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The spiritual heritage of the Turkic peoples according to the
data of “Shadzhara-i-tarakime”

The study of the foundations of the Turkic tribes existence, especially their characteristic properties of the
space organization, the true needs of individual existence and development, large-scale migration. flows
turned out to be important in understanding the space of Eurasia from the point of view of the cultural and
historical integrity. The social consequences of the world order on the territory of Eurasia at:that time led to
the merging of different character centers civilizations. This article is devoted to the study of the traditions re-
lationship in the spiritual culture of the Turkic peoples on the basis of oral historical traditions and legends in
the work “Shadzhara-i-tarakime”. We discuss the important aspects of the formation of the worldview foun-
dations of the Turkic-speaking peoples. Therefore, it is relevant to consider the problem of studying the eth-
nic identity of the early Turkic tribes in the continuity with the study of the ethno-political processes of the
Middle Ages. The study of these historical events will not only help to reveal the problem of self-
determination more deeply, but will also reveal the formation of historical prerequisites for the beginning of
economic, social, cultural, and political interaction between the Turkic.peoples.

Keywords: Turkic peoples, Oghuz, legends, myths, oral tradition, ancestry, genealogy, Middle Ages, Central
Asia, tribes.

Introduction

The historical ties of the Turkic peoples are rooted.inancient times, widely unfolded in the Middle Ag-
es and subsequent times. Throughout the Middle Ages, waves of people of Turkic origin came to the lands
that were once part of the western empires. These tribes kept a long history, traditions and skills on their way
to their new homeland. They not only settled“in new lands, but also developed their culture, customs and
skills in continuity with the outside world.

When discussing the phenomenon of the continuity of tradition in the spiritual culture of the Turkic
peoples, it is worth paying attention to the versatility of the customs and traditions of these peoples. Cultural
traditions and customs in the life of peoples performed the functions of unification and ensured constancy
and stability in relations.. Sometimes they limited certain actions that hindered the development of the popu-
lation. Consideration of the traditions and customs of peoples in succession according to oral data undoubt-
edly gives interesting discussions and reasonable conclusions. The disclosure of theoretical and methodolog-
ical problems of studying. historical continuity in the spiritual culture of the Turks is one of the promising
areas in the study of Eurasianism.

Research methods

The principles of historicism, objectivity, continuity, scientific knowledge posed to reveal the problems
in the research work. An analysis of oral sources in the work of Abu-I-ghazi using the principle of actual his-
torical-comparative and historical-expert assessment of scientific knowledge was carried out and an attempt
to reveal the most controversial issues in the history of that period was made. Oral data and legends in the
work made the theoretical and methodological basis of the study, as well as medieval works reviewed by the
author, covering such topics as ethno-political history, culture, the economy of the Turks in antiquity and the
Middle Ages, data from oral traditions, as well as the works of domestic and foreign researchers. During the
study, the historical theory of relativity, analytical research and other research methods were used.

The history of the peoples of Eurasia steppes has long attracted the attention of domestic and foreign
scientists. In Europe, the first information about the Turkic peoples came to the Eastern Roman Empire sim-
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ultaneously with the raids of nomads. Information about the life, culture and history of nomadic tribes, which
has not lost its value to this day, is reflected in the reports of Byzantine diplomats and the works of histori-
ans.

Oral historical sources and legends are reflected in the work of many medieval authors who
comprehensively describe the origin of peoples who lived for centuries in the expanses of Eurasia, their
division into various tribes, the history of the origin and development of tribes, life traditions, relationships
with each other.

Particular attention is drawn to the data of the medieval historian Abu-l-ghazi in the work “Shadzhara-i-
tarakime”, which provides information about the origin, socio-political history, culture, economy of the Tur-
kic peoples of Eurasia steppes since ancient times. V.V. Bartold believes that the work of Abu-I-ghazi is a
special historical essay about the Turkmens, which is not about any of the other Turkic peoples. True, he pre-
fers to use this work with great caution, since Abu-I-ghazi, except for the information borrowed from Rashid
ad-din, wrote exclusively on the basis of oral stories [1].

The study of the topic can be considered in the following main stages:

1. Research before the entry of the text of the work into the scientific circulation (XIX century until the
end).

2. The period of fame of the work in the scientific community (XX century _from the beginning to
1958); During this period, the interest of scientists was aroused by the first text of the work in Russian. These
works were used in research, some issues were analyzed.

3. The period of growth of scientific interest (XX century). This period is associated with the coverage
of A.N. Kononov work, compiled on the basis of many years of research and morphological analysis of the
text of the work. These works were used in complex studies and, accordingly were based on fundamental
research.

4. The period of the latest views on the work (since 1991). These works are rationally used to write the
history of the Great Steppe.

The oral tradition of the historical and genealogical education of the Eurasia steppe peoples has been
developing since immemorial time. History, significant events, problems of social life, poems that humanity
considered important were passed down from generation to. generation orally, and ancient traditions were
preserved in the memory of the elders in the form of family memories

Before the advent of writing in all nations, elements of historical ideas, historical knowledge were in the
form of oral stories and legends, in the annals of ancestors. That is, a characteristic feature of oral folk art of
the early period are legendary, epic works. Legends, poems, chronicles, which have now become a valuable
source, have been preserved in the memory of the people for several centuries. In the conditions of nomadic
life, it would be a mistake not to recognize the worthy facets and secrets of oral history, born of social neces-
sity and developing from the many thousands of years of life experience of the Turkic-Mongolian peoples
who inhabited vast expanses from the Chinese walls to the Volga. Despite the diversity of the history and
culture of the Turkic and Slavic peoples, one can find similarities in their worldview concepts and beliefs
according to their legends, fairytales and oral traditions.

According to the beliefs; the Turkic peoples had common ideas about the origin of mankind and distri-
bution on earth with other peoples. In the Bible, there are two main stories about the creation of man by God.
One folk tale contains astory about the creation by God of a man from dust and the breath of life, and a wife
from his rib: “... and there was no man to cultivate the land. And the God Yahweh created man from the dust
of the ground and breathed into his face the breath of life, and man became a living soul... And the God
Yahweh said: It is not good for a man to be alone; Let us make him a helper suitable for him. The God
Yahweh formed from the earth all the animals of the field and all the birds of the air, and brought them to
man to see how he would call them, and so that, as a man called every living soul, that was its name. And the
man gave names to all the cattle, and to the birds of the air, and to all the beasts of the field; but for man
there was no helper like him. And the God Yahweh brought a deep sleep to the man; and when he fell asleep,
he took one of his ribs, and covered the place with flesh. And the God Yahweh created a wife from a rib
taken from a man, and brought her to the man. And the man said, This is bone of my bones, and flesh of my
flesh; she will be called woman, for she was taken from man. Therefore a man will leave his father and his
mother, and cleave to his wife, and they will be one flesh” [2; 55].

Another legend belongs to a later layer of biblical texts, is theological in nature and proceeds from the
idea that the Israelites developed in the first Babylonian captivity of God as the creator of the universe; the
creation of people, the six-day creation of the world by God in it ends: “And God said: Let us make a man in
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our image, after our likeness; and let them have dominion over the fish of the sea, and over the birds of the
air, and over the cattle, and over all the earth, and over every creeping thing that creeps on the earth. And
God created man in his own image; in the image of God he created himself; male and female he created
them. And God blessed them, and God said: Be fruitful and multiply, and fill the earth, and subdue it, and
have dominion over the fish of the sea, and over the birds of the air, and over every living thing that creeps
on the earth.

According to the plot of the first legend, Adam was created first, and then the animals, the woman was
created later, in another legend a man and a woman were created equally and simultaneously “in the image
and likeness of God”, at the end of his plan, on the last day of creation on the eve of Saturday were blessed
by God for the reproduction and dominion over fish, birds, cattle and all the earth and creeping things.

A legend of a religious nature dating back to ancient times, telling about the creation of Adam and
about his descendants, is also written by Abu-l-ghazi. According to the Muslim traditions of writing
genealogy, the author cites the famous legend about the creation of man and life on Earth: “The Almighty
God said to the angels: “Having created a man from dust and giving a soul to (him); I will put (him) my
vicegerent on earth.” When he (so) said, the angels objected: “The mountain nature cannot be kept together
with the valley, and therefore they (people) will rebel against you, and your creatures will die.” The
Almighty God said: “You do not know what I know. Go and make from the dust the image of a man.” At the
command of God, Azrael, peace be upon him, ordered (the angels) to collect various kinds of earth from the
entire earth's surface, turn the earth into clay, create the image of a man and put (him) between the Great
Mecca and Taif. A few years later, the Almighty God gave him a soul, and he lived in this world for a
thousand years. The word adam is Arabic, the Arabs call the skin adam, they designate the surface of each
object with the same word. The angels created the image of a man, taking dust not from the bowels of the
earth, but from its surface, and therefore (he) was called Adam” [3;:37]. Abu-I-ghazi did not describe the
legends about how Adam went to paradise, how he came_out of there and how he walked the earth,
explaining that these legends are well known among the people. According to the legend written in the work,
Adam put Sheis in his place before his death. Sheis became a prophet and a sovereign, after himself he
planted his son Anush, who, dying, planted Keenan in his place. After Cynan, the throne was headed by his
son Michael, during his reign, the children of Adam multiplied. For this reason, Michael went to the country
of Babil (Babylon), founded a city there and named it Sus. He ordered the people to spread throughout the
earth. After Michael, his son Berd sat on the throne, after him Ehnoch, he was a prophet, nicknamed Idris.
After Idris, Mathushaleh sat in the place-of his father, then seated his son Leimek. He is the father of the
prophet Nuh, and this sequence gives-the names of the antediluvian descendants of Adam [3, 38]. In the
work “Shadzhara-i-tarakime”, the legend about the flood of the earth, the destruction of life on earth, the
revival and spread of mankind from the Prophet Nuh attracts attention. According to the work, the Prophet
Nuh agitated the people for Islam for seven hundred years, as a result, only eighty people accepted the faith,
after which the Prophet asks the Creator to flood the earth. God accepts the desire and destroys life from the
face of the earth. From this irresistible force of nature, which reigned under the command of the Creator,
souls perished all ‘over the world, and later eighty people who were on the ship would die from various
diseases. Only the family of Prophet Nuh remained on earth. The same motives are found in the Bible. Nuh,
he is Noah — a descendant of Seth, the last (tenth) of the antediluvian Old Testament patriarchs, descending
in a straight line.from Adam; son of Lamech, grandson of Methuselah. According to the Bible, Noah was a
righteous man in his.generation, for which he was saved by God from the Flood and became the successor of
the human‘race. That is, the current earthly humanity came from the three sons of the prophet Nuh named
Sam, Ham, Japhet.

Man has always sought to learn the secrets of the world around him, to form a generalized idea of the
world as a whole and of life in this and the other world. Worldview views that give a person a guiding direc-
tion in his spiritual and practical activities form his value views. Since mythology is the first form of the
worldview itself, its example can be used to highlight the main features, traits, features and similarities of the
representation and understanding of peoples. In the legends, ancient tales and mythology of the Slavs and
Turkic peoples, thoughts about the creation of the world, the idea of God and understanding of the surround-
ing universe are not rare. The Slavs represented the sky as a roof covering the Earth like a dome.

The sun was understood in different ways: as the face or eye of God, as a window through which God
looks at the Earth. It was represented by a fireball, a fire or an ingot of gold. They believed that this is a
wheel from a chariot, on which Ilya the prophet rides through the sky. They likened it to a loaf, a dish or a
frying pan. In folklore, the sun appears as a living being — a bull, a rooster or a man.
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In the old days, humanity was perceived in unity with nature, it was considered a saint. Celestial bodies
and the surrounding nature were given a special status, they were revered. So the Slavs deified the Sun, but
attributed human features to it. It, like a person, rejoices and gets angry, laughs, mourns, gets sick and cries.
It has a mother. The stars are sisters, and the moon is brother or sister. The sun kidnaps the girl and takes her
as his wife. It lives on the edge of the world. Western Ukrainians believed that with the advent of people, the
sun began to decrease. When a person is born, a piece of the sun breaks off and turns into a star, and when he
dies, his star goes out and falls. According to the beliefs of the southern Slavs, there were once several suns,
but they were swallowed by a snake. Only one survived — it was hidden under the wing of a swallow.

The Turks, like the Slavs, have preserved to this day the custom, signs, prohibitions, beliefs and
superstitions associated with the celestial bodies. Many Turkic peoples bake “shelpeks”, seven cakes in the
shape of the sun: round and yellow like the sun. These are the beliefs of pre-Muslim times that have been
preserved for many centuries. Such a phenomenon is also found among the Slavs: the holiday of the Sun is a
Shrovetide-crepe maker. Despite the fact that Maslenitsa has its roots in paganism, it has.not lost its
significance even with the spread of the Christian faith. Over the years, Maslenitsa has turned into a holiday
of seeing off Winter and meeting Spring, a day of commemoration of the ancestors, just as the Turks bake
cakes to commemorate their ancestors.

The moon in the pre-Islamic worldview was considered sacred, sacral. The custom of repentance on the
Moon, expressed in the stable phrase “Ai kordim, zhana kordim, zhana ayda zharylka™ is a preamble to
ancient beliefs associated with this celestial body. In the work “Traces of shamanism among the Kirghiz”,
Sh. Ualikhanov gives an explanation of shamanic non-reverence: “Man was. surprised at the sun and
worshiped it; saw the moon and bowed to it; he worshiped everything in nature, where he noticed the
presence of this inexplicable force, eternal as time, which he called the Blue'Sky — Kok Tengri. Also in
ancient times, the Kazakhs worshiped the new moon, sitting on their'knees and bending over three times. If
it's summer, pluck the grass and throw it into the fire. And also, looking at the Moon, they made
wishes [4; 49].

According to ancient understanding, the change in the phases of the moon affected the fate of man.
Subsequently, many superstitions were formed: one should not look at the moon for a long time, reflect the
moonlight on the face of a small child, etc. After all,.on the lunar face there is an old woman who considers
copper to be a whip. In case of non-observance of these prohibitions, this old woman will bring misfortune.
It was also forbidden to perform ablution while looking at the moon. Because it illuminates the spirit, and a
person who violates the ban, or faces illness.and suffering.

According to ancient understanding;.the ¢hange in the phases of the moon affected the fate of man.
Subsequently, many superstitions were formed: one should not look at the moon for a long time, reflect the
moonlight on the face of a small child, etc. After all, on the lunar face there is an old woman who considers
copper to be a whip. In case of non-observance of these prohibitions, this old woman will bring misfortune.
It was also forbidden to perform ablution while looking at the moon. Because it illuminates the spirit, and a
person who violates the ban, or faces illness and suffering. People, linking their fate with heaven and earth,
named children after them. The'Slavs have names associated with the sun, moon and sky, such as: “Zlatoyar”
— furious like the. sun; “Solntseslav” — glorifying the sun, “Yara”, “Yarina” — sunny, “Yarolik” — sun-
faced, “Zvezdan” — born.under the stars, “Dan” — the god of the moon, “Stella” — a star, “Yeseny” — a
clear sky, etc. ‘Such names are found among the Turkic peoples very often and most of all with the addition
of another word, suitable in a certain and semantic sense: “Gunay”, “Kuntugan”, “Aybarshyn”, “Aytugan”,
“Asuman’;, “Aybanu”, “Ayasel”, “Zhuldyzay”, “Gyunesh”, “Ayvaz”, “Aydemir”, “Aysun”, “Aybike”,
“Aytekin”, “Gyulay”, “Kunsulu”, “Akyyldyz”, etc.

In “Oguz name” in the version of Rashid ad-din, in the historical works “Shadzhara-i-tarakime” and
“Shezhire-i-turk” Abu-l-ghazi there is information that Oguz kagan gave the names of children “Kunkhan”,
“Aykhan”, “Zhuldyzhan”, “Kokkhan”, “Taukhan”, “Tenizkhan”, linking the sacred with the fate of children,
hoping for their patronage. Sometimes, in order to show the peculiarity of the child, he was compared with
something sacred. In Abu-l-gazi, in the information about Oguz kagan, there is a comparison: “The elder
wife of Kara Khan had a son more beautiful than the moon and the sun” and this “more beautiful than the
moon and the sun” apparently follows from this problem. On the basis of these examples, it can be
understood that the Turkic tribes preserved the knowledge of the world of admiring the Sky of Tengri and
perceived heaven and earth as sacred.

The veneration of nature and its phenomenon is clearly expressed in the legend about the birth of
Korkyt ata. Before the birth of Korkyt, an eclipse of the sun began, the whole world was covered with
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darkness, there was a hurricane wind and heavy rain. With the advent of Korkyt into the world, all the
previous commotion instantly stopped, the sky cleared up. After such a stormy state of nature and a clearing
of the sky, the gathered people said: “Since he was born having frightened people, then let his name be
Korkyt, that is, “Frightening”. The name of an unusual child was associated with the event, as he frightened
everyone with his birth.

Our ancestors believed that the name has a certain mysterious power that can help or harm it. Therefore,
the choice of a name was of great importance and was regarded as a rite. According to information,
sometimes the ceremony of naming children took place later. Abu-l-ghazi writes that in the ancient Turkic
society a child was given a name at the age of one. When Oguz kagan was one year old, Kara khan arranged
a big toy where people gathered to give a name to the child. According to “Shadzhara-i-tarakime”, Oguz
Khan at the age of one spoke and declared that his name was “Oguz”. All those presents were_surprised,
because in the process of ontogenesis, in accordance with the social development of a one-year-old child, he
could independently pronounce only insignificant sounds. Those who came to the feast were<amazed by the
glory of the child and said: “This child himself named his own name, is there a bettername than this?”, and
they gave him the name Oguz. This is what the bayat says:

“Ushal bir nashar oglan anda revan

Kelip tilge tidi bilinder ayan

Atym turur Oguz, Khusrevi nam-ver

Vilinler, lakin barcha eli hyuner” [5; 124].

With the penetration of Islam, this tradition was supplanted, and from birth they gave the name of the
child by pronouncing “Azan”.

According to the scientists, the late rite of naming comes from the understanding that the child goes
through a transit period until a certain time. According to the religious beliefs, the one who came to this
world and the one who left went through a transit period in the form of seven, forty days and one year. For
example, the deceased is held forty, a rite of commemoration of the deceased on the fortieth day after death.
The commemoration of the fortieth day completes the forty-day memorial period and is the main date of pri-
vate commemoration, especially significant in the tradition of Orthodox Slavs and Muslims. According to
general belief, during this period the soul of the deceased stays on earth, returns to his home, hovers around
the grave, undergoes trials in the grave, and finally leaves the earth on the fortieth day.

For our ancestors, the first year of a child's life was so important. The first reason is the high neonatal
mortality. It is believed that if the child lived safely the first year, he was freed from the path of the other
world. The child was given an important:ritual “Tusaukeser” — cutting the fetters, rejoicing at the first steps
taken on this world and the beginning of the journey, the journey through life. If after a year the deceased
rested in peace and found peace; the one who came after the first year completely passed to this world.
Apparently, for this reason, the Turks gave a name to a child at the age of one. In Kazakh history, as well as
in Turkic society, one can find examples when a child was called by a nickname, and was given a name only
after heroic deeds. One of thedimportant moments in the Legend of Oguz is the first feat of the hero and the
ceremony of naming. him afterthis feat. Here we see one of the most common plot elements of the Turkic
epic. As a rule, the name of:the protagonist is given by the elder or priest, whose presence increased the
significance of the ritual. For example, in the book Korkyt ata, the hero of the story about Bayrak is given a
name after his first heroic deed. The name is given to him by Korkyt himself.

Forty days are also celebrated for a born child. According to the ancient custom, up to forty days a child
is not shown, his hair is not cut and his nails are not cut off. Only when the child is forty days old, the ritual
“Kyrkynan shygaru” is performed, during the ritual the baby is bathed in water, where forty-one coins and
forty-one kumalak are placed — a symbol of wealth and satiety, those invited with wishes pour forty-one
spoonfuls of water into the bowl. Just in 41 days it can be considered that the child adapts to the world
around him and becomes a full-fledged person. Among the Slavs, the number forty was also significant, and
only upon reaching forty days the children were baptized. Up to forty days, the child was considered weak,
not protected from negative influences, he did not yet have his own guardian angel, who would appear only
after baptism. The Slavs in the pre-Christian period believed that there was a world of the living and a world
of the dead. A newborn child who had just come into this world still belonged to the another world. And the
transitional period lasted up to forty days.

In Turkic legends and tales, motives of the influence of the Moon and the Sun and the appearance of
life from their radiance are often found. This problem was clearly reflected in the early version of Oguz
Nameh epic. According to the storyline of the epic, it is described as follows: “One day, Oguz kagan prayed
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to God. The night has come. A blue ray fell from the blue sky to the ground. It was clearer than the sun, bluer
than the moon. Oguz kagan approached him and looked. In the middle of this beam there was a girl, she was
alone”, and further it is said that he married this girl who fell from the sky. This girl gave birth to three sons.
Oguz named them Moon, Sun, Star. His younger three sons were born by a girl who came out of the bud of a
tree. “One day Oguz kagan went hunting. He saw a tree in the middle of the lake. In the bud of this tree he
saw a girl, she was alone. He married this girl. After some days, after some nights, she gave birth to three
sons. The first was called Sky, the second — Mountain, the third — Sea” [6, 38]. The marriage of Oguz of
the plot line to a shining girl descended from the sky, the creation of Oguz from the radiance of the sun, the
name of his children by celestial bodies and names associated with nature are associated with the cult of
Heaven and Earth. The epic says: “Let the Seas and Rivers splash, let the Sun be our banner, let the Sky be
our tent” [6; 39], so they asked for the protection of the sun and the sky.

The birth of life in special conditions associated with the mysterious forces is found in the work of Abu-
I-gazi, in the chapter “The Extraordinary Adventure of Alankhuan” in “Shezhire-i-turk” ., After.the death of
her husband Alanzhuan Dubun Bayan, there were many people claiming her hand and heart. Alankhua did
not let any of them near her: “As long as I am alive, I will be alone. I will govern the kingdom myself”. And
one day, early in the morning, a bright ray fell from the sky to the earth. A red-haired man with blue eyes
appeared from the beam. Alankhua became pregnant and gave birth to three sons. From:one of them, Budyn-
zhar Munak, came the clan of Chinghis Khan and numerous Mongolian tribes. The offspring of the three
sons were called “nirunam”. Nirun in translation means the offspring of a beauty. According to the concepts
of the Mongols, this genus appeared from the sunshine [7; 36]. Such motives show the sacred properties of
the blue heights, the sky, it is also the motive of the miraculous birth of an‘unusual personality, the appear-
ance of clans and tribes associated with heavenly forces.

In oral legends, the birth of a child in special conditions that distinguish his features and his name, asso-
ciated with fate, revealing the essence of the personality, is one of the leading motives of folklore prose. The
historical basis for the idea of an unusual conception and the birth of @ hero is among the archaic, mythologi-
cal traces. The singularity inherent in the very nature of the hero can manifest itself already in the circum-
stances of his birth. In the Slavic epic, the most striking example is the miraculous birth of the Volkh, from
the union of the young princess Marfa Vseslavievna and the Serpent. In the South Slavic epic, a number of
characters belong to the “Zmeevichi”, i.e., to the descendants of the Serpents [8; 76]. The miraculous birth of
some young people is preceded by magical actions, which are resorted to by women doomed to infertility or
who have lost children. The mother, whose.nine children were killed by Gorun-Kesedzhia, did not cry, did
not complain, but “put a white stone to-her heart, carried it for nine months and gave birth to a boy”. Accord-
ing to another version, she turned with a prayer to God to give her “an unexpected child, unknown, not told
to God”: this is how Marco was born. Another text describes the magical act itself, the woman became preg-
nant and gave birth to this boy. According to some versions, Marko Kralevich is the son of a vila: King
Vukashin forced her to marry, using the advice of another vila— to take away her crown and shirt [9; 59].

The motive of a miraculous birth was especially reflected in oral heroic epics, lyrical-epic poems. In the
works of prominent medieval scholars Rashid al-Din, Fazlallah and Abu-I-ghazi, there are motives of a mi-
raculous birth with. the triumph of the Islamic religion. In this matter, the reason was that their writings were
written according to-Muslim traditions. But nevertheless, in oral sources and in information written on the
basis of legends; we observe a belief in Tengrianism, in the unsolved forces of nature. According to Abu-I-
gazi, Oguz refused his mother's breast after birth until she converted to Islam.

In.the'most ancient versions of the Uighur manuscript of Oguz Nameh epic, the image of Oguz Khan is
conveyed in a.mythological interpretation. “Oghuz-name” describes well the motives of a miraculous birth,
the early maturation of the protagonist: “Another day, when the eyes of kagan opened, a boy was born. This
boy had a blue complexion, his mouth was fiery red, his eyes were pink, his hair and eyebrows were black.
The face was more beautiful than angels”, is described in the image of a mother born from a special sacred
light [10; 36]. This motive is also found in the Greek legend about Hercules.

In “Oguz-name”, as in the legends about batyrs, forty days after his birth he became an adult man. His
unusual appearance is described in the epic as follows: “Legs like a buffalo, a belt like a wolf, shoulder
blades like an elk and a bust like a bear. His whole body is covered with hair” [6; 36]. The image of Oguz,
unlike ordinary people, is transmitted in the form of resemblance to predatory animals: “One day, the eyes of
Ai Kagan opened wide — a son was born. The face of this son was blue, his mouth was red like fire, his eyes
were pink, his hair and eyebrows were black. He was more beautiful than shining angels” [6; 36]. Thus, he
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appears to be born from Ai-mother. Such information of rapid maturation indicates the peculiarities of the
warehouse of his personality.

The people have preserved unique legends about Korkyt “Korkyt's grave”, “Kobyz Korkyt”, “Korkyt-
kuy”. According to Korkyt-kuy legend, Korkytata dreamed of creating a musical instrument that could play
any melody. But it was not so easy to find a suitable tree for it. In search of a tree, he went into the forest and
met devils there. Korkytata, bypassing them, quietly crept up and overheard their conversation. Devils:
“Korkyt will not be able to make kobyz, because he does not know that it cannot be made from ordinary
wood. It is necessary to take the trunk of a dry loch zhide tree broken by a wild boar, make a groove out of it,
sheathe it with the skin of a noisy camel, make strings from the tail of a ringing stallion, strengthen them on a
stand from a dry fragment of a pumpkin and rub the strings with the glue of the sasyk-kurai plant. That
would be a real kobyz” [11; 37]. Korkyt made an extraordinary kobyz. According to the legend, the melodies
evoked by Korkyt's kobyz possessed magical powers. According to some legends, when Korkyt played the
kobyz, nature seemed to freeze, flying birds, running animals listened intently to the kui, it seemed as if time
had stopped. According to another legend, when Korkyt played kui, the carpet laid onthe water did not sink,
it floated on the surface of the lake. For this reason, Korkyt was considered the spiritual mentor of those who
played the kobyz [12; 296].

Conclusion

An important result of the study should be considered the determination of the historical significance of
the continuity of the Turkic peoples in the spiritual culture. The promotion of the idea of identity and integri-
ty in the spiritual life of the Turkic peoples in today's difficult geopolitical situation contributes to the devel-
opment of peace and stability.

The spiritual culture of the Turkic peoples has passed a difficult:historical path. The Turkic peoples to
this day have not lost their traditions, which are rooted in antiquity. True, in modern conditions of reality,
many traditions and customs of the Turks have been preserved with some changes. In the period of today's
globalization, consideration of the issues of the emergence and development of the relationship of the Turkic
peoples in the Eurasian space is one of the most important topics in the context of the idea of Eurasianiza-
tion. For many centuries, the Turks replenished and enriched each other's culture. The historical integration
of ethnic communities of peoples on the Eurasian steppe.led to the creation of the idea of a Eurasian union.
Today, in a world where interethnic contradictions are growing every day, the way to preserve peace, as a
guarantee of protecting national identity and social stability, is to search for the uniqueness of the roots of
each people, loyalty to traditions that have been preserved for several thousand years.

Thus, the strengthening of spiritual closeness, unity, modernization of the common values of the Turkic
peoples is an urgent problem in the context of modern globalization. The promotion of universal human cul-
tural values to the Turkic peoples is.an ongoing process that continues to this day. Just so that its significance
does not disappear, it is important that a virtuous society be in one unity, without destroying or reproaching
it.
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A.M. Tamkapaena, b.E. Kymekos, A.Il. Annak6aposa
«lamxapa-u-rapakume» JepeKTepiHaeri TYPKi XaJbIKTAPbIHBIH PYXaHU MYPachl

Typki TalinanapbIHBIH eMip cypy HeTi3[epiH, acipece onapFa TOH KeHICTIKTI YHBIMAACTBIPY KaCHETTEPiH, JKe-
K€ eMip MEH JaMy/IbIH IIbIHAIBI KaKETTUTIKTEPiH, ayKbIMBI KOIli-KOH aFbIHAAPBIH 3epTTey Eypasus kenicri
TiH MOJICHH-TAapUXH TYTACTBHIK TYPFBICBIHAH TYCiHyIe MaHb3Ib! Oomasl. Con kesneri Eypasus aymarbiHIarsl
QIEMIIK TOPTINTIH QJIEYMETTIK caniapbl TaOMFaThl OOUBIHIINA OPTYPI OPKEHHETTEP OPTANBIKTapLIHBIH 0ipi-
ryie okennmi. Opra A3Hs XaJBIKTapbIHBIH KYPJENi 3THHKAJIBIK TaPUXbIHAA MAaHBI3ABI P aTKapraH TalTma-
JapIBIH IIBIFY TeTi MEH Tapally TapHXbIH KapacTBIPATHIH OPTAFACHIPIBIK FaJbIMIAPIBIH €HOCTIH ecKepMey
MyMKiH emec. Makana «IIlamxapa-u-Tapakume) IbIFAPMaChIH/IAFbl aybI31Ia TAPHXU SHriMeIep MECH aHbI3Aap
HETi31HAE TYPKi XaJIBIKTApbIHBIH PyXaHH MOACHHETIHJAET1 ASCTYpJEpHiH e3apa OalIaHBICHIH 3epTTEyre ap-
HanmraH. TypKiTingec XanbIKTapIblH AYHHETAHBIMABIK HETi3AEpiH KaJbIITACTHIPYIbIH MAaHBI3ABI ACIEKTiIEpi
tajikplIanrad. COHIBIKTAH OpTa FachIpilapJiarbl 3THOCASCH HPOLECTEPl 3epPTTEYMEH cabaKTacThIKTa epTe
TYPKIi TalnanapbIHBIH STHUKAJIBIK COHKECTITIH 3epTTey MaceleciH KapacThIpy ©3eKTi 0ok Tabbuiagsl. Ocsl
TapUXH OKUFAJIAp/bl 3epleliey ©31H-031 aHBIKTay MACEJIeCiH TepeHipeK amibll KaHa KoiMal, TYpKi XaJbIKTa-
PBIHBIH 3KOHOMHKAJIBIK, JJICYMETTIK, MOICHH, CasiCH ©3apa ic-KUMBUIBIHBIH 0aCTaJyBIHBIH TapuXH ajIFbIIapT-
TapbIH XKacayra MyMKiHJIIK Oepeni. byrinri Tanna Kasakcran Tapuxbl YIIiH OpTaFachIpibIK aBTOPJIAP/IBIH CH-
OeKTepiH JepeKTaHy JXKOHE TapHXHAMaJIbIK acHEKTLIepAe >KaH-)KaKTbl, MYKHST 3epleiey MaHbI3Abl. bi3mig
Oactbl MakcaTbIMbI3 — «lllamkapa-u-TapakumMey mbFapMackiHAaFbl OpTanblk A3HSHBIH €XKENri JKoHE opTa-
FaCBHIPJIBIK XaJIBIKTAPBIHBIH TAPUXBIH alllyFa KOMEKTECETiH TapuXIIbl ©0y-n-Fa3unin nepexrepin tangay, ocsl
MaTepHaIIapAbl OTaHABIK XKOHE IETENIIK TYPKOJIOTTEPAiH CHOCKTIEPIMEH CalBICTHIPY.

Kinm ce30ep: TypKi XalbIKTaphl, OFBI3AAp, aHbI3Aap, MUGTEP, aybI3Ma IoCTYp, HIeXKipe, MbIFapMa, opTa Fa-
ceIpaap, Opraislk A3us, Taiinanap.

A.M. Tamxkapaesa, b.E. Kymekos, A.Il. Annak6apoBa

JlyxoBHOe HacJ/ieare THPKCKUX HapoaoB 1o AaHHbIM «lllagxkxapa-u-rapakume»

W3ydenne oCHOB CyIIecTBOBAaHHS TIOPKCKHX IUIEMEH, OCOOEHHO XapaKTepHBIX I HUX CBOWCTB OpraHM3a-
I[U{ MTPOCTPAHCTBA, UCTHHHBIX MNOTPEOHOCTEH MHANBHIYaJbHOTO CYIIECTBOBAHUS U PAa3BUTHS, MAaCIITaOHBIX
MUTPALMOHHBIX MOTOKOB, OKa3aJ0Ch Ba’KHBIM B IOHUMAHUM NpOCTpaHcTBa EBpazuu ¢ TOUYKM 3peHHs KyiIb-
TypHO-UCTOpHUYEcKOH HeidocTHOCTH. ColrasbHble OCIEACTBUS MUPOBOTO IOpsAKa Ha Tepputopuu EBpazuun
B TO BpeMsI IPUBEIH K CIMSHUAIO Pa3JIMYHBIX M0 XapakTepy LEeHTPoB nuBHin3anuii. Henbss 06oiiTi cTopoHoit
TPYJ CPEAHEBEKOBBIX. YUCHBIX, PACCMATPUBAIOIINX HCTOPUIO MPOUCXOXKACHUS U PACIPOCTPAHEHNUS ITIIEMEH,
CBIFPABIIUX  BXXHYIO POJb B CIOXHOW ATHHYECKOW HCTOpuM HapoaoB llentpanbHoit Azuu. Hacrosmas
CTaThs MTOCBSIICHA U3YYCHUIO B3aHMOCBSI3H TPAAUIMI B JyXOBHOH KyJIbType TIOPKCKHX HapOJOB Ha OCHOBE
YCTHBIX HCTOPHYECKUX MpeJaHuil u ereHy B npousseneHnn «lllamxapa-n-rapakume». OOCyXIeHBI BayKHbBIE
aCIeKTHl (OPMHUPOBAHUS MHUPOBO33PEHYECKHX OCHOB TIOPKOS3BIYHBIX HapoJoB. [103TOMy akTyasbHBIM SIB-
JSIETCS. PAacCMOTPEHHUE NPOOJIEeMbl H3y4eHHs STHHYECKON HASHTUYHOCTH PAaHHUX TIOPKCKUX IIJIEMEH B
MPEEMCTBEHHOCTU C MU3Y4YE€HHEM 3THONOJIUTHUECKUX MPOLIECCOB CPETHEBEKOBRs. M3yueHue naHHBIX UCTOPU-
YECKUX COOBITHI HE TOJIBKO MMOMOXKET TITy0)Ke PacKpBITh MpoOIeMy CaMOOPeIeNIeH sI, HO U TTO3BOJIUT BbIsI-
BUTh CO31aHHE UCTOPUYECKUX MIPENOCHUIOK Hayajaa SKOHOMUYECKOT0, COLIUAIBHOT0, KYJIBTYPHOTO, IOJIUTH-
YEeCKOTO B3aMMOAEHCTBHS TIOPKCKHMX HapomoB. Ceromus s uctopmn KaszaxcraHa BaXXHO BCECTOPOHHEE,
TIIATENHOE H3ydEeHHE TPYAOB CPEJHEBEKOBBIX aBTOPOB B HCTOYHHKOBEAUECKUX M HCTOPHOTPAPHIECKIX ac-
nekrax. Hamra rimaBHas 1enms — NMpoaHaIM3upOBaTh AaHHBIE HCTOpHKA AOy-i-I'a3u, KOTOpBIE TOMOTYT pac-
KPBITh UCTOPHIO APEBHHX M CPEIHEBEKOBHIX HaponoB LlenTpamsroit Asmm B mpomssenennn «lllamxapa-u-
TapaKuMe», CPaBHUTL 3TU MAaTE€PUAJIBI C TPYAAMU OTCUCCTBEHHBIX U 3apy6e>KH1>1x THOPKOJIOT'OB.

Knrouesvle cnosa: TIOPKCKHE HAPOJBI, OTY3bI, JIETSHABI, MU(BI, YCTHAS TPAAULINS, POJOCIOBHAs, TeHEAJIOT 1,
cpennue Beka, LleHTpanbHas A3us, TiieMeHa.
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