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The spiritual foundations of the human capital formation
in the context of modernization of the public consciousness

The article raises the problems of the formation of human capital in the context of a philosophical understand-
ing of the complex process of modernizing public consciousness. The role and importance of spiritual values
in the education of an independent and responsible person as the main condition of necessary social transfor-
mations is argued. A socio-philosophical analysis of the concept of human capital as an important factor in
modern social development is proposed. The authors emphasize that educational and professional activities.at
the university should help young people realize the justice and expediency of the demands placed on them,
transform firstly ethical norms that are external to them in their own life principles, as well as the formation
in the youth of a humanistic worldview and the ability to moral and volitional regulation-of their behavior. In
the opinion of the authors, one should also take into account the fact that the essence of individual freedom is
able to manifest itself through a conscious attitude toward one's life choice. Freedom has acause for itself and
has no cause outside of itself. Considering the formation of new economic relations, the transformation of so-
cial ties, the authors of the article determine the range of issues related to the roleof spiritual factors in cur-
rent processes, and argue that understanding the need to offer a spiritual renewal program should determine
the nature of the relevant studies.
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The approach, established in modern social cognition, to understanding human capital pays attention,
first of all, to economic factors and operates with economic concepts and categories. This approach proposes
to define human capital, on the one hand, as a combination of the productive abilities of a modern worker, on
the other, as an investment of the state, enterprise, and the person himself for the formation and continuous
improvement of these abilities. But it is due/to the fact that a concrete person is the backbone in the for-
mation of various qualities of human capital, it is necessary to proceed from the fact that, in essence, human
capital is a very complex, «polyphonicyphenomenon. In other words, today's definition of human capital as
a set of acquired knowledge, skills, motivations and energy that people are endowed with and that can be
used for a certain period of time for the production of goods and services, no longer satisfies the new realities
of social activity.

In our choice of the strategy of modern civilization development, from our point of view, the emphasis
should be on each personachieving a universal level of personal self-development. This should be postulated
as the final result of the economic functioning of social production and at the same time as the most im-
portant resource and means for the progressive development of society. Therefore, the modern social policy
of any state striving, for .genuine civilized development cannot do without a holistic conceptual vision of
a new strategy for the formation of human capital. The vector of this strategy should be directed to the transi-
tion from the preparation of a person with a given set of abilities to activity, to the formation of a person who
has a universal. capacity for action. The most important condition for this ability is the ability of
peoplethemselves to choose the most reasonable way of achieving their individual and social well-being, op-
posing all possible destructive challenges of modern civilization. To create the conditions that help develop
thissskill, from our point of view, at all levels of social practice it is necessary to implement the principle that
recognizes for each member of society the ability to independently master a universal, activity-focused way
of interconnection with the surrounding world that will enable each person to become an active participant in
modern social transformations.

The process of formation of human capital in modern Kazakhstan's social philosophy is seen as a stra-
tegically important sphere of life for Kazakhstani society. This is due to the worldwide trend of scientific,
technical and socio-economic development, characterized by increased human activity in all spheres of soci-
ety, and with the state program of industrial and innovative development adopted in Kazakhstan. Under these
conditions, the idea that the effectiveness of economic development and the further progress of social pro-
duction «depends more on the evolution of the constituent people than on the patterns of economic develop-
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ment proper» [1; 3] is becoming more urgent. In particular, Kazakh philosophers pay attention to the fact that
the main goal of economic and social progress is not to accelerate the development of a market economy, but
to provide opportunities for each person to realize his potential and lead a healthy, creative, active life, when
the improvement of personal qualities becomes a pledge and the content of the progress of all mankind. «It is
the person, and not factories, equipment and other funds that should be regarded as the most valuable re-
source of the postindustrial society. This dictates treating a person not as a factor, but as a powerful socio-
psychological resource for improving production and development of society» [1; 3].

And the solution of these tasks is impossible without using the entire spiritual wealth of philosophy. It
is impossible not to agree with V.S. Solovyov is that philosophy makes a man completely human. This is
because the bearer of a philosophical worldview can only be a concrete person, a living person who has his
own judgment for each question, not learned from books, not afraid to say this out loud, argue and.defend
it. In philosophy there is no place for a dry, lifeless, official exposition of ready-made knowledge, but there
is always an open space of conversation, dialogue, discussions, during which the «eternal» questions of life
resonate with the burning issues of modernity [2; 359]. Philosophy is always pushing the boundaries of the
world outlook, finding an unusual focus of vision, discovering for oneself and for yourself all the depth,
complexity, and multi-soundness of existence. Therefore, when we are engaged in philosophy, we are en-
gaged in liberating ourselves from the violent power of external forms and assessments, we do not agree with
any arrangement of our life in which the person's ability to be completely human, free in his views on the
world and responsible for his being in the world is suppressed.

The whole history of philosophy convincingly shows that the formulation.and solution of a particu-
lar problem is inseparable from the specific historical, social, cultural conditions of
life philosopher. Moreover, philosophy itself, which develops as a.real life process, is filled with burning
questions that generate living philosophical creativity. It is in philosophy as a theoretically fundamental
worldview that the fullness of the human attitude to the world is achieved: In philosophy, the researcher is no
longer interested in the subject «in itself», but in the subject for man and in relation to man, in connection with
it, with his spiritual search and practical intentions. And here every result of the movement of thought acquires a
philosophical meaning only when it is associated with'vital inquiry and the immediate experience of life, the
general context of human existence, the interests of a particular person. Philosophical attitude is a special form
of human attitude to the world. And when philosephy connects a person to his needs and interests, on the one
hand, and the world understood not «by itself», but as the world of human life - on the other, only then phi-
losophy retains its meaning and its right to-exist. Thus, philosophical research, like human thought itself, is not
something independent of the world and ‘independent in relation to the broader and general process of human
life activity, but there is a critical-creative comprehension of life in concepts.

Any truly philosophical problem, in essence, is always a problem more than philosophical, if by philoso-
phy we mean a certain special area of spiritual activity, is the problem of human life activity, human life. The
search for the life foundations of the problem, its first sources, in our opinion, is the most important method-
ological principle of philosophical knowledge. This search, and only it, allows us to determine that point in
the spiritual space where philosophy not only enters into a living and direct contact with reality, with the very
reality of human existence, but where it is born as a philosophy, that is, as a specifically human spiritual activ-
ity. At this point the problem, theoretically formulated by means of philosophical analysis, is brought into
direct connection with the problem of the meaning and essence of human existence. And if such a connection
is not established, this means either that not every problem bears a philosophical depth, or that not every theo-
retical thinking can rise to the level of a philosophical worldview. Only when the philosophy of human exist-
ence is connected with the human being of philosophy can we assert that the philosophical formulation of the
problem makes sense only as a method and an attempt to humanistically comprehend the world, to understand
it in connection with man, as a way and an attempt to spiritualize the reality of human existence.

A.A. Khamidov, referring to the understanding of human capital in a philosophical sense, proposes to
distinguish in human capital two hypostases: 1) subjective and 2) social. In the first incarnation, human capi-
tal is the fullness of the attributes of a person's subjective sufficiency. Therefore, the development and im-
provement of human capital is an ontological end in itself of the subject, implying harmonization with the
development and perfection of all others. In its second incarnation, human capital appears as a certainty for
the available society. Since any society is specifically historical, self-centered, and tends to subordinate the
vital activities of its constituent entities to the tasks of their reproduction and development, then not all at-
tributes of the subjective hypostasis of human capital are in demand and supported by the available socium
[1;217]. How, then, is it possible to form, develop and improve human capital in such a divi-
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sion? A.A. Khamidov, like many other modern philosophers, links this path, first of all, with cardinal im-
provement of the education system, with the advent of a radically renewed unified educational and educa-
tional complex. The priority of the educational and educational sphere in the formation of human capital, he
notes, is related to its ability to exert a close to total influence on both the individual and all spheres of socie-
ty. «After all, it forms all members of society, regardless of their status and position in social stratification.
Through it passes each ... individual, before occupying this or that place in material production, in science,
politics, etc., including the very system of education. The system of education and upbringing should awaken
the desire and the will of the trainees to develop the right worldview and universal human values. Only thus
an educated and educated person is a person, which metaphorically and metaphysically can be called the
human capital of humanity» [1; 262].

It is philosophy that can help to find the answer to the most important question for contemporary:public
consciousness about the sources of spirituality that should be oriented to the polyethnic and multicultural peo-
ple of Kazakhstan for gaining national dignity and self-awareness that would be adequate to the realities of the
third millennium. In order for the unified people of Kazakhstan and, first of all, the young generation to con-
solidate around the idea of modernizing the country, it is required not only to determine their involvement in
the spiritual riches of Kazakhstan, but also to introduce them into the practice of social activity, showing sin-
cere concern for their preservation and augmentation at all levels our social organization.

Proposed by N.A. Nazarbayev's strategy of modernizing public consciousness provides an opportunity
to connect the horizons of the past, present and future for decades to come. The main elements of moderniz-
ing the consciousness of both society and Kazakhstan are based on the national-identity, culture, education,
which will rightfully become the factors of the nation's success and ensure Kazakhstan's entry into the thirty
of the world's competitive countries.The main task of the representatives of social and humanitarian
knowledge in this situation is the preparation of works of an ideological nature that make it possible to form the
young generation's readiness to confront the challenges of the time, relying on a solid spiritual foundation.

One of the priorities for achieving this strategic goal should be the upbringing of a generation well
versed in the traditions of a native culture that loves the history of'its people - a generation that can be trusted
by the future of the country. One can agree with thefact that an active and purposeful young generation is
growing in our country, fluent in several languages, mastering modern information technologies. But it is
also important to remember that the younger generation, not having learned the spiritual values of their peo-
ple, lessons from their own history, can be overwhelmed by the wave of globalization and go on about the
various dogmatic trends. That is why the first condition of modernization of a new type is the preservation of
one's own culture, one's own national code.

Therefore, we cannot do without the formation of a new worldview culture of attitudes to the required
changes in social development, culture, without which it is impossible to join in the internal, spiritual, infi-
nite dimension of freedom and the meaning of one's participation in the modernization processes, Encourag-
ing self-understanding and mutual understanding, a new worldview culture in a modernizing society will
contribute to the acquisition of individual and national identities, while preserving the universal values of
spiritual harmony. To/do this, the existing Kazakhstani humanitarian fund has all the necessary samples of
the spiritual and moral strategy.

The policy-of innovation development is oriented towards the implementation of this strategy in the
modern educational space, since without the implementation of the state-wide formation of a free creative
personality that actively uses the spiritual heritage in developing its self-awareness, one can not be sure of
the success of Kazakhstan's modernization. It is the modern education system that should offer new formats
for the educational activities of young people, in which the achievement of social and personal success by
each young person is the result of diligence and positive life guidelines, the formation of innovative behav-
ior among young people in Kazakhstan. It is young people, due to their sensitivity to everything new, adapt-
ability to life changes, creative intellectual energy and readiness for socially active activity, the youth can be-
come a conductor and accelerator of introducing new ideas, initiatives and technologies into practice [3].

At the same time, it is important to form a commitment to the principles of meritocracy («the power of
the worthy») among young people. The main attribute of the modern professional career of a young special-
ist should be the recognition of his social success solely on personal merit. Young people must move for-
ward, having positive ideals and being equal to the best, those who have risen to the peak of success due to
their own talent, efficiency and personal responsibility.

An important condition for formationsense of social responsibility among the youth is
to strengthen the spiritual and moral values Nationwide patriotic ideas «Mangilik El» and family welfare
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values. Young people should become carriers of a new ecological ethic, take care of their native land and its
natural resources of great importance for young people should be the principle of responsibility for one's
health, rejection of bad habits, and the maintenance of a healthy lifestyle.

Therefore, there is a need to provide such knowledge and practical recommendations that would target
every person, especially a young specialist, to educate yourself as an individual who is able to actively and
independently analyze, evaluate, draw conclusions, make adequate, objective decisions that can participate in
building open, democratic, legal society, the distinctive features of which are a dynamic social structure, high
mobility, the ability to innovate and criticism.

Modern higher professional education is called upon to train specialists who not only have the compe-
tencies necessary for the technological implementation of professional activity but also professionals with
the necessary level of a new quality culture in which the essential human forces, their spiritual and.moral
potential, harmonizing attitude of the spirit, consciousness and being rights.

Educational and professional activities in the university should help young people realize the justice’and
expediency of the demands placed on them, the transformation of ethical norms that are external to them in
their own life principles, and the formation of a humanistic worldview and the ability/to morally and voli-
tional regulation of their behavior. In addition, a necessary condition for self-actualization and spiritual and
moral development of students is their appeal to the samples reflecting the true values of national and univer-
sal culture.

Kazakhstan's acquisition of political independence, the formation of new economic relations, the trans-
formation of social ties have raised many questions about the role of spiritual factors in these processes be-
fore the representatives of social and humanitarian knowledge. Understanding the need to offer a program of
spiritual renewal adequate to political and socio-economic changes.should determine the nature of the rele-
vant studies.

The awakening of interest in the problem of spiritual modernization, the real need of the rebellious soul
of our contemporary to find its way into the incomprehensibility of the chaos of new relations and other val-
ues, to find a higher goal (rather than the bustle of everyday life), to find the true meaning of its vital activity.
Spirituality does not oppose the materiality of the world, it does not oppose the inner world of man to the
external (natural, social) conditions of its existence; but is the manifestation of universal unity, the manifesta-
tion of the One particular person in its meaning. of the essential function. «Recognition of spirituality as
beingness is the «fusion of the World and Man» in the long and difficult process of self-improvement of
man. The process of formation of the spirituality of the individual is a constant transformation of man, whose
goal is to acquire a state of subtle perception and internal combustion, thanks to which the integrity and puri-
fication of man is achieved.

Orientation of man to the external world, to the cognition and change of this world, being built in an
end in itself, into an immutable principle, impoverishes a person, leads to «cramming consciousness with the
framework of empirical reality» to oblivion of the spiritual depths of the human being. All this, in the end,
becomes the cause of human unfreedom, irrationality, immorality, meaningless existence and suffering. The
restoration of the primordial integrity of human existence, the identification of the «inner man» within our-
selves in the modern world is feasible only on the basis of spiritual practices offered as an accomplished ex-
perience of the spiritual ascetics of mankind. At the same time, it is no longer a matter of utilitarian activity
to transform the world of objects and not even of creativity as the creation of something new in the surround-
ing reality: the task of transformation - the radical transformation of man himself - comes to the fore.

One of the threats of the modern world is the alienation of peoples from their ethnic roots, threatening
the gradual loss of the identity and uniqueness of national cultures. Overcoming this threat is the essence of
the revival of national cultures, which in the current situation presupposes both the creation of conditions and
a mechanism for the formation of a national culture as a coherent system, unique and unique, capable of self-
development and self-reproduction, and the establishment of a cultural environment that includes not only
the objective world of the values of traditional culture, but also human activity, the person himself - the
thinking and creating. An important condition for the implementation of these requirements in the general
context of the emergence of new national relations is the mandatory change in the worldview matrix, the
paradigm of consciousness, the categorical structure and way of thinking that determine the type and mode
of human being in culture. This, in turn, is impossible without a transition to a methodology based on the
recognition of the multidimensionality and self-worth of various forms of national and cultural life that over-
comes a different kind of local cultural centrism. The key issue of this methodology is the attitude to the his-
torical past of the people, which regardless of the emotional form of its perception has a self-worth as a fact
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of the history of the people. It is necessary to master the legacy of the past «constructively, i.e. to implement
positive continuity. And to master in the subject-personal aspect of social development, which will allow to
determine correctly when answering the question: what is the significance of this heritage for the reform of
society. The cultivation of the totalitarian forms of socialist culture led to the destruction of the ethnic core of
the personally significant content of culture, which ultimately resulted in the formation in the human mind of
a sufficiently stable marginal complex: the loss of the personality of one's own self, a sense of national digni-
ty, responsibility and shame for the fate of its people; automation of the individual, loss of social ties, aliena-
tion from society. The revival of the national culture resists the dehumanization of man as a real possibility
of the individual's self-attachment to the spiritual values of his people and the universal culture, when condi-
tions arise in which the culture and spirituality of the individual are not reduced only to the totality of moral-
ly beneficial qualities that they acquire (kindness, conscience, honesty, etc.), but act as ways of constituting
the personality of itself, the choice of its own image (the acquisition of self-identity, the meaning of individ-
ual existence), its fate.

B. Kasenov, exploring the historical aspect of the formation of a new Kazakhstani patriotism, comes to
his own assertion that the Kazakhstani patriotic namys, «his true essence, his being within him are
formed ... in the spiritual world of man - in the fiction of the person as a fatal love affair among all feelings -
a feeling for the Motherland» [4; 26]. The highest moral demands of Kazakhstan's patrioticnamys, without
which its real implementation is impossible in B. Kasenov, first of all, they are named: «proud national Ka-
zakh honor, in an organic relationship with all nations that makes up the patriotic Honor of the Kazakh peo-
ple; proud national Kazakh conscience, in an organic relationship with all nations.that make up the patriotic
Conscience of the Kazakh people; proud dignity (as a unity of conscience and honor) of the Kazakhs, in
an organic relationship with all nations, constituting patriotic dignity. of the Kazakh people» [4; 29].

It is no accident that B. Kasenov in his study turns to the active aspect of the formation of patriotism in
the context of an important social process - the professional self-determination of young people. In fact, the
professional activity of a person in the modern world has largely become the prism through which beliefs, atti-
tudes, and moods of a person are refracted. And in what spiritual atmosphere there is a choice and participa-
tion in the comprehension of professional activity, a dialectically contradictory, ambiguous process of maturing
the personal patriotic namys depends. Creating an atmosphere of «creative spiritual revolution (continuous
inspiration)» we promote not a formal but creative, competitive, free innovative process of «the development of
patriotic namys in the system of profession and activity from beginning to end» [4; 44]. But such an atmos-
phere does not arise by itself, will not become ' a passive consequence of ready-made circumstances, conditions
imposed on a person from the outside or only from above descended. It will become possible as a result of the
constant overcoming of the situation of subordination of a person to a limited and unworthy economic, legal,
political momentary order. The more urgent is the individual and social need for carrying out such work for
each of us, in the course of which, overcoming our limitations and our unworthiness, we will be ready to re-
solve the urgent social and historical tasks.

The nature of individual freedom is able to manifest itself through a conscious attitude to one’s own life
choices. Freedom is a/cause by itself and has no cause outside of itself. While the social reality of modern
society produces mainly the type of person who is active outwardly, but inwardly passive, Philosophy insists on
recognizing spiritual values'as moral and mentalpowers. Possessing these powers, a person, while taking part
in various types of social activity, is ready to accept responsibility for further social development.
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K.4. A66acosa, JI.K. KycOekos

KoramabIK cCaHAHBI )KaHFBIPTY MIeHOEPiHAeri alaMy KaluTAJ/AbIH PYXaHHU Heri3i

Makasana KOFaMIbIK CaHaHbl XXAHFBIPTYIBIH KYpIeNdi ypIici ajaMi KamUTalbIHBIH KAJBINITACy Macejeci
perinne GmIocoUIIBIK TYPFEIIAH KapacThIPBUIALL. OJIEYMETTIK 03repicTep/AiH Herisri mMapThl peTiHae Keke
TYIFaHBIH ©31H-031 TopOHerneyi )oHe KayanKepIIiliri pyXxaHn KYHIbUIBIKTapIbIH 0acThIChl eKEHIIriHe Ha3ap
aynapbuLIbl. 3aMaHayd KOFaM JIaMybIHbIH epeKie (akTopbl peTiHAe aJlaMi KaluTal YFbIMBIHBIH QJI€yMETTiK-
¢bunocodusIbIK TanAaybl YCHIHBUIABL. ABTOpJap OacThl Ha3apbl JKOO-HBIH OKY-KSCINTIK iC-opeKeTiHIe
JKACTAPbIH SINIETTUIIK )KOHEe MaKCATThUIBIK TaJaNTapblH Ce3iHy KepeKTiriHe 0ayiybl, €H alAbIMEeH, ChIPTKBI
STHKAIBIK HOpMajapisl ©3iHIH IIIKi eMipJlik KaFuJajapblHa alHaNBIIBIPY, COHBIMEH Karap jkacTapja
TYMaHHCTIK KO3Kapac *oHE XXYPIC-TYPHICHIHIA MOPATBIIK-ePIKTIK KaXKETTUTKTePIH JaMBITy. ABTOpJIapABIH
OWBI OOMBIHIIA, JXEKe Japa OOCTaHABIKTHIH MOHI, CaHAIBl TYPAETi OMIpIiK KaXeTTIKTepAl TaHmad ary
MYMKIiHIIKTepiH eckepy KakeT. JKaHa SKOHOMHKAIBIK KaThIHACTAP/bIH KaJbIITACYBI, OICYMETTIK
GailnaHbICTapbIH ©3Tepici cypakTapblH KapacThIpy GapbIChIHIA MaKalla aBTopJiapbl Oip TOm Macenenepai 3a-
MaHayu MpOLECTepre KAThICThl PyXaHW (aKTOpiapablH pesii TeHiperiHiue 3epTTedi, aix oj, 3 ajjblHa,
YCHIHBUIBIIT OTBIPFaH OarJapiaMaHblH pPyXaHH KaHApPYy KaXKETTUIrH, 3epTTey IKYMbICTApBIHBIH » HET13ri
OaFbITTHIH aHBIKTAHIBI.

Kinm ce30ep: anamu KanuTal, pyxaHHu KYHIBUIBIKTap, )KaHFBIPTY, KOFAMBIK CaHa, MOJCHH Oiiay.

K.5. A66acosa, /I.K. Kyc6ekos

JlyXOBHBbI€ OCHOBBI 4€JIOBEYECKOI0 KAMUTAIA B KOHTEKCTE
MO/IePHHU3ANNH 001IECTBEHHOT O COZHAHMS

B crarse mopHuMarotcs npoGiieMbl pOpMHUPOBAHHS HEIOBEYECKOrO KamuTala B KOHTeKcTe (uiiocodekoro
OCMBICIIEHHSI HEMPOCTOTO MPOIecca MOJCPHHU3AINH OOIIECTBEHHOTO CO3HAHUS. APryMEHTHPYIOTCS DPOJIb
U 3HAYCHUE lyXOBHBIX LICHHOCTEN B BOCIUTAHUU CaMOCTOSTEIbHON U OTBETCTBCHHON JTUYHOCTU KaK INIaBHO-
TO YCIIOBUSI HEOOXOIMMBIX COIMANBHEIX NpeoOpa3oBanuii. [Ipeanaraercs connanbHO-GUIOCOPCKUHA aHAMN3
MOHSTHS YeJIOBEYECKOT0 KaliTajla Kak BaKHOTO (haKTopa COBPEMEHHOTO OOIECTBEHHOTO Pa3BUTHS. ABTOPHI
aKLEHTUPYIOT BHUMaHUE Ha TOM, YTO Y4eOHO-NIPpOo(eCcCHOHAIbHAS NEesATEIbHOCTh B By3¢€ JIOJDKHA COCOOCTBO-
BaTh OCO3HAHMIO MOJIOJBIMH JIFOABMH CIPABEMTHBOCTH U T€TIeCO00pa3HOCTH MPEIbABIAEMBIX K HUM Tpebo-
BaHWi, MPEBPAICHUIO TIOHAYaly BHEIIHHUX AT HUX STHYECKHX HOPM B X COOCTBEHHBIE KHU3HEHHBIE TIPHH-
LUIIBL, @ Takke GOPMUPOBAHUIO y MOJIOAEKH I'yMaHUCTHUECKOTO MHPOBO33PEHUS U CIIOCOOHOCTH K MOpaib-
HO-BOJICBOH peryisinuyu cBoero nosefieHus. I1o MHeHUIo aBTOpOB, ClI€QyeT yYUTHIBATH U TO, YTO CYIIHOCTh
WH/MBUTyaIbHOI CBOOOIBI CIIOCOOHA MPOSBISTHCS Yepe3 CO3HATEIFHOE OTHOUIEHHE K CBOEMY KU3HEHHOMY
BeIOOpY. CBOOODA MMeeT NMPUYMHOM caMy ce0si M He MMeeT NpUUYMHEI BHE cebs. PaccmarpmBas BOIpOCH!
(hOopMHPOBaHUS HOBBIX SKOHOMHYECKUX OTHOLIEHWH, TpaHC(OPMAIUH COIMANLHBIX CBS3€H, aBTOPHI CTaThH
OTIPENIENAIOT KPYT BOMPOCOB, CBA3aHHBIX C PONBIO AYXOBHBIX (PAKTOPOB, UMEIOIIHX MECTO B COBPEMEHHBIX
Tpoleccax, U YTBEPKIAIOT, YTO MOHNMAaHHE HEOOXOIMMOCTH MPEATIOKUTh MIPOTrpaMMy TyXOBHOTO OOHOBIIE-
HHS IOJDKHO OTIPEENATh XapaKTep COOTBETCTBYIOLIUX HUCCIIEI0BaHHIA.

Kniouesvie cnoga: 4yenoBedeckuil Kamural, JyXOBHBIE LIEHHOCTH, MOJIEpHM3ANNs, OOIIECTBEHHOE CO3HAHUE,
KyJIbTypa MbIIIICHUSL.
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