), TaFJplpFa PU3AMBUIGIK IIeH Tayekel, MIVKIPLNINIK IeH KaHaraT, calblp MeH
TO3IMOINK, ajaliblK TIIeH OAULIK, COHJAd-aK MeHipiM MeH I3TUNK CHSKTHl Herisri HeaamIIbik
KYHIBUIEIKTAPMEH THIFBI3 91 OPraHUKAGIK, OGailiaHbpICTa eKeHAITH alkpIHIay JKaThlp. 3epTTey OaphlebHaa
Ka3aK MaKal-MOTENIEPiHiH TepeH Ma3MYHBI CANBICTHIPMANBI-TApHXU diC apKbUIBL TalJaHbIT, holapabi
Kypan KopiM astrapbiMeH skoHe MyxaMMes1 abiraMOap IbIH xaJucTepiMeH HASSUTHIK, YHASCTiBImiyHETYpe
KapacThIphUraH. Tanjay HOTIDKECIHJIE Ka3aK JYHHETAHBIMBIHBIH TYI HeTi3iHAe uciaM{ TiHHIHppYXaHU-
STUKABIK KaFUIATaphIHBH OepiK OPHBIKKAHBI Jonenienii. CoHJali-ak MaKan-MaTelfiepAiH” OChl SKOFaphl
TIHM-aJaMIepIIiliK KYHIBUIBIKTap/bl YPIaKTaH-YpIakka SKeTKi3y[iH koHe XaubIk) caHachiHal CiHipyAH
MaHpI3/BI 9pi TUIMJL Kypasbl OoiraHbl aHbIKTaraH. OChl TYPFBIa 3epTTey YITEBIK JITHH, CAaHAHBIH TapyuXy
JaMybIH, OHBIH MoJieHH (opMataparsl OeiiHecH TyciHyTe 30p yiec Kocaipl. KOprrblibUiaii kene, Makana
MCIIaM AiHi MeH YITTHIK MOJCHUETTIH 63apa TepeH BIKIATHIH, COHPIMEH KaTap JHH-ajaMIepLIUTIK TOpOUEHIH,
XAITHIKTHIK, (POPMaTapbIHbIH ey METTIK JK3HE PYXaH! MAHBI3HH afKbIH Kopcere/il.

Kinm ce30ep: Xazak Makal-MoTeNJiepi, HCIaMBIK JYHUCTaHbIM, Juld \Qmwiocodus, HMMaH, Toyekel,
IIYKIPIITIK, cabkIp, aaMIepIIiIiK.

H. Ackepxan

B3aumMocBsizb Ka3aXCKHX MOCAOBHI ‘T IOrOBOPOK ¢ HCJIAMCKHUM MHPOBO33PE€HHEM

OcHOBHas I1e7b JIAHHO CTaTbU — BCECTOP@HHEE PacCMOTPEHHUE APKOTO IPOSABIIEHHA HCIaMCKOTO MHPOBO3-
3pEHHUS U PEITUTHO3HO-GUI0cOCKIX MPUHLIMIIOB B Ka3aXCKUX MOCIOBHULIAX H Ioropopkax. Cozepikanme I10-
CIIOBHII, CTIO’KHBIIIMXCS B YCTHO# JIMTepaLy pe W HapoJHOH My JpOCTH Ka3aXCKOro HapoJa Ha POTSKCHUH Be-
KOB, TECHO U OPraHUYHO CBS3aHO_C,OCHOBHBIMU HCIAaMCKUMH LIEHHOCTIMH — Bepoii B €MHCTBO AlnIaxa
(Tayxup), 0J1aroJJapHOCTHIO U YIIOBaHHEM Ha CYABOY (TayeKell), IPU3HATEIBHOCTBIO U JOBOJILCTBOM, Teplie-
HHEM U CTOMKOCTBIO, YECRHOCTHIO M CIIPaBe/IMBOCTBIO, a TakXke MIocepueM U Jo6poToil. B xoze uccne-
JIOBaHUS ITyOOKOe co/ieprkaHKe Ka3axcKiX MOCTIOBULL U TIOTOBOPOK aHANTH3HPYETCS ¢ IPUMEHEHWEM CPaBHH-
TEIHFHO-UCTOPUUYECKOI0 METO, TARCUCTEMHO BRIIBIIIETCS HX HAEHHOE co3ByuHe ¢ asTamu Cesutiennoro Kopama
U Xajgucamu npopokalMyxammvena: Pe3ysTaTsl adanusa JoKa3bIBaloT, YTO JyXOBHO-3TUHECKHE ITPHHIHIIEI
ncaama riryboko YKOPEHIEB B OCHOBE Ka3axcKoro MHpoBo3speHmsa. Kpome Toro, orpezensiercd, 4ro Io-
CIIOBHITBI HIIOTOBOPKHI CILy AU BaXKHBIM ¥ 3()(HEKTUBHBIM CPEJICTBOM Iepejavy 3TUX BBICOKUX PEIMIHO3HO-
HPaBCTBEHHBIX IEHHOCTEH OT MOKOJIEHUS K IOKOJICHHUIO U MX 3aKpeIUIeHHs B HapOJHOM CO3HaHMH. B sTOM
KOHTEKCTR,MCCHEJOBAHMC BHOCUT 3HAYUTEIBHBIA BKIaJ B IIOHUMaHHE HCTOPUYECKOTO Pa3sBUTHA HALIAOHANb-
HOTO PEMIHO3HOLY, COZHAHUSI M €0 OTpaKeHUS B KYJIbTYPHEIX dopMax. B saimoueHne cTaThs HaIJBIIHO
JeMOBCTPUPYERIITY00KOE B3aUMOBIIMSHHE HCTIaMa M HALMOHANTBHOH KyJIBTYPHL, a TaKKe COLMANbHYIO H Jy-
XOBHYIOBHAUMMOCTh HApOJHBIX (HOPM PETUIHO3HO-HPAaBCTBEHHOTO BOCITMTAHUS.

Kniouegvie cnosa: KazaxcKue MOCIOBUITBI U TIOTOBOPKH, HCTIAMCKOE MUPOBO33pEeHHe, pelnurHo3Has QHIoco-
¢ust, Bepa, yroBaHue, 6I1aroJapHOCTh, TepIICHHE, HPABCTBEHHOCTb.
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