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HwunTtankanan Paracl18T o ConleTporary Kaxakbslan:
A Pbllo3opblca! KeAecllon

Thbe ariicle preserks a 3octo-pbllo$opblcal analy318 ol (be butanianan paracli8w ol" conleTtporary Karak/3Lln
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lor conleTporary 3oclely. The 3bkly analyre3 (be axtolo8toal MounOaiton3 ol be b nka paracbS§rT,
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paM (o (be pbllosopblcal reflecHon on processe3 ol Tolien bbc consctonsness, Menu(y
(ransiinnaiion T (be con(ex( ol §lobal coTTMTCaon ne(nyorks, ! ol (be cb8iial enyboTnen(
on (be 3(ruc(ure ol butaninanan yalves. K 13 3bown (ba( n, akT83ble cxpancbn§ acces3 (0
kno\ylein8e anii cuMwal resources, 8enera(e3 nely cbal
coTTwwucalion, Eag§ren(a(ton ol cullwal 3pace, anit
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/n(roclvckon
1n reklMon o conleTporary Kara ar; concepl” ol e buTtanitanan paral7|]§r|r §oe3 bcyonii a nar-
roMy 3aeniiic Tel'boliolo8y ancl ¢ a\\ e cul/nrbl ancl blsMoncal bonron. k T b nalvral 3crences a

ricalton, anii prool’, rben T be butanbles i Tcbrites a 3y3ler
ol" yalve 8nl(leHne8, \yorlcMeyy Ons3, arcl concepl 10n3 aboul™ buTtans arcl 3oclely. Tbe butanilanan
paracb8T1 3bapes 80Clely'8 a § ol LUnclarcnlal yalmes 3ucb a3 INreeioT, |u3ltoe, blsMoncal TeTory,
1(lenr1ry, anc! Toral respo ) These calle8ones 3erye a3 key 3pwlumal ancl elblcal relerence poTl3 M=l
Innence Mee cull ! 30 leyelopTenl ol 3oclely.

1n Mee conlex™ Man’3 Taepengenl” <leyeloptenl’, Mbe buTanianan paranw,T acl3 a3 alool lor
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role ol lan8ma8e anc! cubure T Tatrannn” roenmy, ancl 3el3 §uMelwes lor cbuca-
butaniranan paracb8T Tan esl3 13l nol” only a3 a Mbeorelical Toc!cl bul" al3o a3 a
inanyc Mounbaion ol 3oclal <!eyelopTenl .
al relleclon on Me butaniranan paracb8T ol conlleTporary Karakb3lran alloly3 one lo Iclen-
onenlaon: on Mbe one banc!, U 13 cTrreclec! Mo\\arc13 §lobal 1nMelleclvial renb3, anc! on Mbe ol ber
banii, ralr 3 o preserye nal10nal ancl cubural on8talby. 1n rbr3 conlexl’, ke butanbanan paracb8T can be
nennenn a3 a boHsbc 3y3leT ol Tlerprelraons anin yalues el ensnres e 3eTanic nnily ol 3ocrelly anii 3el3
e Mirecr10n lor b3 3plnlvial eyolul lon 111 Mbe coniilrlons ol §lobal Mranslortal lons.

Tbe Mbeoreiical basl3 ol e concepl” oF“paraI7I]§ T”13 pr0y1I7Ie|7| by T. Kubn’s Inlerprelaiton, accoriitg o
wblcb a paral7|]§ T represenl 3 a 3y3leT ol rbeorelcal a33uTpl 10n3, Tel'boliolo8lcal norT3, yalme onenlanons,
anii probleT-301yT§ palTeT3 3barein by e 3ctonbitc cotTunily, nelCertTT8 Ibe cbaracler ol 3creniiic
FbTKT§ 1n a cer(aln blsfoncal penoii. A paral/li§nr Forts Mbe Fratc\\ork ol rarlOmably, 3el3 cnlena ol
3creniiicby, anii T3l rTuinonally or8aw2e3 Mbe 1nMelleclvial 3pace olfan era [1].
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In the humanities, the concept of a paradigm has a broader meanmg. It mcludes not only methodologi-
cal principles but also values, worldview perspectives, and cultural-historical foundations. The humanitarian
paradigm expresses society’s understanding of human bemgs, justice, freedom, historical memory, identity,
and the meaning of life. In this way, it mfluences not only research approaches but also the development of
social consciousness.

This issue is particularly relevant in the context of Kazakhstan, where the period of mdependence was
accompanied by extensive political, socio-cconomic, and cultural transformations. These processes included
rethinkimg historical heritage, formmg new educational and cultural policies, and searching for sustainable
models of national identity. The transition from the Soviet ideological model to a pluralistic and globally in-
tegrated intellectual environment required a philosophical analysis of the foundations of social development
and clarification of the value guidelmes of modernization.

The change of humanitarian paradigms is historically associated with the transformation of mt€rpretive
strategies and changes m the image of the human bemg. The transition from the classical rati del to
post-classical forms of thinking was accompanied by mcreased attention to langu% munigation,
mtersubjectivity, and cultural identity. Philosophical hermeneutics, presented m the works, o mer
emphasizes the historicity of understandimg and the dialogical nature of culture [2 analysis by
M. Heidegger highlights the rootedness of human existence m language and trad' i
tarian paradigm to be considered as a historically conditioned system of meanm

In the context of globalization and digital transformation, the questio rrelation between tech-
nocratic rationality and humanitarian values becomes particularly acute. ning of applied educa-
m;
S

tion and orientation towards market competencics mcreases the risk o g the humanities. How-
ever, without the development of critical thinking, moral reflecgion clf-consciousness, modern-
ization may lose its humanistic meaning and be reduced to a pure tec glcal process.

ould be considered not only as an aca-

Thus, the humanitarian paradigm of contemporary Kaz
i ical understandmg of humans as cul-

demic concept but also as a philosophical project that
turally and historically conditioned beings; an anthrop
dividual; an axiological orientation prioritizmg
paradigm allows the identification of strategic g
tion and modernization, globalization, and the prese

istic values. Philosophical reflection on this
social development in the interaction of tradi-

akhstan” modermization is interpreted as a comprehensive trans-
dress to the Nation “New Kazakhstan: The Path of Renewal and
Modernization” (2022), Tokay asized that the renewal of the country cannot be limited to economic
growth or administrative r , it requires deep political restructuring, strengthening the principles
of justice and the rule of 1 pdhding civic participation, and renewing public values [4].

In this perspeetivé, th itarian dimension of modernization acquires particular significance. Eco-
nomic growth, digitalizati nd technological innovations, while necessary conditions for progress, do not
exhaust the crlte

formation of the state and soci

ing, moderm become one-sided and overly technocratic. In such a situation, a person may begin to
be se aroductive or mformational resource rather than as a full human being. The danger of
suc ighlighted in the philosophy of technology by M. Heidegger, particularly in his work
“The Quic oncerning Technology”, where he demonstrates that the dominance of technological think-

to calculation, control, and exploitation [3; 17].

Transposing these ideas to the context of Kazakhstani modernization allows asserts the necessity of a
balance between technological development and humanitarian reflection. The modernization of public con-
sciousness implies not a rejection of tradition, but its reinterpretation in light of contemporary challenges.
Preserving the cultural code, historical memory, and spiritual orientations serves as a condition for organic
renewal. Humanitarian knowledge — philosophy, cultural studies, history, philology — plays an integrative
role here: it provides a meaningful accompaniment to reforms and forms the value-based foundations of so-
cial transformations.
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Materials and Methods

This article employs historical-philosophical and hermeneutical methods to analyze the evolution of the
concept of “paradigm” and the mterpretation of humamtarian concepts in the context of contemporary Ka-
zakhstan; a socio-philosophical analysis is applied to comprehend the processes of modernization, globaliza-
tion, and digitalization; and an axiological approach allows for the identification of the value-based founda-
tions of social development.

The empirical component of the study was implemented in the form of a sociological survey among
students of higher education institutions in five cities of the Republic of Kazakhstan — Astana, Almaty, Ka-
raganda, Uralsk, and Pavlodar. The selection of regions was determmed by their socio-cultural specificity
and differences m the educational environment. The study mcluded students from both humanitarian and

technical fields of study, which made it possible to conduct a comparative analysis of the perception of the
humanitarian component of education.

Results \ 2 x[
To deepen the socio-philosophical analysis of the humanitarian paradigm of co N stan,

the research structure mcludes an empirical component aimed at identifying value ons, worldview
positions, and the attitude of student youth toward humanitarian knowledge m of digitalization
and mstitutional transformations. In this way, the theoretical propositions of th ic ¢ correlated with
trends emergmg in the real educational environment.

The methodological toolkit included surveys, the orgamzation of oups, and the conduct of ex-
pert interviews. The survey was aimed at identifymg the level of humanit wareness, value priorities,

and sources shaping students’ worldview orientations. Focus gfo it possible to specify ideas about
identity, the role of language, historical memory, and spiritual he e, ell as to assess the impact of the
digital environment on the structure of values and models o commumcation. Interviews with teachers

of humanitics subjects, staff of educational mstituti
helped to obtam professional opinions on the current s
digm in higher education.

spectalists m cultural and educational policy
ture development of the humamtarian para-

of youth value orientations. The compre
of interpretations and the representati

rary Kazakhstan to be consider
ifested phenomenon reflecti rrent state of value consciousness among student youth and the dynam-
ics of the transformation o ' orientations.

Discussion

tion system is still largely focused on preparing narrowly specialized profes-
s of the labor market. Emphasis on practical skills, technological efficiency, and
rms graduates with strong technical competencies, bnt they are not always sufficient-

quently, cdication devoid of humanitarian depth risks turnimg into a mechanism for reproducing functional
performers rather than formimg thinking citizens.

Digital transformation remforces this tendency, as the acceleration of information flows and the domi-
nance of media platforms contribute to a fragmented perception of reality. Clip-style thinkmg, the
pragmatization of language, and a reduced capacity to sustaim complex argumentation have become cultural
symptoms of the era. Such changes are described within the critique of the “screen generation,” where tradi-
tional humanitarian culture is displaced by brief formats and superficial assimilation of meanmgs [6].

From a philosophical perspective, the transformation of language and communication affects the fun-
damental foundations of human existence. If language is understood as the space in which human engage-
ment with the world is revealed, its simplification and coarsenmg can be interpreted as markers of deeper
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cultural shifts. In this sense, Heidegger’s thesis on language as the “house of Being™ acquires not only theo-
retical but also socio-diagnostic significance [3, 19].

The issue of religious and worldview literacy deserves special attention. In conditions of pluralization
of the religious space and the activation of various spiritual practices, the deficit of systematic humanitarian
knowledge mcreases the risks of uncritical acceptance of radical or pscudo-religious interpretations. At the
same time, the humanitarian paradigm implies the formation of value-based resilience, grounded in
knowledge of tradition, the history of religions, and norms of mtercultural dialogue.

The ontological perspective of the humanitarian paradigm makes it possible to consider the hunan be-
mg as an entity whose cxistence unfolds within the horizon of culture and history. Such an approach over-
comes the naturalistic reduction of the human being to a merely biological or social function and emphasizes
their rootedness m a symbolic and traditional space. In twentieth-century philosophy, this positiomyreceived

as bemg-m-the-world, structured by temporality and historicity |3, 21].

This line of thought was further developed m G. Gadamer’s hermeneutics, which fib i
ciple of the “effectivencss of history” as an mdispensable condition of understan rdi
Gadamer, interpretation is a dialogue of times, in which the past is not mechanicallyfre d but actual-
ized in a changed context. Consequently, the humanitarian paradigm presuppo cgognition that the
subject is formed within historical-cultural mteraction and cannot be understood Qutsid tion [2, 16].

In the Kazakhstani context, this thesis gains particular significance: m ization and globalization in-
crease the need for a conscious engagement with spiritual heritage. Abai phy demonstrates an un-

derstanding of social existence as dependent on the moral state of the [7]. Similarly, al-Farabi’s
concept of the “virtuous city” links the stability of socicty to thg, mozal of its citizens [8]. Thus, cul-
tural and spiritual continuity becomes not an addition to reforms & ition for their meaningful integri-
ty.

Consequently, modernization in Kazakhstan should b od’as a dialectical unity of economic ra-

anitarian dimension is it possible to form a
indicators but also toward the quality of
sciousness of socicty. This fundamentally dis-
ption of technological models not rooted in the

tionality and cultural identity. Only with the inclusion
sustainable development model oriented not o
human capital, moral responsibility, and the spirt
tinguishes genuine modemization from the mechan
cultural context.

In the context of globalization, procgsses @f identity formation acquire a dynamic character. M. Castells
notes that the network society generate iple, forms of self-identification: identity becoines a processual
construct, formed in spaces of glob tions and media discourses [9]. Castells distinguishes legitimiz-
mg identity, resistance identit,4a ¢etive identity, emphasizmg that under global changes the im-
portance of projective identity one oriented toward the future and capable of integrating local
cultural resources into the y context.

In this regard, the iss serving language, cultural memory, and spiritual heritage as the basis of
sustainable socictal de¥elo gams special significance. Language functions not only as a ineans of
communication bu carrier of historical experience, value structures, and worldview orientations.
Cultural memo generational continuity and forms historical self-consciousness, strengthening na-
tional identityg ¢ of external challenges.

% d expanding digital communication, it is precisely these spiritual foundations that allow soci-
¢ty to ma internal integrity and resilience. In this sense, cultural memory becomes a strategic resource
for sustainable developinent, consistent with J. Assmann’s conceptual conclusions on the role of meinory as
a form of political and cultural identity [10, 11].

Thus, the dynamic nature of identity in the era of globalization requires active cultural policy aimed at
supporting language, historical memory, and spiritual traditions. The combination of global integration and
cultural uniqueness becomes a key condition for the harmonious development of contemporary society and
reveals the potential for a valuc-oriented future.

Overall, the humanitarian paradigm of contemporary Kazakhstan represents a system of worldview and
valuc orientations, formed under conditions of globalization, digitalization, and socio-cultural transfor-
mation. It expresses the aspiration to combine national tradition with universal principles of modemity, serv-
ing as an intellectual matrix of social development. Unlike narrowly economic models of modemization, the
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humanitarian paradigm emphasizes the human being as the central value of social existence, focusmg on
their spiritual potential, cultural identity, and moral responsibility [11].

The results of the conceptual analysis confirm that a humanitarian understanding of the human bemmg
fundamentally differs from the functionalist mterpretation characteristic of technocratic models of society.
From a humanitarian perspective, the individual is conceived as an end m itself, not as a tool for achieving
external goals. This conclusion aligns with Kant’s ethics of autonomy, in which the human being is defmed
as an end in itself and a bearer of mtrinsic dignity [12]. Consequently, the anthropological dimension of the
humanitarian paradigm presupposes recognition of the moral autonomy of the individual and their responsi-
bility for forms of social mteraction.

Conclusion

In the context of global transformations — the expansion of the information space, the mtensi
mtercultural contacts, and changes in forms of social communication — the humanitan'an
strategic s1gn1ﬁcance It sets normative guidelines for evaluatmg social processes and &t

justice, solidarity, civic responsibility, and cultural continuity. Through the systems of nce,
art, and public discourse, humanitarian values serve as the foundation for societ tlon and the
strengthenimg of national self-consciousness.

Philosophical reflection plays a particularly important role m the develop umanitarian par-
adigm, providing a critical analysis of the value foundations of reforms. Phi ultural studies, history,
and philology not only mterpret ongomg changes but also shape the sem ¢'Mm which long-term de-

velopment strategies are formulated. Without such guidance, moderniz
nal mtegrity and value orientation. 7S
Further development of the humanitarian paradigm requlx' itutionalization of humanitarian
lusion
1

ocesses risk losmg their inter-

knowledge within strategic planmng systems. This entails th of humanitarian expertise in the de-
media strategies. The integration of

humanitarian knowledge mto managerial and soc1a1 p
velopment model, oriented not only toward econgmi
the level of civic culture, and the resilience of cu .
An important condition is also the active prese umanitarian discourse m the public sphere. Sci-
entific forums, academic publications, mediagplatforms, and public discussions should promote the dissemi-
nation of humanitarian ideas and value orientations. This strengthens the dialogue between the state, the sci-
entific community, and civil society, fo ¢ prerequisites for a mature and responsible public con-
sciousness.
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Kasipri KazakcTaHHbIH F'yMaHUTAPJIbIK NapaAurmMachbl:
dunocodpusnik pedaexcust

Makanaga >kahanjany, 1QPIAHABIPY >KSHE HWHCTUTYIHOHAABIK, pedopManap >KarJalbIHJAFel Ka3ipri
Ka3akcTaHHBIH =~ T'YMAHHTApiblK [Apaii’MachlHa  SIEYMETTIK-OWIOCODUSIIBK —~ Tajajay  YCHIHBUIFaH.
I'yMaHUTapIBIK MapajurmMa SKOHOMUAKAIBIK, KAHFRIPTYIBIH €KIHITI Ke3eKTeT1 «KOCHIMITIACHD) eMeC, KEpICIHITe
KOFaMJIBIK JaMy/IbIH KOKKHEKTepiH, OUniM Oepy camachlH KSHE MOJICHHM OIperceiiKTiH TYPAKTHUIHIFBIH
AMKBIH/AATEH Ca3alblK KYHIBUIBIKTHIK-HOPMATHBTIK HETI3 €KEHJr Typalsl Te3uc Herizzenesi. JKorapbl
MEKTENTerl TEeXHOKPATHSUIBIK OHIIay IbIH KYIICIol QJIeyMe'ITiK—I'ymHI/I'I‘apJH)IK GUTIMHIH, KYHCHI3/IaHybIHA,
Gomamiak MaMaHJAp/IBIH CHIHM OMIIAY, a3aMaTThIK )Kayamcep]mmlc XKIHE JIYHHCTaHBIMIBIK, pedieKcs
JOeHrelliHIH TeMeHJeylHe aIblH KeNeTIHJrl KepcerumeH. 3epTTeyJiH MakcaThl T'YMaHHTapIBIK
TIapaUr MaHbIH TepeH KYH/bUIBIKTHIK HET13/IepiH JKaH-KaKThI ITAHbIM/ay apKbUIHI OHBIH KOFaMJIBIK
CTpaTervsUIbK  MaHBI3BIH —amiblH  kepceTyre OarbITIalFaH. Artann  aifTKaHja, 3eprICyy 64
TyMAHUTapIIbIK 1apa/ U MAHBIH a/laM, KOFaM JOHE MOJICHHUCT TYPallbl ipreii TYCiHIKTep *KyHecIHg
aKCHOIIOTHSUIBIK  TYFBIPJIApHl  TAJJIAHBII, OJIap/blH  Kasipri KasakcraH >karaiibIHJiarsl

epeKIIenikTepl  afKpHA@IaABL Makanaja «TyMaHWTapiblK —11apajurMa»  YFHIMBIH]
SmicHAMATBIK TACUIEpl ANIbUIBNI, OHBIH JYHHCTAHBIMJIBIK JKOHE aKCHONOTHSUIBIK KYP
coHfait-ax, OuTiM Gepy, FRUIBIM JKOHE MOJICHHU casicaT XyHeciHleri HHCTUTYITHOHA
KoraMaplk caHaHBl aHFBIPTY —YZAepicTepiH (GWIOCOQUSUIBIK TYPFBIIAH  I1Aitb

KOMMYHUKAITUSUIBIK JKeNLIep KaFlaibIH/a G1pereinikTiH TpaHchOopMaIsuL 11 pJ]LIK OPTaHBIH
TYMAHUTAPIIBIK KYH/BUIBIKTAP KYPBUIIMBIHA BIQUATBIHA EPEKINIC Ha3ap ay/iay bpranpipy GuTiM
MEH MOJIEHH pecyperapra KOJDKETIMJIUTIKTI KEHEHTYIMEH KaTap, dJIey M (bopMaTaphIHHIH
e3repyiMeH, MoJICHH KEHICTIKTIH (parMeHTaIMsIIaHy FIMEH KOHE PYXaHH cal IH JIcipey KayliMeH

GaliTaHbICTHI KaHa ChIH-KATepIIEp/ii JIe TybIH/IaTaThIHbI Kepc

Kinm ce30ep: ryMaHUTapIBIK NTAPAJUTrMa, TEXHOKPATH3M, 1M PIIAH )
MO/IeHHET, MOpalb, 1iH, KazakcTaH.

Giperciinik, JKOFaphl GUTIM, JKacTap,

M.M. Masnacona, K BICOBA

I'ymanuTapHasi napaaur ospemenHoro Ka3zaxcrana:
dunogodceras peduiexcust

B crathe mpegmaraeTcs corm
Kazaxcrana B ycnmoBusix riroGamu3

CKUMA aHaIW3 TyMAaHUTapHOM IIapaJjurMbl COBPEMEHHOIO
M pOBH3AIMH M HHCTHTYITHOHATHHBIX pedopM. OGOCHOBBIBaETCS
a BBICTYIIACT HE BTOPUYHBIM (IIPUIIOKEHHUEM» K SKOHOMUYECKOMH
MoJiepHU3aIH, a 0a3oB ~ OPMATHBHOM paMKoOl, 3a/IalOIHEl TOPH3OHTHl OOILLECTBEHHOTO
pa3BHUTHS, KadecTBa 00pasoB YCTOMYHMBOCTA KyIBTypHOU HJicHTWYHOCTH. IlokasaHo, YTO yCHIeHHe

TEXHOKPATHUECKOTO CIHEH MIKOJIE IIPUBOJMT K JICBaTIbBAIMH COIMOTYMAaHUTapHOTO 3HAHUS U
K JeQUIUTY KPUTHY €HUSL, TPAKIAHCKOM OTBETCTBEHHOCTH M MAPOBO33peHUECKoil pedekcuu y
Oy IyIuX gc1ie b UCCIIE/OBAHMS 3aKMIOYACTCS B BBIIBICHUM IICHHOCTHBIX OCHOBaHUI
TyMaHUTap W OIpE/ICICHUU €€ PolM B 00ECIieYeHHH YCTOMYMBOIO DPa3BUTHs OOIIECTBa,
coxXpaHe HWJICHTHYHOCTH M (OPMHUPOBAHMM OTBETCTBEHHOI'O T'PAXIAHCKOTO co3HaHus. B
pabote pi ¢Sl TEOPETHKO-METOJIONIOTHYECKHE TIOJXO0/IBI K IOHSITHIO «TYMAaHWTAapHas MapaJurMay,

€€ MUPOBO33PEHYECKUE M aKCHOJIOTHYECKHE KOMIIOHEHTHI, a TAKoKe €€ HHCTUTYLIMOHAIbHOE
ncreMe o0pa3oBaHMs, HAyKH W KyJIbTypHOH mNoiuTukd. Ocoboe BHUMAHUE YAEIIETCS
OCMBICIICHHIO TIPOIIECCOB MOJICPHU3AIMA OOIHECTBECHHOTO CO3HAHWA, TpaHchopMaiiu
IHOCTH B YCIOBHSX TINOOATHHBIX KOMMYHHKAITHOHHBIX CeTel M BIMsHES TH(poBoit cpelbl Ha
py rymaHuTapHbIXx UeHHocTel. Ilokazano, uwro nmpoBu3alms, Hapsjy C paclLpeHHEM
ocTell JIoCTylla K 3HaHMSM U KYJIFTYPHBIM pecypcaM, IOPOXKIAcT HOBBIC BBI3OBBI, CBS3aHHBIE C
u3MeHeHueM (GopM colMarbHOH KOMMyHHKaImy, (parMeHTaIrpeil KyJIbTypHOTO IIPOCTPAHCTBA U PUCKaMH
YTPaThI JlyXOBHOH IIPEEMCTBEHHOCTH.

Kniouesvie cnoéa: TyMaHWTapHasl Iapa/urMa, TEXHOKpATH3M, IMQPOBH3AIMSL, HJCHTUYHOCTD, BBICIIEE
o0pa3oBaHue, MOJIOJIEKb, KyIbTypa, Mopaib, permrust, Kazaxcras.
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