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The role and importance of mythology

The article is devoted to the problem of understanding the mythological worldview, s cssence, role, and sig-
nificance in the world culture of mankind. The purpose of the arficle iS€opconduct a general scientific review
of the ancient human history, to provide an analysis of the storylinésjef the myth-making of various nations.
At the same time, the article presents analytical material regardimgythe classification of myths, familiarization
with European mythological schools, which interpret the essefice andifeatures of the mythological worldview
in different ways. The main objective of the study is tejlet thexeader to>fully appreciate and understand my-
thology, and possibly even arouse a keen interest in mythology,@ncourage studying myth since the very be-
ginning. Sculptors, philosophers, and artists, as@well as manyjother figures, drew inspiration from myths. On
the other hand, nowadays people tend to underestimate mythology, mistakenly equating it with children’s
fairy tales. However, in reality, it is overflowing withywisdom accumulated over the centuries, and like no
other genre of literature is able to enrich theghuman soul with its rich symbolic images. The scientific novelty
of the study is connected with the understanding of the existence of mythology as a fact developed and de-
scribed by researchers.

Keywords: mythology, greeks, religionjybelief, phenomena, society, general theory of myth, cultural univer-
sal, myth-making, humanity.

Introduction

Until the 19th cenfury; Europeans only knew the stories of ancient myths-the Greeks and Romans about
Gods and the creatorss,The word “Myth” when translated from Greek means “word”. During the
Renaissance, intefest im\antiquity increased in European countries. The names of the ancient Gods and the
stories about ghem became widely known. In addition, Greek myths were mixed with Roman myths, and
Greekgods, wergcalled by Latin names, since Latin was known and more predominant than Greek.

Amongtthe nobles, it became a tradition to use the algorithmic meaning. For example, Mars-warrior,
“Venus?— mahab, Minerva-wisdom, “Dialia” — subject, “Muzayip” — various arts and sciences that have
been preseryéd in the poetic language to this day.

Experimental

During the study general scientific and private scientific (formal, concrete-historical, comparative-
philosophical, logical, sociological and statistical methods) methods were used. General scientific methodol-
ogy characterizes the approach to the relationship of the state, society, and individuals. The research is based
on a comparative analysis of scientific views, national and international documents, as well as materials of
statistics, reviews, and data from our own research on the problems of mythology.

* Corresponding author’s e-mail: bota.zhetpisbay@gmail.com
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Results and Discussion

In the half of the XIX century, science began to be compared with other inditropical, ancient Indians,
myths of Iran and the Germans. Based on this comparative study, a “mythological school” (Grimm, Kuhn,
Schwartz, Max Mueller, etc.) and concepts about the origin and development of mythology and religion were
formed. In 1860-1870, the field of mythology research was expanded.

Four different directions were formed in Western Mythological Literature:

1. Natural (natural-mythological, astral-mythological). In myths, there was a predominant
understanding of theories related to natural phenomena, especially the celestial forces. The basic principles
of this theory were developed by the proponents of the “mythological” school.

2. “Euhemeristic” theory. According to this theory, mythological characters are real people and
ancestors. Myths are fantastic stories that exaggerate their exploits. This theory was supported by the
representatives of the city of Spencer and the evolutionary school.

3. Biological, sex-biological, psycho-analytical approach. Mythology is considered, as @ fantastic effect
that leads to the suppression of sexual effects of people (Z. Freud and his school)

4. Social theory is a worldview that considers mythology as a direct connection efstheirst community
structure with the environment (L. Bruhl, Malinovsky). All these views are one-sided. Thegadeny each other,
not recognizing each other.

Nevertheless, the famous religious scholar S.A. Tokarev tries to prove thag, there is reality in some
theories: “to understand the contradictions of supporters of differentftrends My the interpretation of
mythology, it is necessary first of all to explain the relationship of snythélogy to close, mixed, similar
phenomena, legends, fairy tales, and various religious beliefs” [1; 21].

How did representatives of different direction consider thiS"question?

Myth and legend. Limiting them is easy. Legends were accepted to be'called works (legends) of folk art
based on legends about the appearance of such cities as Thebes, Reme, Kiev and outstanding historical
figures. They refer to myths, stories about natural phenomena,that ate not related to a historical event.

This difference is conditional. For example, the aneient ‘Gteek “mythology” may lead to the formation
of cities that contain (poetically, dramatically) Trejan or other wars, campaigns of the Argonauts, etc. Most
of these stories are based on specific historical factshand cenfirmed by archaeological excavations (e.g., the
ancient Trojan excavations). However, the story (histori€al legends) between myths is difficult to limit. Since
the historical account of the Trojan war, there‘thave been many mythological images (images) in the gods and
rear forces.

In literature, the concepts of mythwand Iegend (apsana) are mixed. The first two views treat myth and
legend as one. In particular, the concept of naturis relates the entire legend to a myth. In the absence of
written evidence about the historical figures, mythology considers characters-the Sun God, etc. [2].

The second point of view relates all myths to legends. Proponents of this trend were looking for a
historical root from pure fiatural myths and perceived any mythological character as a historical person.
Many thinkers have takentthis view. For instance, Leo Frobenius says “never generates the myth of the
historical events” i§ynot historical myths. He believes that the separation of myths and legends shows that the
historical facts arg outlinedi the smallness of knowledge and awakenings. For example, we cannot answer
the question of whatkindof people Hercules, GESA, Achilles, Oedipus, Odysseus, Lycurgus etc. were. But
this complexitypis not¥fundamental, and the archaeological excavations found by written data indicate that
suchgpeople wereimdhistory. Then there would be a difference between legends and myths.

Howlever, there is a category of myths that do not relate to historical events. Such myths include legends
and fairyytales’ Their main theme is the emergence of cultural virtues and social institutions. All fairy tales
arise from‘ancient myths, so some ethnographers could not distinguish between two concepts. For instance,
Soviet scientists did not mix the myth with the fairy tale, but they did not separate it. Moreover, in the XII
century, Torky reflected on these two concepts. According to M. Torky, the problem of distinguishing be-
tween these two concepts lies in the fact that both a fairy tale and a myth reflect the material and spiritual
culture of the people. Therefore, we can find some common things like animal taming, finding medicinal
herbs, making tools; there is also a common theme with the desire to fly into the sky, where the image of
Phaeton, Daedalus, carpet planes was formed.

Yu.P. Frantsev explains the relationship between myth and fairy tale. From his perspective, the differ-
ence of fairy tale from myth is that a listener does not believe in its truth and peculiarity. It does not bind
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forces outside of the mystery, leads to a possible dream. As for myth, he notes that myth is where a person
shows creative activity.

Before noting the limits between mythology and fairy tales, we should focus on the relationship
between mythology and religion [3; 57].

There are also different views on this issue. The mythological school regards mythology as an ancient
form of religion. Many researchers, especially evolutionists, believed that the myth has a common origin
where religion originates from. M. Azilkhanov stated that “there are practically no such forums in the
world”.

The mythology of Nicholas Haruzim is considered the main source of interpretation of the religious
beliefs of the population. It can also become a material for a cult. “Cult in close contact with myth,
Mythology-if there are eyes on the birth of primitive people, then without it does not understand religion: the
understanding of myth is the understanding of the religion of peoples”.

American ethnographer Daniel Brinton noted the close connection between mythology afidyreligion.
Mythology itself is a religion, but he understood it differently. Mythology does not“comedfrom religion,
religion does not come from mythology, but on the contrary, according to Brinton, true myths atg’thedresult
of understanding the divine, which is the foundation of religion. K. T. Preye considefs “mythias a necessary
component of a cult”. Such sources are found in the literature. “The religiousgconéept-the mythological
element of religion-is the etiological meaning of a myth. A myth is a sign that 9ndicatessthe perception of a
person’s consciousness in relation to causality between phenomena. Paul Lafargue'did not see the difference
between “myth” and “religion”, while Ranovich believed “Mythology is alWways one of the elements of
religion” [4].

By the end of the XIX century, at first, steps were takengto carefully and then resolutely cross
mythology and religion. According to Frank Jevons, myth is not the souteeiof religion, but the philosophy of
primitive construction, which considers Enlim, Salomon Reinagymyth, separately from religion, myth is a set
of stories of all, and it has emotions, moods.

Representatives of the “urmonotheism” Andrew Lang,"Wilhelm Schmidt, and his followers sought to
distinguish between religion and mythology. They saw<geligion as a relation to the pure moral world,
especially openly supported this trend with the founder of promotesa A. Lang. He wrote: “There are two
currents. They are religious and mythological. The figst tributary is religious, they are found in the wildest
people. Believes in information without leavifig the magic trips. The second tributary is mythological, which
has magic, utrik, and legend”. The second preminent representative of this trend, W. Schmidt (Catholic,
Pater), the head of the “Vienna school”, proved'that the “mythological” elements that are present throughout
life are only the first shadowy, dirty gmagejef the heavenly God. In his opinion, the Supreme explains that he
is pure from God-fearing and, anorally pure mythological attributes. At the same time, according to
representatives of this theory, Teligion®i§ pure, and mythology is bad, and a mixture of the two pollutes
religion. This idea is purely”apelogetic and the Marxists most likely stood on this point. The Hungarian
Marxist Imre Trench-Waldapfel feflected on extensive material and facts about the relationship between
mythology and religion! In“his @pinion, “religion subordinates a person to the rear efforts, and mythology
turns into the conscieusmess, of a person, creates a wonderful image of the gods, able to invent pleasant
characters in the Bembtand improve people. Therefore, a mythology that denies is considered a progressive
force that leads forward” {5; 30, 31].

To solve the question of what is a myth, how it happens, and what applies to fairy tales, historical
legends, religidus concepts, first of all, we should consider the simplest type of myths, giving examples. First
of all,'ednsider myths that have nothing to do with religion.

Voltaite Roth wrote a number of short-lived myth stories about local residents of Queensland
(Australia) and mostly about animals. These myths were light and closely related to the ordinary life and
simplicity of the Austrians. For instance, two wings drawn in charcoal on snow. The reason for it is to
frighten two children who were fighting among themselves.

There are such stories about why the bear does not have a tail. When a bear drinks water, a kangaroo
comes to cut out its tail. Then there is a story how an Iguana learned to dig up the earth because a friend tries
to kill an iguana in the water to suffocate, so he buries the earth and gets rid of death.

At the same time these myths do not need any concepts, nor are they connected with any religious
concepts. We will focus on the more complex myths written by Parkinson in Northern Melanesia. The
inhabitants of Ulawun were small. They once capture the mythical sea monster Velgi and cook meat. One
woman at the first tattooed on the meat, the lips are bent, and the mouth remains open. The nose enlarges and
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spreads. All children born to these women are left without parents. All the women ate the Velga meat, and all
their descendants did not go ashore because they lived rootless and shy [6; 21, 22].

These myths and the essence of its structure consist in the fact that the population of Nakanai refers to
impartial people. Their science does not like anthropological features. On the other hand, the inhabitants of
the Aral Sea region avoid coming to the shore. This creates hatred on both sides for each other. The myth
takes a step towards interpreting these two facts and provides the simplest explanation. When a person eats
something tasteless, he is forced to borscht his face, that is, because “tasteless” people Ulawun eat something
with a bad taste.

However, there are no bad plants or animals in the places where the locals live. Thus, this is the meat of
one fantastic animal that has resulted in harmlessness. The 2nd fact is that they are shy because of their little
things. Thus, the structure and elements of this myth are obvious. One thing is obvious from thesegelements
of the moon, this is the mythical animal Wing. Its appearance is clear and natural. There are many examples
of such myths.

According to these examples, we can see that elements of myth are present in folk'sofigs: These myths
explain human lives and natural phenomena. As Jevons writes, by the origin of all myths;the ethnological
truths of the Levi-Brull and Malinovsky myths deny ethnological roots, revelations.

There are no myths that religion is harmful. There are only fantastic motives andiefeatures. These myths
are not considered sacred, hidden. These myths can be told to children and women. In this'respect, a content
of simple myth is close to a fairy tale. In the myth, the fairy tale is characterized'by the General, which is
typical for evaluating the properties and phenomena of nature.

In both fairy tale and myth, the phenomena of nature, the soul andanimals; objects are perceived as a
person. However, unlike the fairy tale of any myth, this is an ethnolegicalifunction of the myth. The fairy tale
exists only to distract people, for mental propaganda; it does nofyexplain anything. The myth explains that
people face the reality of the people around them [7; 4-9].

In contrast to the most complex classical mythology ©f the“Grecks, simple mythological motifs differ
from the simple myths of lagging peoples, and one camysee a,trace of small simple myths in them. For in-
stance, let us look at the “Arachne” myth. Thereds a woman named “Arachne”, who was famous for her ex-
cellent weaving skills. She was convinced of hemyskills, $0 she challenged Athena to competition. Very
annoyed, Athena comes in the form of an old woman‘te,wiit her over and tells her: “You are You're no better
at sewing fabrics than [ am. Try to surpass only mortals with your art”. Arachne did not listen to the Goddess
and did not want to give up. Enraged, Athena'turns her enemy into a spider. The example in this myth does
not need such justification, its logical structuie,is unconditionally clear. Most importantly, the myth explains
why the spider is called a skilled weaver. The spider itself gives an image of a woman in Greek. Textile art in
the Greeks was formed becausgyof the mythological image of the Spider woman. In mythological terms, the
transformation of weaving into‘anjinseétsis explained as a punishment for boldness and selfishness. Another
example is the myth of Naf€issus; thé myth of the narcissist that tells what narcissism brings. Using the
example of these myths, wie can s€e that myths perform an astrological function. The myth explains any fact
with an inflated estimafe.

Anthropomorphizatien,is the reflection of nature in human form a characteristic feature of mythology.
This is a characteristicand fabulous character. However, mythological (religious mythological) exaggeration
is determinedgby an“umusual feature of a fairy tale. Firstly, a person believes in myths and considers a fairy
tale agffictionallySecondly, the mythological exaggeration perceives the phenomena happening around as
realf and in théfairy tale this is not the case.

Anlother thing that shows that a myth is different from a fairy tale is “mythological time”.

In anyairyth, it shows that the period (time) of the event of a mythological event passes a large interval.
Mythological stories belong to the ancient period.

Austerity does not ask the question about how many years ago there was a mythical period. However,
there is an understanding of the difference between the past and the current period. In their understanding,
there are both people and animals of this period, and they appear from the earth, and again they will not get
to the Earth, they can rise to the sky, live in the moon and a sunny place, there were various events that did
not occur today. At the time Malinowski wrote that these notions of myths exist among the inhabitants of the
Trojan Islands.

Overall, we talked about the simple myths, which played an important role in Ethnology. These myths
have nothing to do with religion. In some myths, the manifestation of gods cannot be the reason that myths
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are related to religion. For example, the religious moral motive in the Arachne myth does not play a major
role in the myth.

However, such myths are found only in the first stages of normal “inadequate” development. Religious
myths directly related to religion are found in the myths of peoples all over the world.

Here are specific examples to explain this problem. One of them is the myths of the Australians, called
“totem” [8; 87].

One lizard-man lived in the far North, the so-called Coloratum. He can make a long stick for himself.
He is attacked by dwights from the East. He quickly takes the stick and puts the dogs down. But the dogs
don't stop attacking. So he runs away to a mountain called Lakenham, and to protect himself against the
dogs, he goes out on top. In this mountain, he came to a cave and hid in Turing (churing), and the two dogs
that followed him turn into two rocks.

Such simple stories were written by the missionary Karl Strelov. He wrote about the tribes, on the
Central island of Austalia. It was like a myth, differing only in content and conversation. ‘fhe meaning of a
special approval is expressed in myths, where a person is in the search for food or“hunting; in religious
dances, campaigns, and it turns into a stone at the end of a noble conversation.

Because most of these stories are related to myths, they are closely related to famous_localities and their
characters with rocks, caves, reservoirs, trees. This is primarily due to the fagtithat at)the end of the
conversation, everything that is being discussed turns into stone, rock, leaving a ftace ontthe ground.

Therefore, these myths reflect the peculiarities of the origin of these places, rather than in absentia. For
Australians, these settlements are not just rocks, reservoirs, for them, thes¢ settlements are Holy totem
environments. Hidden religious rites are held in these places. It is kefit secret from all of the countries in
which the sacred totemic emblems are kept confidential. However, theése centers and rituals and related
myths are connected to each other not only in space, but also in centent:

Thus, at first glance, the myths look like an ordinary storysthat 'describes the occurring events. However,
the myth acquires a religious character not by its content, but with'teligious campaigns and manifestations.

From the totem myths of the Australians, we see the,beginning of cult myths. A cult myth is a narrative
of religious rites that tells a mythological story. In religious, myths, the events differ in the interpretation [9;
2,3].

Religious rites and myths are closely related to eaehother. This connection has long been recognized in
the world. However, it is controversial. Whaticomes first: myth or religion? Were assumptions made based
on a myth, or did they arise based on a myth?The investigative reason may concern both, but one must be
the reason.

Mythical researchers, evolutionists ete. not only asked the question, but also treated the belief of any
assumptions, that is, assumptions arise from a myth. The validity of this view was first questioned by
Robertson Smith. He noted that‘the,myth®€omes from any ritual.

R. Smith’s views were@upporteddby many Western scientists. One of them is R. Marette. He stated that
the re-playing of R. Smith is causéd by a “myth ritual” [10; 2—8].

Thus, if the ¢ontent of'mythis is not religious, but comes from any ritual, then the myth itself becomes
religious. The reason, fonghis, religiosity always has a deep crowd of cult myth. Cult myths contain the
“esoteric” (inner){sidevef religious mythology. There is also a type of myth that includes an “exoteric”
(external) side:

Therelare types 0f myths that are divided according to existing stories.

1. Mythsiabout animals. They belong to ancient and simple myths. These myths are often found among
the Ausfrians.

2. Myithis about the celestial phenomenon. They were ancient and not religious. There are a lot of myths
about the day and the moon among Australians.

3. Cosmogonic myths include myths about secularism.

4. Myths about death.

5. Myths about the great stream. In these myths, it is told that the world was flooded, and humanity suf-
fered from the survivors.

Conclusions

In conclusion, this study provided the definition and role of myths, as well as how they appeared. To
solve the question of what applies to fairy tales, historical legends, religious concepts, we considered the
simplest type of myths, giving examples. First of all, we examined myths that have nothing to do with
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religion. Secondly, there some myths that initially, may seem like an ordinary story that describes the occur-
ring events. However, such myths acquire a religious character by their content, including religious
campaigns and manifestations. Religious rites and myths are closely related to each other. This connection
has long been recognized in the world. However, there is a controversial issue about it. What comes first:
th or religion? Were assumptions made based on a myth, or did they arise based on a myth? The

my
nv

estigative reason may concern both, but one must be the reason.
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Mugo/10rusiHbIH POJIi MEH MAHBI3bI

Maxkana MEQOIOTHSAIBIK TYHHETaHBIM MCH OHBIH MOHIH aJJaM3aTThIH JJIEMJIIK MOJCHUETIHACT] pelli MeH Ma-
HBI3BIH TYCIHY MOceneciHe apHajiFaH. MaKanaHblH MAKCAaThl — alaM3aTThIH €XCIri TapuXblHa FHUIBIMH K-
CKypC Kacay, apTypJii XalbIKTapablH MH(TEPI KacaybIHbIH CIOKETTIK XKeliciH Tangay. byn perre mudrep-
IiH XiKTenyiHe, MAGOIOTHSIBIK TYHHETAHBIMHBIH MOHI MEH €pEeKIIeNIiKTepiH op TYpJi eTill TYCIHAIpeTiH oii-
rijli eyponajiblK MUGOJIOTHSIIBIK MEKEEHICPMEH TaHBICyFa KATBICTHI CapalTaMalblK MaTepuall YChIHBUIFAH.
3epTTeyaiH Heri3ri MiHIeTi — OKbIpMaHFa MH@OIOTHIHBI TOJIBIK TYCIHYTe j)KoHE Oaranayra MyMKIiHIIK Gepy,
OKBIPMaHHBIH MH(OJIOTHSFA JeTEH KbI3BIEYIIBUIBIFEIH OATY, MYMKiH OoJica 1a, MUQTepai MEIFy TerineH Oac-
Tall 3epTTeyre bIHTATAHBIPY. O3 3aMaHbIBa MYCiHIIinep, GuocodTap MeH cypeTiiiep, COHIali-aK KemnTe-
reH Gacka KafipaTkepiep MAQICpAEH, WdbbIT aa Oinai. Byrinri Tanma 3aMaHayu ajgamMm MH(OJIOTHSHEI IyphIC
Oaranamayra OeiliM, OHBL OaaNapra apHaJIFaH epTeriiepMeH TeHECTIpyi e OpbIH aiFaH. JlereHMeH ne, pyxa-
HH MO/ICHUETTIH KoHE (popManapsl 1o1 MUGOIOTHsI TOPI3/i Facklpiaap OOkl XKMHAKTAIFAH JaHAIBIKKA TOJIBL,
onebuertiy 6ail cuMBOJIMKaISIK OeiiHenepiMeH afaM KaHbIH OaiibITa ajaMaiIbl.

Kinm co30ep: Muthonormsirpexrep, i, CeHIM, KYObUIbIC, KOFaM, MU TIH JKaJIlbl TEOPUICHI, MOJICHN aMbe-
Oamntap, MU} WbFaPMambUIbIFGL, a1aM3aT.

b. XK. A6npaxmanoBa, T.A. bapak6aesa, P.A. Kemepbaii

Poub 1 3Hauyenne mudoaornu

Cratest mocBsIIeHa MpodeMe OCMBICIICHNS! MA(OIOTHIECKOTO MHPOBO33PEHNS, €r0 CYIIHOCTH, PO U 3Ha-
YeHHs] B MEPOBOM KYJbType desioBedecTBa. Llenb cTaThi COCTOMT B TOM, YTOOBI IPOBECTH HAY4YHBII 9KCKypC
B JPEBHIOI0 MCTOPHIO UEIOBEYECTBA, IIPEICTABUTh aHAIM3 CIOKETHBIX JIMHHUI MH(OTBOPYECTBA Pa3IHUHBIX
HapoJoB. B TO ke Bpems M3iaraeTcs aHAIMTHYECKUI MaTepuall, Kacarolmuiics kiaccupukanuu Mu¢oB, 3Ha-
KOMCTBA CO 3HAMEHMTHIMH E€BPONEHCKUMH MH(OJOTHYECKUMHU LIKOJIAMHU, MO-Pa3HOMY TPAKTYIOIIUX CYII-
HOCTb M OCOOCHHOCTH MH(OJIOTUYECKOTO MUPOBO33peHHs. [1aBHas 3a1aua UCCIIEOBAaHUS — MO3BOJIHUTD YH-
TaTeNIo B IIOJHON Mepe OLICHUTh U MOHATh MU(OJIOTUIO, 3aHHTEPECOBATh, 3 BO3SMOXHO, U BBI3BAaTh y UUTATEIs
JKMBOW MHTepec K MHU(OJIOTHH M MOOYIUTh K HW3ydeHHI0O MHU(OB, HauMHAs C UCTOKOB. B Mudax uepmamm
BJIOXHOBEHHE CKYJIBNTOPHI, (GHiIocops! M XyJOXKHUKH, a TaKKe MHOTHE Ipyrue nestenn. Ho mpu atom co-
BPEMEHHBIH YeJIOBEK CKJIIOHEH HEJ0OIEHUBATh MU(OJIOTHIO, OIINO0YHO NPHPAaBHUBAs €€ K JETCKHM CKa3KaM.
A Bexb OHa IIEperoiHeHa MYJPOCTHI0, HAKOIUICHHON BEKaMH, W, KaK HE OJWH APYToH JKaHp JUTEpaTypHl,
crocoOHa 00oramaTh 4elI0BeYEeCKyI0 OYIIy CBOMMH OOTraThIMH CHMBOJIMYECKMMH oOpasamu. HayuHas HO-
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BU3HA PabOTHI CBsi3aHa ¢ OOOCHOBAHMEM CYIIECTBOBAHMSA MHU(OJIOrUM KaK pa3pabOTaHHOI M ONUCAHHOI Hc-
CJIeJOBATENSAMU JAHHOCTH.

Knrouesvie cnosa: Muonorus, TpeKH, peiurus, Bepa, siBjeHne, ooiecTBo, oommas teopus Muda, KyIbTypHas
YHUBEpCAIUsI, MUGOTBOPYECTBO, YETIOBEUECTBO.
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