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Value-Based Concepts of the Art of Oratory

The relevance of the scientific article is that we, having separated from the “Soviet and post-Soviet” envi-
ronment, are in search of ourselves, trying to fill the space of the yesterday's axiological cognition with the
values of new content, seeking to find our place in the Western and Eastern realms. Indeed, the teachings of
Hodja Ahmet Yassawi, who occupies a great place in our spiritual world, are very relevant now. His words
“Know thyself first” seem to be very significant. Then there are Kazakh biys and orators — spiritual mentors
of the society, erecting barriers to the decline of the moral space of society. And if so, Kazakh oratory is one
of the majestic spiritual universes that formed the system of values. The heritage left by them to descendants
is priceless, and centuries-old history is a witness to it. Spiritual culture originates in the samples of folk wis-
dom and advanced teachings. People define their relationships, principles of communication‘and other types
of contact primarily on the basis of folk wisdom. Thus, in this article we will congiderithe prablem of com-
mon human values, which are in close interrelation with each other, in two hypostases, First;, wewill analyze
the characteristics that are given in oratory to a person (negative-positive) from thé"perspective of human atti-
tudes and traits. Secondly, we aim to take a deeper look into the spiritual andgaxielogical consciousness, into
its inner aspects and mysteries.

Keywords: oratory, value, knowledge system, tradition, folk wisdom, worldview, spiritual essence, axiologi-
cal consciousness, nation, communication.

Introduction

National consciousness, as we believe, is a worldyvigw inherent in every nation and every ethnos, gener-
ated by social feeling, formed by the spiritual and cultural capabilities of the nation. In addition, it is a com-
mon system of values recognized by the peoplesthemselves. It absorbs mind and intellect, system of thinking,
traditions and customs, character and morals,‘deeds and acts, method of existence, culture and psychology,
manifesting itself through them. Thusgfatienal cultural consciousness is a common system of spiritual val-
ues peculiar only to one people, copstituting a collection of cultural and cognitive pillars. So, Kazakhs share
their national consciousness ,as wellfas;common value for all of them. In the absence of these values, the
people, in its cultural existencey,expect various shock, hardship and disorder. There comes a time of anoma-
lous situations, when it becomes difficult to separate the nobility of human character and inhumanity, good
and bad, truth and lieSyjustice’and injustice, when the measure of values is unknown. And then absolute
freedom, impulsivengess, reesponsibility, total lawlessness, and spiritual desolation may appear in cultural
demands, actions and deeds. For example, Western scholars link the loss of man's power over himself with
the lack of common values. In view of the above, we must awaken the people's axiological system to form
the national cultural consciousness, the inner spiritual essence of an independent state.

Methods

Hermeneutic, anthropological, theoretical research methods were used as the methodological basis of
the work. The research employed the methods of description, narration, observation, classification, compari-
son, induction, and deduction. The research paper utilizes philosophical research methods such as compara-
tive textual analysis, structural analysis and systematization techniques.

Results and Discussion

When we talk about the revival of traditions, the growth of a priori spirit, the beginning of spiritual and
cultural state, we turn to our traditional values, to the uncontaminated spring, where we find the concept of
values of biys and orators. In oratory, the presence of value concepts indicates that biys and orators created
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new speech patterns by analyzing and classifying ethnic and cultural forms. This is an example of division
into right and left, bad and good, proper and improper, or as we can say that it is a way of evaluating the bad
and good traits of a person. For example, the following texts show a true culture of evaluating human charac-
teristics.

“If you give vent to anger, if to follow deceit and fraud, will your character be considered as reasona-
ble?

If you bend in favor of the mean, to give thanks for countenance, will your character be considered as
fair?

If you go begging as you show up one day and leave on another, will your character be considered as
happy?

If one wastes his eyes in expecting good from you and you leave him with nothing, will your character
be considered as giving hope?

If there is no support from a clever man, if he demonstrates no heart as sharp as a razor, will such
character be considered a worthy oratory one?

If you made someone suffer by showing the wrong road and betrayed his feeling, will your character be
considered as a dream?

If you do not flap your wings, if you cannot find a way out of difficulties, will youk character be consid-
ered as inspirational? ”/1]. These are lines from the reflections of Aktaylakeandioraten Kanai, and they are
evidence and confirmation of the above inferences. We trace the unity of spirittal Upheavals and oppositions
in the spiritual and philosophical reflections of biys and orators, in their cdltural System of cognition of the
world, in their simple human essences. Here, a man is morally and spirituallyssnderstood as an idea of dual
creation. Therefore, human life consists of various clashes of character;ywhen a person's soul and body, flesh
and spirit are in constant contradiction and struggle. If we groundgthis struggle in Muslim principles, it will
be labeled “by the concept of jihad, expressing the struggle @f guile and goodness, or how a man wins
through his good qualities in the process of struggle, and achieves Spiritual perfection through those victo-
ries”. We shall rightly call this a special mental spiritualyuniverse, a system of value analysis. At the same
time, another value aspect that comes out of the comparativist analysis of the beat is that when a dilemma
appears before a person, the latter becomes dependent on the properties of his character, and this is where the
cultural core resides. It is clear that such cultural concept'sphere serves as a basis for a person to make deci-
sions concerning the creation of spiritual values.

The Kazakh philosophy establishes thatpositive qualities of a man necessary for him are great spiritual
values raised to the ideal. Whenever,they found such qualities in a person, biys and orators rejoiced and
praised them. If they did not discover them;*they sorrowed, criticized and urged people to become better. A
similar tendency can be observed if the speech of oratory, in the tradition of proverbs and sayings. Here are
some examples. “If you follow angeryou will get lost” (Boltirik), “Anger alienates, reason follows”, “An-
ger comes — reason goes away’."“Anger is an enemy, if you follow it, you will fall into a deep pit” (Asan
kaigy). These samples show that for a person, anger and wandering are manifestations of great spiritual dev-
astation, which should be_takemn'as a cultural recommendation. “The one who overcomes anger with reason is
a wise man” — this'exiStence pattern is recognized as knowledge of the world.

An example of analyzing reasonableness and stupidity can develop as follows. “A smart person likes a
lot of people”, “A foolish person will hear a reasonable word and think that he has been offended ”, “If you
speak to a foolish person in front of everyone, he will realize that he is being criticized 7, “Don't put a smart
person in the distance, don't put a foolish person close . These oratorical admonitions show the culture of
analyzing the opposite qualities of a person's character. They describe a picture of the inner struggle of posi-
tive and negative traits in a person. If considered from the cultural and philosophical side, mindfulness here
is perceived much higher in terms of its value-based content. Mindfulness is an a priori concept that places a
man within the cultural consciousness of nature. Reasonableness is a noble trait from the standpoint of the
cultural dimension, which enables a living person to become the master of being. If we take Kazakh oratory
from the perspective of philosophy, then reason as a native belief, which determines the merciful view of
man on the environment, will be regarded as an axiological phenomenon.

The words of Boltirik Chrysostom “It is from the mind that things are done” are said in this very mean-
ing. Mind is understood as a composite philosophical concept of positive qualities of a person, denoting his
civic maturity. This concept here is very close to the concept of “parasat”, so it is very often used in a paired
combination. Intelligence shows the maturity of the culture of character and actions. From viewpoint of the
cultural dimension, intelligence is one of the main axiological goals for Kazakh chrysostoms. Such traits as
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breadth of nature and straightforwardness of temper are inherent to a smart person. The sign of a mature
character in the possessor of intelligence resides in deep consciousness and decent manners, the integrity of a
broad and rich character, indicating the mature culture. To be intelligent means to have a pure immaculate
spirit, along with the inner beauty. Bearing spiritual beauty in the heart was the cognition of biys and
chrysostoms.

A foolish person is someone who cannot separate good from bad. That is, only a foolish person neither
thinks about himself, nor makes any assessments, he has no options, the whole life of such person is full of
mistakes and misconceptions. “Do not recognize a fool as a close friend, do not follow him” — this saying
leads to the idea that everything but a fracture adheres to a person, and therefore one should stay away from a
fool — this is what the cultural propaganda says. This means that one should stick to the traditional attitude
of the chrysostoms to distinguish between good and bad characters, avoiding the bad and learning the good.
This demonstrates, first, the two kinds of ethical notions of “smart” and “stupid” as philosophical categories.
Secondly, these two categories pass one into the other, changing and forming inside a person. Thirdly, intel-
ligence is given to both good and bad people and one can see how they may manifest themselves in opposing
cultural qualities such as generosity and stinginess. We can conclude that this is an ethnic and spiritual cul-
tural cognitive axiom.

Comparing the categories “knowledge” and “ignorance”, let us note their high and low level of culture.
What a person should choose, what category should prevail in him — this is,theidilémma he faces. For ex-
ample, the following sayings “The world is light to the knower, the day is dark,toxthe dgnorant”, “An illit-
erate is one child, a literate is two”, “Do not move your tongue, but your knewledge ”, “If you are close to
the knower, you will reach everything, if you get involved with the ignorant, yet will lose your head ”, “The
strong one will win, the one who knows will overcome a thousand chaltenges "[2], “ There is no knowledge
without study, and there is no happiness without knowledge ” showythe"way of solving the dilemma as a sam-
ple of philosophical reflection.

Only virtuous and enthusiastic people can feel that they live on'the edge of the abyss [3]. Opposition of
the moral essence of man means the concept and the beginningyof'spiritual values in determining the place of
man in society, his role, his activities. Philosophical andymasal structure of humanity, its social space, place
and role, social and cultural authority, combined with positive attributes, is cognized by axiological charac-
terization.

If we consider these proverbs and sayings through the prism of the Kazakh philosophy of culture and
ask the question, what is the essence of upbkinging, the answer to it can be the following. With the help of
proverbs and sayings, a person fightsywith shartcomings and unworthy deeds as well as suppresses them in
himself, because they are enemies of a'persen, hindering the fulfillment of one's desires and causing certain
disturbing phenomena.

If your soul tends to bad,trdits,they gradually turn into habits, then these bad habits will subjugate you,
and, being unable to avoid themy yowrbecome a sick soul, so we need to acknowledge such spiritual and phil-
osophical mechanism. “He wheyis*healthy in spirit is also healthy in body ”, “When the soul is sick, the body
suffers as well and lenging overtakes . As the soul gets sick and the spirit of the body weakens, good human
attributes disappear. e following saying also corresponds to the philosophical paradigm: “Only the knower
is aware of the essenceponly the knower is aware of the meaning”. This paradigm traces the idea of moral
cleansing of consciousness from obscene aspects of the character. It should be noted that biys and
chrysostoms attached great importance to ideological directions in the perfection of human qualities. A per-
son sets a goal for himself and understands the significance of the goal for his consciousness and for the
analysis of his spiritual level. Steppe sages consider four properties — culture, character, purpose, and inter-
est as a whole that is in close unity and nourishes one another. This shows that in the conditions of independ-
ence on the way of development of the national civilization of Kazakhs, they put the spiritual value of the
humanistic culture above the instinct to get rich. To summarize, let us point out that by means of comparing
and classifying bad and good characters we have become acquainted with the philosophical episteme of the
mechanism of discovering their content in the oratory art.

There is one more circumstance in the Kazakh oratory, which should be paid attention to — it is a val-
ue-based system of assessing bad and good qualities of a person as well as his cultural attributes, implement-
ed through comparison and analysis. “The best comes from the good, the bad originates from the evil 7, “In
the time of misfortune the good one will help, the bad one will laugh and go away ”, “The bad one does not
respect his neighbor”, “Bad thoughts lead to trouble and to countless slanders”, “If the bad one becomes
rich, he will not recognize his neighbor ”, “The good one is a slave of your conscience, the bad one is a slave
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to the cattle ”, “Do good to the good one, he will remember forever, if you do good to the bad one, he will
forget by the evening”.

The above proverbs prove the culture of division into good and bad qualities. Individuals demonstrate
the mechanism of the cultural dichotomy of personality through the manifestation of certain cultural moral
forms of their characters.

At the same time, each person, giving himself a subjective assessment, notices the diversity of qualities
as well as variety of directions of cultural values. The proof of this thought is Beit 235 by Yussuf
Balasaguni: “Two different horses stay on your lips in this world, one is good and the other is bad” [4; 45].
Let us pay attention to the way biys and chrysostoms separate bad and good, how they evaluate them.

Kebekbai Chrysostom says: “Precious and bad are different as heaven and earth”. The author speaks
about the difference between them, showing their place in the system of national culture, their level and sta-
tus in the moral aspect. Let's bring other examples where we can observe the spiritual essence and the level
of evaluation of bad characters. “The bad one has big appetites, but his words are contaminated, his soul is a
dark grave, his eyes are blind” (Esekeldy bi), “The bad one has no nobility ”, “No matter how you teach the
bad one, it will be of no use” (Balpyk bi).

Biys and chrysostoms predicted the future of bad people. Toraigyr bi said: “Even if his grandfather was
an honored one, a bad man sitting on a camel will be bitten by a dog”. Akkabak bi stated: “If your child is
bad, you will not have good luck, if your wife is bad, your voice will not beyhedard™™Let this saying be the
cultural conclusion of the theme.

Let us recollect the words of Yussuf Balasaguni:

“If you are good, your name will be praised,

A bad one will be reviled and scorned,

The bad will be blasphemed, the good will be exalted.

Think carefully what you choose”.

In his tolgau (a kind of philosophical essay), Balasaguni shows an example of the cultural paradigm of
exalting the positive and denigrating the bad. The last line,0f the tolgau, firstly, shows that the choice is up to
the subject, but at the same time reveals the cultural technology of the method of preaching the call for the
good. It lets us recognize our mental particularityyof the cultural morale and national consciousness and
proves that moral freedom of a person is an eternal cult@ral substance; secondly, it notes that each person's
culture should be respected by himself; thirdly, the steppe sages consider both good and bad in a person as a
cultural continuum that creates the integrity=ef personal essence. This is a special and important facet of the
cultural episteme of the masters of theyword. Seholars believe that “these facets elucidate the essence of axio-
logical cognition of biys and orators, shewing'ways to clarify it”.

From this point of view, we afe witnessing a cultural pattern that forms of manifestation of good char-
acter in everyday life since the daysswef‘creation and development are always greater than bad character. In
other words, the former alwayshaS'the upper hand.

The main condition t0 earn the status of a good person is that spiritual virtues or righteous character
must be in its advantage: A person needs a great mind to appreciate and realize the meaning of value. It will
be difficult to discoverthe imeaning of anything without intelligence. To prove this, we rely on the teachings
of Shakarim who said, “A’man does not see the truth with his head but with his mind” [5]. And if so, Kazakh
chrysostoms, above all, paid attention to the perfection of spiritual and philosophical essence. First of all,
mankind should get rid of the internal individual egoism.

Only bringing your original creative qualities into order will provide the opportunity to get on the right
road. It can be seen that steppe sages, having distinguished negative character traits, gave characteristics
from the standpoint of axiology. Let us dwell on some of them. When reading the texts, it becomes obvious
that the structure of negative characters and their moral qualities are based on certain spiritual dimensions
and evaluated from the specified perspectives.

For example, let's take the Kazakh proverb “A miser's hands shake” or some sayings authored by biys
and chrysostoms “If he does not give what you ask for, then why not call him greedy” (Bukhar zhyrau), “A
miser fathers a greedy son” (Maiky bi), “If a companion is miserly, he will leave you on the road”
(Zhankutty Chrysostom). These texts recognize the cultural status of avarice and conclude that such people
are characterized by self-serving. The main task of biys and chrysostoms resides in showing the way to per-
fection through formation of positive habits and attitudes. The words of Umbetey zhyrau “You don't expect
good from such character or such overtures” and “A Muslim cannot renounce humanity”, indicate the desire
to guide a person and to instill good traits in him. Bekbolat Chrysostom says: “If you are open and sociable,
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people will respect and favor you”. This statement also speaks about the intention to correct a person.
Dosbol Chrysostom says: “Bad things in the character make it worse in bad times. A fool is attracted to the
bad and he knows about bad things only. Obsequious character is bad. Dwarfism is bad for a man's growth
like a dark night, the same as ignorance is bad or the mouth of a glutton is bad. If your son is stupid, he is
bad; if your neighbor is envious, he is bad; if your wife is a gossip, she is bad. The pretending knave is bad,
the ignorance of the thief does not like the neighborhood of honesty, he is not far from the unrighteous .
Zhankutty Chrysostom says: “The sign of ignorance is self-praise ”, “If you talk to a gossip girl, she will kill
you without a gun .

Let us note that Dosbol and Zhankutty consider spiritual impoverishment in the context of the culture of
unpleasantness. In the worldview system of biys and chrysostoms, the lowest manifestation of the negative in
man is ignorance. We believe that indeed “there is no justice between the two. In a society where ignorance
and perfidy ruled, there is no mercy, love, or kindness, while conscience, honor, dignity and righteousness
disappear therein”. A society where justice should be the pillar of social unity, but it is not, loses 10 cultural
values: righteousness, happiness, conscience, shame, friendliness, kindness, mercy, dignity, and honor. Some
biys and chrysostoms rest their gaze on liars and deceivers. Zhankutty Chrysostom: “If you meet a liar, he
will make you believe a lie”. Bapan bi: “If he is dishonest and distorts the truth, if he embellishes and de-
clares a lie to be true, then what should we call him but a liar? Here Bapan bi shows that lying spoils a per-
son and his character. He draws attention to the fact that lying makes one stray ftom“the righteous path and
explains that this is contrary to humanity.

Zhusup Balasaguni mentioned: “A false word will not rise to the top” @ndsformed the following cultural
decision: “Rather than being a liar, it is better not to see the light, not todive aps€arth”. At the same time, we
can observe other aspects of moral qualities, of which steppe sagesgspokey, For example, Korkyt, assessing
negative female character traits, speaks of such common human attriltites as wastefulness, immoderateness,
harmfulness and callousness.

Analyzing such traits and recognizing that “harmfulnessean be contagious™ as a cultural concept, we
cite the saying of Kozybai Chrysostom: “When the best leavesythe hero is orphaned ”, taking it as a cultural
paradigm. It turns out that when values become changeahle,‘the difference between bad and good disappears,
good decreases, bad increases, the world turns upside down in society, no one listens to a reasonable person,
and everyone comes to a metatheoretical cultural solttien. Such solution, in turn, leads to the spiritual and
cultural destruction of the society. Probably, suchycultural conception is reflected in the saying of Zhetes biy:
“The beauty of the word belongs to exemplary“admonitions”. Using such cultural critical methods, Kazakh
biys and chrysostoms criticized negative traitsjof people and hoped for their correction, i.e. this method ex-
ists in the national ethnic studies of culture™as “to beat out bad with bad or to fight fire with fire”. In other
words, a person should feel that thiere"are known limitations for him in certain things, and therefore he is
obliged to reckon with it. This réveals,conceptual principles of existence in the empirical life of the masters
of the word. Nowadays the prineipterof human existence has been completely changed: to exist means to feel
no limitations, so everything isyalfowed and no one can be higher than others. This is the spiritual principle
that has arisen in ouf days. Masters of the word understood that such phenomena as shame and respect for
others represent a natyral cultural state. If a person's living conditions improve, if he is rich and happy, he
believes that this is a gift"from the God and the fruit of his good behavior and good deeds. Yet for modern
people there should be the absolute freedom in their deeds because this is their basic nature. Such a person
does not count with anyone, only his opinion is important for him, he is pleased with himself only. Today's
man lives more by unconscious feelings and is guided more by instincts than by deliberate feelings. There-
fore, people, having lost the formed substance of existence, turned to the international apparatus of existence.
Human existences of folk, national or historical foundations are clouded, facing the possibility of complete
disappearance. One can't but agree with the opinion of K. Jaspersky: “The thought arises that the new gen-
eration is not able to adopt the spiritual achievements of the older generation”. Kazakh biys and chrysostoms
warn that in order to preserve one's nature it is necessary that there should be understanding and culture of
feeling. Righteousness should be a condition of human life.

Biys and chrysostoms of the Great Steppe say that the worst negative qualities include faithlessness, ar-
rogance and harmfulness. For example, Boltirik says: “A man without the God is unrighteous, while unright-
eousness is worst of all” [6; 137-141]. Baizhigit offers the following cultural paradigm: “A liar has no right-
eousness, he will sell his soul”. As to arrogance, there is a saying of Dosbol: “Arrogance is higher than the
sky”. There is also a Kazakh proverb “The sky is low to the arrogant”, reflecting the cultural paradox. The
following sayings “There is only one thing that leads a man to all troubles — arrogance” (Balpyk bi) and
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“Arrogance is always visible, like a dead body” show cultural perception. Korkyt wrote: “Tengri does not
like selfish or arrogant men. He who holds himself above others will not be blessed by Tengri”. These words
also add to the conceptual idea: “The mother of all bad things is unrighteousness”. The main cause of spir-
itual decline should be found in the fact that a person’s philosophy of being in knowledge and in interaction
with the environment gets weaker as he tries to manifest himself in the surrounding media. Biys suggest so-
lutions in such cases. Dosbol bi says: “Before becoming worse, a person becomes frivolous or harmful. A
bad person will be forgotten by the people and the good one will bring advantage. A man becomes morbid,
and a wife becomes a gossip. There will be no harmony among the people, they will not listen to their elders.
The people will become impoverished, the hero will become tired and fall into apathy ”. Dosbol's admonition
serves to remind us: when the good become fewer and the bad grow in number, “this world will disappear .
“If uneducated, a child will grow up without good habits. If a daughter is shameless, she is unfit”, Yeskeldy
bi says, explaining that the world deteriorates and cultural consonance and harmony are broken if there is no
beauty of soul and spiritual purity. Only such qualities as love, friendliness and kindness guide a person to
spiritual purity, and only through them a person's aspiration to perfection is possible.

Only values that hold a special place in the human life will become traditions. Since a tradition is based
on important values, it will continue from generation to generation [7; 61]. Bad sogieties put obstacles to
goodness everywhere and change values. Where ill manners take over, where the_spititual core that leads a
person to goodness disappears, the time of dishonor and shamelessness comes, This iS*hew the masters of the
word show egoism in the relations between people, because the latter want to“eqnjoystheir own benefit only.
Biys and chrysostoms see how negative traits of people turn the world_intosa blind environment and the
darkness prevails. Due to the spiritual and cultural decay of humanity, the whelé world seems to be mired in
sin. Human beings have become sinful to such an extent that even the/gry‘eultural environment called “life ”
has begun to feel like some empty and insignificant space. Korkytsays that “a man, having been conceived
in his father's thigh, did not find a shell in his mother's womb, Another sayings state that “no person can
accommodate all the good qualities, he will have some and_lagk others” (Kazybek bi) and “Good and bad
have many differences. It takes a lot of words to explain them®y(Baizhigit). Such warnings indicate the prob-
lems that arise between the spiritual freedom of a persop and his cultural responsibility. There can be both
harmony and disharmony between freedom, good ‘moralsiand responsibility in relationships. From a philo-
sophical point of view, we observe a method where right'and wrong traits of individuals are examined as the
results of their acts and deeds. In this regard, judging from the sayings of Bapyk biy “A man born bad from
his father is equal to misfortune” and of Kazybeksbi “If a boy is mischievous, call yourself misfortune as you
don't know what to do and your mind will{be clouded”, we can say that the following idea of cultural paradox
is considered: “A man has become a burden*for himself by his temperament”, which exists in oratory as a
culture of education. Such person does not understand others, while others marvel at his temper. Physically,
he is like a human being, butsspifitually‘he is insignificant, all bad qualities have nested in his soul. A person
of such kind does not fit into,any cattural dimensions in the perception of biys and chrysostoms, and one can
only compare him with ansintelligent animal and conclude that this was his fate.

Describing badgpersonality traits, Kazakh masters of the word indicate that a person, when entering into
a relationship with semieone else, discovers a sense of loneliness. They believe that people communicate but
do not understand eachiether. In their opinion, when communicating, there should be a dialog of minds and
of hearts. Reading the sayings of the masters of words, we note that a person most often speaks to himself.
Yet, we believe that they teach people both to maintain a monologue and a dialog. The world of cultural rela-
tions between people is built through these two types of contact.

Biys and chrysostoms warn that one should not be carried away by entertainment, but should beware of
reckless infatuation with it. If in everyday life passion will be so strong that dishonor will be confused with
honesty, purity of spirit will be tainted by bad temper, then you will not only fail to learn the right rules, but
will not accept them and will not be able to step on the right road. This shows us, modern citizens, that in-
stead of the instinct of wealth, a person should remember the existence of mind, intellect and educated con-
sciousness as special values.

Let us now turn to the essence of characterizing good qualities given by biys and chrysostoms. We
would like to emphasize that they are manifested through respectfulness, humaneness, generosity, friendli-
ness, politeness, affability, fairness, criticality, poise, firmness, patience, moderation, humbleness and other
worthy traits. For example, there are such expressions as “you will not get less from respectfulness” or “re-
spectfulness is an embellishment of a person”. These sayings and proverbs are considered as the main attrib-
ute of the structure of respectfulness, on which the humane character of a person is built. Respectfulness rep-
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resents the cultural image of a person from the moral side of perfection and raises his spiritual nature. “Give
what was not given to you and let him be ashamed”, “Offer food to the one who hit you with a stone”,
“Thinking selfishly is a sign of a bad personas a good person cares about others” (Shagyrai Chrysostom).
The above sayings take strength from the stocks of the cultural concept, i.e. “let someone else's harness go
ahead of mine ”, “a child with a future always interacts with other people”. Kazi bi offers the following cul-
tural concept: “Is reverence not the backbone of a man? Is a respectful man not a pillar of the people?”. In
this case, let us remark that humaneness, love for humanity and reverence are the sources of dignity. Samples
of cultural dignity can be found in the following thoughts of Tole bi: “The one who bends his head for fear of
hitting a cloud is a hero, and the one who is afraid to harm the people is a real hero ”. Here we can trace the
strength of the culture-oriented basic method when applied in relations with others, the constancy of cultural
values, the weight of the internal determining spiritual power of Kazakhs if compared to Western traditions.
We can see a transcendent cultural reflection of the Kazakh spiritual order, invisible to the eye at a first
glance, which very briefly and meaningfully shows the fundamental features of the East in contrast to the
West.

Kozhbanbet bi claims: “There is nothing greater than generosity”, Bapan bi echoes him: “I recognize a
generous man at once. | know a rich jigit by his behavior”. These are concepts born,out of national values,
such as “Be generous and you will not be lost”, “The one with a generous hand is, theyone who has an open
road”. In other words, in the social environment such person strives to educate himself according to the
rules, and therefore solemn mechanisms are made available to him. More precisely;\@ne<can notice a cultural
principle that generosity drives a person to good deeds. For example, BapyK bisteaches: “Do not be afraid of
charity, it will become a paradise for you”, and Yeset bi utters: “I havenotdecome proud due to wealth .
Their moral teachings demonstrate a cultural attitude of understandifgythat simplicity and modesty lead to
good character.

Kazakh folklore describes positive aspects, including such,categories as honesty and justice, to form
good characters. For example, Yedige and Tole bi were discussing the law on payment of damages. Tole bi
said: “If you want to take, my neck is ready and my heartis opern’for the good. Let the law be from you, the
payment be from you ”. Those words contain the image of a'aoble person with the culture of honesty and jus-
tice. The next saying “One day tasting food gives ‘tise toforty days of greetings” shows a culture of rever-
ence and humane behavior. “He who thinks of guile Wil not succeed” reveals the essentials of a character,
which are honesty and justice. “Where the flounder is raised, there is no justice. Where there is no justice,
there is squabbling and strife . “A hero whe hasiceased to be honest will get into trouble ”. Basically, hu-
mans can be superior in terms of intellect; science, dignity and character [8; 129]. These cultural value-based
decisions confirm the above thoughts. et us*turn once again to the sayings of biys and chrysostoms. Tole bi
says: “If justice does not change, thensthe child will be born similar to the weave of the birch tree”. Balpyk
the Saint states: “The sign ofya just*hiysis when the people are not saddened”. These two admonitions indi-
cate the high moral value of thexctifture of justice. Tole bi notes: “If the scales are serviceable and accurate,
then the people will be like am@abundantly watered field”. In this apt expression we trace the philosophical
concept of how a person. withsan honest character rises to the height of the spiritual hierarchy. At that, then,
the following conclusion is self-evident. Honesty is a condition when a person lives his life by conforming to
good rules with all his'déeds and actions. Justice aspires to the truth, protects human qualities, serves as a
measure of civil requirements, virtuous culture and true flourishing of spiritual creativity of a human being.
Honesty and justice allow us to distinguish the core principle of the great culture of mankind. Where the
truth is discovered, where the soul is sacrificed to honor, the spiritual level generated from the pure Kazakh
blood promotes the idea of exalting the image of a man, and this is the most difficult aspect of this problem.

Supporting this idea, we find a like-minded person in Kazybek biy, who says: “We are a people who do
not hide honesty, we always defend a sincere desire. We find the right words and can offer a fair word at any
moment”. Honesty shows the humanness of a person, while justice denotes the spiritual rapprochement be-
tween humans. Honesty and justice are considered a cultural norm, which in this context is rooted in the sub-
cultural principle: “He who is honest is always in good health” [9]. “An honest man's horse does not get thin
and his coat does not grow shabby”, “If you behave honorably, you will be fed”, “The result of vice is re-
sentment, while honesty produces freedom”. We note that above-mentioned sayings lead to the conviction
that justice is one of the most valuable moral qualities accompanying mankind from ancient times.
P. Sorokin believes that “value is a form of evaluation of things, formed by life itself” [10]. The meaning of
justice is defined by honesty, straightforwardness, modesty, and rightness. From the axiological point of
view, justice means a positive moral quality that reflects the most valuable attributes considered to be the
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basis of humanness, dignity, reverence, intelligence and education. That is, we can formulate this cognition
that the absence of justice is the absence of humanness. That's why biys and chrysostoms, dreaming about a
perfect society and improvement of social life, called “the main condition for correcting the time lies in the
fact that people must turn justice into a cultural norm of their actions and deeds” (N.T. Chernyshevsky). In
turn, Kant stated: “If there is no justice, then there will be nothing left that would make people's life signifi-
cant”. This is the way to explain the modern axiological meaning of such trait. The concept of justice can be
called a component of the cultural and axiological system of the Kazakh oratorical art, and it will not be an
exaggeration.

The ways of bringing up people depend on the traditions, customs, history, religion and spiritual devel-
opment of each nation. In everyday life of the Kazakh people the ways of human existence are determined by
respect for elders, listening, following the path of parents, showing honor and shame, and also striving for
art, education and labor [11]. There is an Eastern saying authored by chrysostoms: “A just ruler is sometimes
even better than a well-timed rain”. This is a method of admonition in oratory that helps to avoid meanness,
slander, lying, urges to be honest and straightforward, and also motivates to believe that justice will win, to
learn from life, to go upward and to aspire to humaneness. “There is no black for white, you can't get rid of
black”, “A dog will get the bad even when he is on a camel” — these are patterns of behavior in the people
who have steady cultural principles. In such a case, honesty and justice are the purest qualities that character-
ize the human essence of the present generation. We believe that such traits andinanhers, based on the peo-
ple's cultural pillars, are inherent in a person who sticks firmly to worthy pringipléssand can be a pure soul
from a spiritual point of view. “If you want to please the people, show justicez(Zhankutty bi) — this is the
meaning of the above-described attitude.

According to steppe sages, the most important companions of agitimansloving character are moderation
and humbleness, which constitute the culture of repentance. Kazakh'biys/and chrysostoms glorified modera-
tion, humbleness and repentance in a human character, which ake bern from calmness, steadiness and poise,
considering them as examples and models of graceful humanesbehaviors. For example, Karamende biy be-
lieved that “the way of the Kazakhs is moderation”. “Modgratien Will satiate, immoderateness will make you
eat the last horse”. Karamende praises a person who is centent with what he has, a person who has a humane
cultural essence. Kazybek bi says the same thing: “MWhen)you are satisfied with little, won't you live among
peace and goodness, having humility to support yourback?” Aiteke bi reiterates: “Peace is not eternal, not
permanent. Accept everything with humility” and\Boltirik writes: “Baiteke batyr! Repent! Do not boast, hon-
or many others”. Zhusup Balasaguni noted.that'paise and moderation are characteristics of a good character.
The above words give the following secommendation: transform your spiritual height into the qualities and
habits of the world of inner culture. 1t°is,suggested that until one tastes the fruits of spirituality, one cannot
understand the depth and the purpaSe and the meaning of life. Moderation, repentance, humility are an inte-
gral part of the human culture, Thesestraits of character make a person bear the whole burden of responsibil-
ity, both for good and bad. Hakim™Abai in his words of admonition says that every lazy man attracts coward-
ly and weak people so all, sorts of foolish, weak, cowardly, arrogant and insolent will surround you [12].
Moderation is akin te'the spiitual essence of a human being.

Conclusion

As a conclusion, from the standpoint of classifying the moral structure of a man into good and bad,
characterizing them and summarizing the tradition of education, it can be seen that it was attempted to create
an image of a perfect man in a spiritual sense. Thus, understanding the ancient and modern historical experi-
ence of eloguence in the context of pedagogical rhetoric as the basis of a developing educational environ-
ment indicates that the principles of pedagogical rhetoric are based on the ideas of classical rhetoric [13].
That is, the idea lies in the assumption that a person needs to ascend to the height of full understanding of his
“I”. Biys and chrysostoms, criticizing improper behavior in daily routine, considered human-loving qualities
as the ideal of the mankind's essence. In the context of oratory traditions, the meaning of humane philosophy
in the aspect of good morality of a human being resides in self-improvement, collection of principles of
proper upbringing and reverence, and ability to use all this, along with the self-education in this direction.
From the standpoint of value-based orientation, the art of oratory should be the essence of cultural anthro-
posophy. In fact, the deeper human thought penetrates into various spheres of reality, the more complex and
inexhaustible the subject of its research turns out to be. Over the past centuries, scientific discoveries have
more than once forced us to decisively reconsider the prevailing ideas about man and his place in the
world [14]. It is clear that formation of personal integrity requires a complex space. In this case, we cannot
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help but agree with the following opinion: “Oratory art not only gives knowledge to a person about a person
and reveals the world of a cultural character to others, but also assists the person to cognize himself from
his spiritual position, from his system of views”. Akseleu Seidimbekov says: “Each person has an example of
invaluable historical experience on the path of mankind. Recognizing this historical and cultural experience,
people strengthen their intellect” [15]. This plays a huge role in the traditional Kazakh society as well as in
the process of producing laws and norms of humanity. It is appropriate to recollect the words of Shokan
Ualikhanov, who once wrote: “A Kyrgyz (Kazakh) resident of the steppe horde is much higher in his moral
gualities than a settled Tatar or Turkic peasant...”. Therefore, the method of ethnic industry, which stretched
in its formation for several centuries, was not limited only to the economic side, but at the same time initiated
the establishment of common customs and shared norms. In the framework of a traditional steppe society,
descendants lived near each other and were engaged in the joint nomadic routine. They shared recreation and
together solved urgent issues of social life and cultivation of humanity. While dealing with various matters,
they had to overcome many difficulties in communication and mutual understanding connected with social
and psychological differences between generations. However, many attitudes and ways were undertaken to
address significant social and cultural interests. The proof of fairness of our assertions lies in the existence of
a system of cultural attitudes of humanity in the art of oratory.

This research is funded by the Science Committee of the Ministry of Scienge aneiHigher Education of
the Republic of Kazakhstan (Grant No. AP14972784, The problem of transformationsand institutionalization
of public speaking in the modern world).
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A.M. Mamukosa, K.M. bonsicoBa, C.K. PakpiM>kaHOBa

Hlemenaik eHepaiH KYHIbLIBIKKA Heri3/1e/reH KOHIeNnuusiJIapbl

MakanaHbslH ©3eKTUTN Kasipri TaHma 0i3 «KEHECTIK JXOHE TOCTKEHECTIK» OpTamaH OeiHim, Kemeri
KaJbINTAaCKaH aKCHOJIOTHMSUIBIK TAHBIMHBIH OpPHBIH (OKaHA CHUNATTarbD» KYHABUIBIKTAPMEH TONTHIPY
HayKaHbIHJa «OAaTBICTHIK JKOHE HIBIFBICTBIK» JYHHE KEHICTIMHEeH «o3iMi3ai Taby» JKOJBIHIAA JKYPreHiMi3ae.
An pyXxaHU oneMiMi3/ie YIKeH OpHBI Oap Fyslama oWmbui-hunocod A. Vlaccaynniﬂ iTiMiHZe KepceTinrenaen
«aJIbIMEH ©31HI1 TaHy» MaHBI3IbI OOJBIN OTHIPFAHbI Ja MIBIHIBIK. COJI CUSIKTHI Ka3aKThIH OH-IICHICHAEP] —
KOFaMHBIH PYyXaHH JKoJirepiiepi, pyXxaHH KEeHICTIKTIH KylipeyiHe, KYIbIparn a3rbIHIAaybIHA KON OepMeHTIiH
exinaepi perinne TaHpUFaHmap. Onail Oolnca, Ka3aKThIH HICHICHIIK CO3 OHEPI — WITTHIK KYHIBUIBIKTAP
JKyHeciH KaMTbIFaH aMOe0an pyxaHH KOMIIOHEHTTIH Oipereifi. OHBIH ypIakka KalIbIpbUIFaH Mypa e€KeHiH

Cepus «Uctopusa. Punocodusa». 2024, 29, 3(115) 359



A.M. Malikova, K.M. Bolyssova, S.K. Rakimzhanova

FachIpiIap Tapuxbl Jojenzen keneni. JleMek, pyxaHu MOJEHHET €3 0acTayblH XaJbIK JaHaJbIFbIHAAFbI YIITi-
OHEre/IcH, YIAFaTThl TarJbIMHAH anaabl. Axamaap Oip-OipiMeH TIpIIIIK KaTbIHACHIH, SJI€yMETTiK-MOJCHH
KOMMYHUKAIM KaFUIAchIH T.0. KaTbIHACTAPABIH OHETelNi YITICiH, €H alAbIMEH, XaJbIK JaHAJbIFbl HETi3iHAe
perten oTelpanpl. CoHbIMEH, Oy pyXaHM KYHIBUIBIKTap Maceleci OipiHeH eKiHINiCI TyBIHAAN OTHIPATHIH,
e3apa OallaHBICTHI €Ki TYPFBIIAH KapacThIpyFa KaJaM jkacanajasl. bipiHIIifeH, MIEMIeHIIK eHepie aJaMra
OPTYpIi OH-Tepic camanblK JAaFfbUIap MEH KacHeTTep TYPFHICHIHAH OepiuIeTiH cHIaTTamanapra Tangay
JkacaibiHanbl. EXIHINIZEH, ©3 YITBIMBI3ABIH PYyXaHH-aKCHOJIOTHMSUIBIK CaHAChIHA, OHBIH IIIKI KBIP-CHIPBIHA
YHLTY MaKcaThl Ke3aemnei.

Kinm ce30ep: memenaik eHep, KYHIBUIBIK, OLTIM Kyiieci, JocTyp, XalbIK JaHAJBIFbI, JYHUETaHBIM, PyXaHU
6O0JIMBIC, AKCHOJIOTHSUIBIK CaHa, YJIT, KapbIM-KaThIHAC.

A.M. Manukosa, K.M. bonricoBa, C.K. Pakum:xanosa

LleHHOCTHBIE KOHIIETIINU OPATOPCKOr0 HCKYCCTBA

AKTyaJbHOCTh HayYHOH CTaThbU 3aKJIOYAETCS B TOM, YTO B COBPEMEHHBIX PEAMAX Mbl, OTACIUBLIUCE OT «CO-
BETCKON M TIOCTCOBETCKOID» Cpe/Ibl, BCe eIlle HaXOJUMCsI B IIOMCKE CaMHX ce0sl, IBITAsICh 3al0JIHUTH TI0JIe He
TaK JaBHO C(hOpMHPOBABIIEroCs] KyJIbTYPHOTO aKCHOJIOTHYECKOTO ITO3HAHUS IIEHHOCTSAMH HOBOTO COZIEpIKa-
HHs, CTPEMSCh HalTH CBOE MECTO Ha MEPEKPECTKE 3aMaJHOTO U BOCTOUYHOTo MUpoB. MMERHQ 37eck n ceifuac
yuenue Xomku Axmera Slccayd, 3aHUMAIOIIEr0Cs OTPOMHOE MECTO B HalleM JyXOBAOM MMpPE), CTaHOBUTCS
Bce Oonee BOCTpeOOBaHHBIM. BecbMa 3HAUMMBIME NPEACTABIAIOTCS €ro cloBa «BHadaye TIO3HAN caMoro ce-
0s1», KOTOPbIE MOTYT BOCIIPHHIMATHCS KaK ITOJHOLEHHAs KOHIEeNIHs. bolbinast pOIsOTBOANTCS 1 Ka3aXCKIM
OusM M OpaTopaM, BHICTYIIABIINM B KaUeCTBE AyXOBHBIX HACTABHUKOB O0IIEETBA, IPEIMATCTBYIOIINM perpec-
Cy JlyXOBHOT'O COCTOSIHUA HapoJa. TakuM 00pa3oM, Ka3axcKoe OpaTOPCKOEUCKYCCTBO — OJHUH M3 BEIIMYECT-
BEHHBIX JyXOBHBIX YHHBEPCYMOB, C(hOPMHPOBABIINX CUCTEMY LieHHOCTels Haclenye, ocTaBieHHOE MOTOM-
KaM, OECIIEHHO, M CBUZICTEIIEM 3TOMY SBIISICTCS MHOTOBEKOBas UCTOPW. JlyXOBHas KynbTypa Geper cBoe Ha-
Yano B 00pa3nax HapOJAHOH MyAPOCTH U IEPEelIOBbIX yueHUAx® JIFoAU QIpenessloT CBOU B3aUMOOTHOLICHHUS,
IPUHIMIIBI KOMMYHUKAIUY U IPYTUE BUIBI COLMATIBHOTO B3aUMOACHCTBYS, IIPEXIEe BCEro, HA OCHOBE HapOI-
HOH MyZApOCTH. YUHTHIBasl CKa3aHHOE BBIIIE, B 3TOM CTAaThe MbI PACCMOTPHM IPOOIIEMy OOIINX YeI0BEYECKHUX
HEHHOCTEeH, HaXOAAIMMXCS B TECHOH B3aMMOCBSI3aHHOGEM JARYT C”IpyroM, B ABYX HIIOCTacsiX. Bo-mepBbIx,
IPOAHAIIU3UPYEM OTPULATENIbHBIE U TIOJNOKUTEIBHBIC XapPAKTOPUCTUKU, KOTOPBIE NAIOTCA B OPATOPCKOM HC-
KyCCTBE 4eJIOBEKY C TOYKH 3PEHHSI MOPANBHBIX YCTAHOBOK/M KadecTB. BO-BTOPEIX, MBI CTaBUM Iiepes coboit
3a71auy yrIIyOJI€HHOTO B3IUIS/la B JyXOBHO-aKCHOJIOTHIEEKOE CO3HAHHE, B €r0 BHYTPEHHHUE ACIIEKThI U TAHHbI.

Knrouesvie cnosa: OpaTopCKOE€ UCKYCCTBO, HEHHOCTU, CUCTEMA 3HaHHI>i, Tpaaunusa, HapoJHasd MyIApOCTb, MU-
POBO33PCHUE, NYXOBHAsA CYIIHOCTh, HECHHOCEHOC'CO3ZHAHUEC, HAllUsA, KOMMYHUKaLWA.
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