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About the role of the national idea «Mangilik El», as a strategy
for the development of Kazakhstan in the context of globalization

In the article the problem of need to move forward the national idea of Kazakhstan in the modern world is
considered, because there is no state which has no need of definition of the purposes and tasks for the future.
Implementation of the strategy development for Kazakhstan in the 21st century demands integration of Ka-
zakhstan society around paradigms of social development which can create the main content of the national
idea. The analysis by the concept «national idea», «paradigmy, «differentiation» was given by the authors.
Qualitative characteristic of the national idea which is closely connected with the history of formation and
development of any nation, its relation to life and society is given. Kazakhstan is on the way to democracy;
and it may safely be said that the question of formation of the national idea is of particular importance for its
citizens. It is proved that the need of the national idea in any society arises not at once. This.is a logical con-
sequence of formation and development of the state and society on the basis. of stability that meets the
interests of all its citizens. At the heart of the national idea, according to the authors, upbringing of future
generation lies in national traditions of ancestors.
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In the conditions of growing globalization, the importance and necessity of nominating the national idea
of Kazakhstan becomes clear, thus there is no state thatidoes not need to define its goals and tasks for the
future.

Realization of the principles of Kazakhstan's development strategy in the 21st century requires
consolidation of the entire Kazakh society around those paradigms of social development that can form the
main content of the national idea. One of the'most important paradigms of the state ideology and policy of
our young state is the formation of a national idea that could mobilize society to improve the quality leap, a
real breakthrough in the field of political’and economic relations.

The urgency of this problem repeatedly increases in the context of the most important directions
of Kazakhstan's domestic and foreign. policy, which are designated by the President of the Republic
of Kazakhstan N.A. Nazarbayev in his annual Messages to the people of Kazakhstan. They are connected
first of all with the solution of the tasks of economic, social and political modernization of our country and
its entry into the number of 50 competitive countries of the world [1].

Now when Kazakhstan is-on the path of improving democracy, we can say with confidence that
the issue of the formation of the national idea has acquired special significance for citizens. The people with
gaining independence of Kazakhstan received a new impulse of strength and energy, and now mobilizes
them to solve new historical problems. In this regard, it becomes quite understandable why we in Kazakhstan
at the levelof state policy set the task of consolidating society and creating on its basis such a national idea
that would become the guarantee of the stability of our state and would meet the interests of all its citizens.

The problem of realizing the need for a national idea in any society does not arise immediately, not
from anything. It is the logical result of the formation and development of the people, with it is formed and
develops. At the same time, the level of awareness of its necessity is always a growth criterion and strength
of society. Here one can agree with the opinion of A. Nysanbaev, one of the leading domestic scientists, that
«The presence of an adequate national idea in society is the most important condition for the qualitative
growth of independent Kazakhstany [2].

The historical experience of many civilizations shows that the presence in society of the need for
a national idea does not automatically lead to its formulation. Awareness of its need on the part of the state or
any social group, even possessing an imperious resource or on the part of society as a whole, is an important
condition conducive to its formation, but the very possibility of having a national idea is connected not so
much with the subjective need for it as with the objective conditions in which the society functions.
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Speaking specifically about the conditions for the formation of the national idea and the strengthening
of the statechood of our people on its basis, it should be noted that from the Saka and Uigur tribes to
the reform of 18671868, which destroyed the traditional system of power, there was an integrating principle
in the nomadic unification of the Kazakhs. Such a unifying foundation of the nomadic state was the need for
political integration, relieving ethnically one-root tribal units from mutual conflicts.

The destruction of the traditional system of the Kazakhs was associated with the advent of tsarist
colonialism into the steppe. This was followed by the destruction of the traditional social organization of the
Kazakh society, completed already under the Soviet regime. The role of colonization was that in Kazakhstan
it took the most complete form, which was expressed in changing the social structure, full perception of new
political institutions for society and even types of thinking.

An indelible mark in the evolution of the Kazakh society left Soviet totalitarianism, which was
characterized by an almost complete lack of autonomy of structural elements [3].

World experience of modernization demonstrates the importance of combining traditional and modern.

The traditionalism of the Kazakhs is determined by the nomadic way of life, which for all the external
dynamism preserved the inner essence of nomads, as well as the generic structure. As a/traditional feature of
the national character of the Kazakhs, one should point to corporatism.

The main indicators of the flexibility of the political system of the Kazakh society are the existence of a
tradition, the protection of human rights and freedoms, the existence of an institution/of electivity, the institu-
tion of violence. The specific nature of the power in Kazakh society was that the holders of power were not
appointed and elected as they were recognized. Thus, the title of ruler was a well-deserved honorary title.

For the success of democratic transformation and approval of the priority of human rights and freedoms
in the process of reforming the Kazakhstani society, it is necessary to take into account the civilizational
traditions and mentality of the Kazakh people, which has rich experience of the original nomadic democracy,
respect and effective protection of personal and collective rights.

Thus, it is necessary to activate the historical consciousness of the people, a creative combination of
their own and world experience. Today it is important for us to form relatively independent, autonomous
individuals of Kazakh society, on the level of subjective:development of which depends our future, related to
the construction of civil society and the rule of law:

The identification of the system characteristics of the political organization of Kazakhstan in the past
allows us to move on to the modern tasks of the modernization processes of Kazakhstan society. They are
defined in the Message to the people of Kazakhstan dated January 17, 2014 «Kazakhstan way—2050»:
a single goal, common interests, a single future». President N. Nazarbayev of the Republic of Kazakhstan
proclaimed the national idea «Mangilik El», born of the thousand-year historical experience of the Kazakh
people, the Kazakh way, passed over the years of independence.

If we talk about these goals and objectives, they reflect not only the basic values of the country's
development, but also the community of interests, the historical destiny of the people of Kazakhstan. They
are expressed in the following 7 principles «Mangilik El». They are: 1) independence of the republic,
development of patriotism, 2)“sustainable, economic growth based on innovation, 3) secular state, high
spirituality, development of moral and spiritual education, 4) national unity, peace and harmony, 5) society
of universal labor, . development (6) commonness of history, culture, language, development of
multilingualism, political culture, knowledge of one's roots, (7) national security and global participation of
Kazakhstan'in solving global and regional problems, development of co-operation, the ability to compete and
the person in‘demand on the labor market.

Domestic <researchers rightly point out that «The proposed formulation of the national idea,
by consolidating and rallying the entire polyethnic society, strengthening the vector of civil identification,
solving the most important socioeconomic and political problems of strengthening the state, will contribute
to strengthening Kazakhstan's positions in the world space» [4]. Studying the basic principles of the national
idea «Mangilik El» it’s impossible not to pay attention to its multiplicity. Indeed, the national idea of
«Mangilik El» has a universal character, and their various aspects are the subject of many public disciplines.
In each of them, «Mangilik El» is used in its special meaning.

Thus, economists see the essence of «Mangilik El» in solving Kazakhstan's regional and global
economic problems on the basis of innovations.

Philosophers actively discuss problems associated not only with the development of the spiritual and
moral principles of the formation of the nation, but also with the universalization of universal human values.
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Sociology and cultural studies are engaged in researching the meaning of «Mangilik El» not only from
the point of view of the development of multiculturalism, but also the uniqueness of the traditional culture of
Kazakhstan.

Historians study the historical memory of the nation, as well as the historical experience of previous
generations, contributing to the formation of a sense of patriotism, love of the Motherland, pride in its past
and present. Studying the national idea of «Mangilik El» from the point of view of historical experience,
it should be noted that the preservation of the traditions, linguistic, cultural identity and identity of the Ka-
zakh and other people of Kazakhstan as the most important condition for the qualitative growth of independ-
ent Kazakhstan is extremely topical for us. In conditions of ever-increasing globalization, a constructive dia-
logue of the values of the traditional culture of the people of Kazakhstan and the liberal-democratic society is
needed. There is a need for laws regulating relations in the sphere of culture of the transit society and
ensuring the uniqueness of the culture of people. Finally, the most interesting and at the same time promising
way of the development of culture in the 21st century can turn out to be one that we figuratively defined as
the «Eurasian cultural space». It is characterized by offering to humanity a soft, non-violent way of
unification based on respect for the identity of each ethnic and religious community, advecating for the
compatibility of the values of traditional and civil society as a bridge between the civilizations of the West
and the East [3].

N.A. Nazarbayev notes: «The ideology of traditionalism is logically linked with the crisis of socialist
ideology. Indeed, what can you turn to if the former dogmas were untenable? Probably; to the simplest, most
understandable and at the same time deeply moral in the life of each people —to.traditions. Their role in the
life of the people is undeniable. Cultural traditions have always been a source of social regeneration. The
return to one's roots, cultural roots is, of course, a positive process. In addition, it is necessary to abandon the
simplistic interpretation of traditions and social progress. The experience of the modern world convincingly
shows that some traditional structures are very organically intertwined in the fabric of the present
civilization. Without experience, innovation is impossible. It is. the traditions that allow a person not to be
lost, but to adapt his way of life to the rapid changes of the. modern. world» [1].

But, on the other hand, if you insist on your-own identity and do not care about being «heard»
to become interesting to the world community, thetre is a danger of remaining interesting only to yourself,
significant only in the horizon of your national values, i.e. be in a state of cultural isolation. And then
an active Western mass culture breaks into such a «reserve» of national culture, the latter does not need
much time to establish its domination.

In the modern world there is a transition from national culture to a global culture, the language of which
is English. The US dollar is used alliover the world, the Western mass culture is rapidly penetrating into our
life, the model of a liberal democratic society is being realized to some extent in many countries, the world
information space (the Internet and other information and communication technologies) is being created,
there is a new reality — a wirtual world and a virtual person. Thus, space and time are getting closer and
closer, even merging. There were anti-globalists and anti-Westerners. In these conditions, the question of
preserving the linguistic and cultural identity, originality and uniqueness of the culture of other people of the
planet becomes extremely urgent.

In no case should one renounce the values of national culture. They need to give a human face, and then
the national culture will be perceived without damage.

To solve the most difficult task of the national culture entering the space of world culture, it is not the
desire to please but the ability to remain ones that determines. In no case should one become isolated within
the limits of one's culture, one must go out into the world cultural space, but one must go out with what is,
since this content has value.

The widespread thesis that in the global processes of modernity there are two systems of values that
have a source in traditional culture and a system of values built around liberal and democratic orientations. It
would be incorrect to interpret the clash of these two systems of values as a confrontation between two
worlds: old, traditional and modern, democratic.

In the late XX — early XXI centuries the correlation between the processes of globalization and
regionalization has been the subject of numerous scientific discussions. There are points of view that argue
the main idea: globalization and regionalization are parts of one whole, and, developing, mutually reinforce.
Quite a number of arguments also lie in the other position — there are serious contradictions between these
two processes. There is also a third, compromise point of view, expressed by the well-known
formula:«Think globally, but act locally». Such an approach, it seems, makes it possible to examine these
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phenomena and processes with the necessary thoroughness, as related and, what is very important, politically
motivated [5].

In modern scientific literature dealing with global and local problems, a similar phenomenon is called
glocalization, which is defined as the transformation of the globalization process on a local level. There are
several concepts that describe the process of intercultural interaction in the context of globalization. One of
them is the concept of Glocalization of R. Robertson. According to this concept, the processes of globaliza-
tion can not be represented only as the spread of capitalist relations and the cultural homogenization of world
space. As in the past, so today globalization occurs along with «glocalization», that is adaptation of the bor-
rowed cultural elements to various local conditions on the basis of the local tradition. Consequently, the uni-
fication and homogenization of cultures in some aspects (economy, material culture and way of life) is ac-
companied by localization, the growth of cultural diversity, the renaissance of the former cultural forms in
others (religion, art, spiritual life, etc.). In glocalization, there are expressions of the resistance of local
cultures to unification processes and the desire to maintain their identity under the constant pressure of
Western European civilization as the leader of globalization.

In the framework of the concept of «clash of civilizations» by American political scientist
S. Huntington, this process is treated as «indigenization». Analyzing the situation in the world, S. Huntington
notes that the process of modernization of various countries (if, of course, they are successful) leads to a
weakening of Western influence and the revival, strengthening and self-affirmation/of local traditions — to
the indigenization of national cultures. What makes «local» culture and.ideology attractive for the population
of the modernizing country? «They become attractive when they see the root-of the material success and the
influence of the country», answers S. Huntington [6].

Why is the experience of Kazakhstani modernization for the-world community so appealing? In our
opinion, the civilization that developed in the Kazakh steppe absorbed the signs of both the East and the
West, being at the intersection of two sides of the world, the phenomenon of nomadism combined the collec-
tivist and individualistic, etatist and liberal principles. At the same time for the political culture of nomads
unacceptable was the complete dominance of both corporativism and individualism. Rather, it is a kind of
«centaur» with a wonderful intertwining of individualism and corporativism. Specificity of nomadic democ-
racy was also in freedom-loving, compromise and political balancing, which has the participants in the
political process to reach a consensus. These traditions, in our opinion, determine the relatively successful
implementation of democratic processes in modern Kazakhstan.

Summarizing all of the above, we can'draw the following conclusions:

1) In the conditions of growing globalization, the importance and necessity of nominating the national
idea of Kazakhstan, which is expressed in the definition of its goals and tasks for the future, becomes clear.

2) These tasks are connected with the economic and social political modernization of our country and
its entry into the number of competitive countries of the world.

3) The world experience of modernization demonstrates the importance of combining traditional and
modern.

4) Specificity of nomadic‘democracy was freedom of the Kazakhs, non-wacking despotic foundations,
comparative freedom, equality of women, respect for the individual, lack of servile worship of authority,
corporativeness.

5) The colonization of the Kazakh steppe by the tsarist and Soviet regimes led to a considerable
deformation of the traditional mechanisms for the protection of human rights and freedoms, and the high
etatization of this process.

6) The traditionalism of the Kazakhs in modern conditions is confronted with the constructions of the
Western European type of thinking that have entered our life along with the introduction of Western
economic systems, the emergence of new political institutions together with democratic values marks the
beginning of a structured and functional renewal of society.

7) The national idea of «Mangilik El» is comprehensive. It is connected with the solution of the tasks of
economic, social, political modernization, which should contribute to the strengthening of Kazakhstan's
position in the world space.

8) From the point of view of the historical experience of many civilizations, the issue of preserving the
traditions, language, cultural identity and identity of Kazakh and other people of Kazakhstan is an extremely
topical issue.

9) The process of globalization and regionalization has been the subject of numerous scientific
discussions. There are 3 main positions on the relationship of these two concepts. The first point of view is
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that globalization and regionalization are parts of one whole. The second point of view is that there are
serious contradictions between these concepts. The third, compromise point of view is expressed by the for-
mula «Think globally, act locally». This means that, without forgetting the sources, we must together build a

strong, prosperous and democratic Kazakhstan for the benefit of every person of Kazakhstan.
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«Monrinik Em» ugesicblHbIH :kahanaany xarianbinga
Ka3zakcTaHHBIH J1aMybl CTPATErusiChl PeTiHAeri YITTBIK PoJli sKeHiH1e

ABTOpJIapMeH KapacThIPbUIFAaH MakaJaHblH ©3eKTiniri Ka3zakcTaHHBIH Ka3ipri 3aMaHFbl QJIeMIET] YITTBIK
UJIESICHIH YCBIHY/IBIH KOKETTUTIr GOJIBI TaObLIabl. YIITTHIK WISSHBIH MAKCATHl — Ke3 KEeJITeH MEMJIEKETTIH
Goutariak MakcarTapsl MeH MiHIeTTepiH aikpiHaay. KazakcranabiH X X1 FachIplarsl JaMy CTPATETHSICHIH iCKe
achIpy OYKLI Ka3aKCTaH[BIK KOFAMJIbI YITTHIK HIIESTHBIH HETI3ri Ma3MYHBIH KaJbIITACTHIPA aTaThIH KOFaMJIbIK,
JlaMy TapaJUurMaiapblHbIH aifHaIackiHIa OipiKTipy i Ta’nam eTei. ABTOpJap «YJITTHIK HIEsS», «IapajurmMay,
«audbepeHmanysy TYCIHIKTepiH Talnaaiapl. YITTHIK Haes Ke3 KelIreH XalbIKThIH KaJIBIITaCybl JKOHE TaMybl
TapuXbIMEH, OMipre, KOFaMFa JIeTeH KO3KapacTapbIMEH THIFBI3 OaiinanbicTa sketinesni. Kazakcranaa Koramst
HBIFAHTY JKOHE OHBIH Heri3iHzae Oi3/iH MeMJIEKETIMI3AIH TYPaKThUIBIFBIHBIH KeMisi OOoNaThIHAall KoHEe OHBIH
GapJbIK a3aMaTTapbIHBIH MYyJICNEpiHe cail KeleTiHAei YITTHIK WACSHbI Kypy MIiHIETI MEMIICKETTIK casicaT
JeHreitinae Koubutaasl. YITTHIK WASSHBI KYPY MiHIETI KOFaM/Ibl HBIFAUTY JKOHE eNiMi3/1iH TYPaKThUIBIFbI MCH
OHBIH 0apJbIK a3aMaTTapBIHBIH MYJUICNIepiH KaHAFATTAHIBIPY HETI3iH/Ee KAIBIITACTHIPY OOJIBII TaObLIABL.
Ke3 kenren Koramja YJITTBIK MIESHBIH KKETTLUIN jgepey maiija GONMaWTBHIHIBIFGL JdyeiaeHm . by
XaJIBIKTBIH KAJBINTACYbl MEH JAMYBIHBIH JIOTUKAIBIK CAIaphbl, O OpKalllaHjaa JaMy MpoIeciHme Goajbl.
CoraH KaparaHja, aBTOPJaPMEH YITTBIK HIEs MOCEJECi, MEMIICKETIMI3iH TYPAKTHUIBIFBI MEH XaJIbIKTBIH
MYZAJeCi JKOJBIHAA KeniineKeHAiri aifteutran. O yuriH ata-6aba A9CTYpiHEH TaMbIp TAPTKAH YITTBHIK TAHBIM
JYHHEC, aBTOPIIap AbIH IiKIPiHIIEe, YATTHIK UACSHBIH HEri3i OOJIbIT TaObLIa L.

Kinm coe30ep: YNTTBIK Waes, LIOFBIPJIAHABIPY, Tapajurma, >KaHFbIPTY, IOCTYpJ Kyie, casch xyiie,
HAaTPUOTH3M, PYXaHMAT, HIEOJOTHs, ICTYP, TOYCNCI3MIK, YJITTHIK MOJCHHET, aKMapaTThIK KeHICTIK,
KYHJBUIBIKTAp, HiH, OHEP, PyXaHH oMip.

A.C. CaratoBa, A.A. AGapaxmMaHOBa

O poim HaunoHaabHOM uaen «MoHriik E/p» kak cTparerun passurus
Ka3axcrana B ycj10BHMsIX rJ100aJau3annu

B cratee paccmorpeHa mpobiemMa HEOOXOTMMOCTH BBIIBIDKCHUS HanMOHATbHOH wnpenm Kazaxcrana
B COBPEMEHHOM MHpE, TaK KaK HET TOCyIapcTBa, KOTOpPOe He HyXXIAIOoCh ObI B ONpENENICHUH CBOUX IIeneit
" 3a1a4 Ha Oyxmymee. Peamusarus crparernu passurus Kazaxcrana B XXI Beke TpeOyeT MHTErpanuy Ka3ax-
CTaHCKOTrO OO0IIecTBa BOKPYT MapajnurM COIMAIBHOTO Pa3BUTHS, KOTOPHIE MOTYT ChOPMHUPOBATH OCHOBHOE
COZIepXaHHe HAIlMOHAIBHOW HJen. ABTOpaMH JaH aHAIH3 MOHITUSIM «HALMOHANbHAS HIEA», «IapagurMay,
«nuddepenunanysy. JlaHa kKauecTBEeHHas XapaKTEPUCTHKA HALIMOHAILHOM UJIEH, TECHO CBA3aHHO C HCTOPU-
eif cTaHOBIEHUS M Pa3BUTHSA JIOOOH HAIMM, €e OTHOLIEHHEM K >KU3HM U oOmecTBy. KazaxcTan Haxomurcs
Ha MyTHU K IEMOKPATHH, U MOXKHO C YBEPEHHOCTBIO CKa3aTb, YTO BONPOC (HOPMUPOBAHUS HAIMOHATBHON HAEH
HMeeT 0coboe 3HaueHue JUIs ero rpaxkaaH. bynaymee ctpaHsl B pykax Moionaexu. Jloka3aHo, 9To HeoOXoau-
MOCTb HaIlMOHAIBHOI Hen B TI000M 00IIeCTBE BO3HUKAET HE Cpa3y. DTO JIOTHIECKOE CIeACTBHE (OPMHUPO-
BaHUS M Pa3BUTHS TOCyJapcTBa M OOIIECTBA HAa OCHOBE CTAOMIBHOCTH, YTO OTBEYaeT MHTEPEcaM BCEX €ro
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rpaxnad. B ocHOBe HaLMOHANBHON HIEH, 10 MHEHUIO aBTOPOB, JIEKHUT BOCHHUTaHKUE OyqyIIMX MOKOJIEHHH B
HalMOHAJIBHBIX TPAAULMIX IIPEIKOB.

Kniouesvie cnosa: rtnobGanuzanus, HaUUMOHANbHAs UAESA, KOHCOIMIALMS, TMapagurmMa, MOAEPHU3ALNS,
TpaJMIIMOHHAsl CUCTEMa, IIOJUTHYECKasi CUCTEMa, IaTPUOTH3M, JYXOBHOCTb, WACOJIOTUS, Tpalulus,
HE3aBHCUMOCTb, HAIIMOHAIbHASI KYJIBTYPa, HH)OPMAMOHHOE IPOCTPAHCTBO, IICHHOCTH, PEIIUTHS, HCKYCCTBO,
JyXOBHAsl )KH3Hb.
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