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Linguocultural aspects of “duty” and “obligation” in kkazakh and English languages

The article examines the linguocultural features of the concepts of,‘ddty” and “obligation” in the context of
Kazakh and English-speaking cultures. It analyzes how these €encepts are shaped by moral values, social
practices, and the historical experience of society. Althoughthe, terms themselves are universal, their mean-
ings are largely determined by cultural worldviews and, ethical priorities. In Kazakh culture, “duty” (qaryz)
and “obligation” (paryz) are closely tied to mutual,identityg,so€ial cohesion, and strong commitments to fami-
ly and community. These concepts are not merely transactional; they carry profound moral value, grounded in
gratitude, respect, and intergenerational solidarity. Antentire world of social norms grows from these princi-
ples: mutual assistance, hospitality, and care fok others. In English-speaking cultures, where the concepts of
“duty” and “obligation” also carry moral weight;ithey are more often associated with personal responsibility,
legal duty, and the fulfillment of contra€ttial obligations. Accordingly, their lexical expressions in English
tend to represent a self-orientation to,a greater extent, stressing personal duty, rights, and autonomy as against
collective responsibility. Within the framework of this study, a comparative semantic and contextual analysis
will be applied to investigate héw_these*cultural models are encoded linguistically and how they influence
behavior and expectations ofsinterpersonal relationships in different sociocultural contexts. It has been shown
that the notions of “duty’}and “obligation” in Kazakh culture are tied to cooperation, clan and family struc-
ture, principles of mutual assistance, and respect for elders’ rights. In contrast, the notions are strongly asso-
ciated with personalgresponsibility, legal duties in English culture. Such differences affect value orientations,
interpersonalgelationshand behavior models. Studying such concepts through linguocultural analysis enhanc-
es the effectiveness ofiintercultural communication and promotes mutual understanding.

Keywords: duty,“@bligation, Kazakh worldview, English culture, moral responsibility, social norms, intercul-
tural communication.

Introduction

The study of the concepts of “duty” and “obligation” from a linguacultural context is significant since the-
se are essential points in the worldviews of cultures, influencing their interpersonal relationships, organization
within society, and even moral norms. Understanding how these concepts gain expression and interpretation
across languages and cultures thus carries importance for cultural-theoretical and linguistic studies. Such con-
cepts are related to the domains of moral obligations, social responsibilities, and, therefore, are core to the anal-
ysis of values and norms that characterize various societies. So, the research into the linguacultural characteris-
tics of the concepts of “duty” and “obligation” in Kazakh and English cultures is valuable, as it contributes to a
deeper understanding of the differences and similarities in how these concepts are perceived and their signifi-
cance in society as a whole.
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However, the very conception of “duty” and “obligation” is really what forms a cultural system, it in-
cludes and comprises the moral and ethical norms of society. Besides being central to social interaction, these
concepts are expressed through the medium of language in passing on culture, values, and worldview. This ar-
ticle examines the linguistic properties of the concepts of “duty” and “obligation” in the Kazakh and English
cultures.

R. Syzdykova (2006), has drawn special attention to the study of concepts that reflect moral categories in
language. In particular, she states that “language is always at the center of culture, and understanding these
concepts is impossible without taking into account cultural norms and traditions” [1; 52]. Hence, her notion
fully endorses the investigation of the vocabulary and expressions that reflect the views of society on duty and
moral obligations.

Syzdykova (2003) in her book “Lexicology of Kazakh language” notes that “each society has its specific
moral codes and language serves not only as a means of communication but also as a carrier of these codes” [2;
74]. This opinion pushes one to understand that the concepts of “duty” and “obligation” cannot be isolated from
the cultural and social conditioning under which they are applied. In Kazakh culture, unlike the Western con-
cept of “duty”, which is often perceived as a personal obligation to another individual, there is a stronger em-
phasis on ethnocultural duties, such as caring for one’s family, clan, and community.

In the analysis of human thought and behavior, language and culture, another crucial issue is that any one
of the philosophical concepts under moral categories, in this case, has “not only amtact'efireflecting social atti-
tudes, but also an act of influencing thinking and behavior” [2; 74]. This means thathin addition to being a re-
flection of cultural views of duty and obligations, language is also an agent &ffeeting the very view of the con-
cepts.

A considerable number of researchers have aimed at the relationsbetween morality and obligations relat-
ing to language and culture. This can be supported by Bloch (2008), Who'states, ... religious and moral con-
cepts are just not lexical units but cognitive structures regulatingyinteraction with the social and natural envi-
ronment” [3; 85]. This kind of view, as Bloch (2008) initiated, ‘greatly influences the norms on which the re-
spondents base their perceptions of morality and, sacial™action. In view of the same perspective,
G. Lakoff (1980) presents: “... the concepts that are embedied in language form the basis of the structure of
human experience”. It follows, then, that “duty” and, “obligation” would imprint their influences on the lan-
guage and practice of a disparate culture [4; 45].

The use of conceptual analysis in the study of those topics strongly supports and develops the approaches
proposed by other writers such as P. Bergerand“¥) Lakoff (1987) in their article “The Social Construction of
Reality”, which stresses that the diffegent{congepts concerning duties and obligations spring from the social
construction of reality and are a guide to'the Behaviors of person in society. According to P.F. Stepanov [6; 96],
this includes borrowing and duty as ascanceptualization of moral notions concerning language, which corre-
spond to the foremost culturakand meralsorientation.

Linguistic approaches to,the Study of these concepts include conceptual analysis, comparative linguistics,
and cultural analysis. Theqcomparative approach is useful in highlighting the peculiarities of these concepts
across different culturesy Thewworks of L.V. Shcherba [7] and V.V. Vinogradov [8] are among the few that
compare moral concepts across languages. Thus, with these studies, we can group the differences in cultural
and linguistic perspectives and define more accurately the perceptions of moral norms across cultures. There
are some works dedicated to the conceptual analysis and study of moral concepts in different languages. For
instance, the works of 1.V. Dyakonov [9] and S.I. Petrova [10] analyze these concepts in the Russian language,
showing its suffusion into united morality and religious practices. On the other hand, a few studies in regard to
the Kazakh language have been conducted on this theme, which indicates the need for an in-depth study of duty
and obligation in Kazakh linguoculture. The comparative approach toward primary analysis of these concepts
in Kazakh and English will not only reveal some peculiar cultural traits but will also show some common at-
tributes influencing these concepts’ perception in different societies.

The study aims to identify and compare the linguistic lining of concepts of duty and obligation in Kazakh
and English cultures. The investigation targets the resources through which these concepts are construed in both
languages and includes the analysis of the cultural association and moral norms assigned to them. Thus, this
study will offer valuable new material for explorations in linguacultural studies, hence contributing to the grow-
ing knowledge of how moral concepts operate during intercultural communication.

Consequently, the importance of the study lies in the necessity of a profound exploration into
linguocultural dimensions of the concepts of “duty” and “obligation” in other cultures, enabling better distinc-
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tions in how moral norms and values are perceived, as well as common approaches to such concepts in both
Kazakh and English languages.

Literature review

The exploration of concepts like “duty” and “obligation” from the perspective of linguistic cultural studies
and theolinguistics marks a valuable area in cross-cultural and cross-linguistic research. These concepts, apart
from reflecting on several social-moral norms, also embody the historical, religious, and ethnocultural features
significant for a culture. Therefore, neither should one forget the fact that their perceptions and usages in the
languages differ. This adds one more dimension to the studies exploring cultural identities through language.
The current review will give the very important theoretical heritage as well as show how different approaches
and methods affect the understanding of the “duty” and “obligation” concepts in Kazakh and English cultures.

Linguocultural Approach: This research focused on the definition of the two general disciplines in
linguocultural studies — language and culture. Yu.M. Sverdlov’s (1996) Language as a Cultural Phenomenon
follows the study that notes the necessity for identifying cultural features through linguistic expression, for ex-
ample, within moral categories like “duty” and “obligation”. Referencing Sverdlov, he states that “any word
and expression in culture bears historical and social significance” [11; 26], which comes particularly into focus
when looking at such terms as “duty” and “obligation”. This has been verified in works'by Kazakh scholars, in
particular, R. Syzdykova (2006), who says that, according to her studies, these gateégories«dn the Kazakh mental-
ity are closely tied to morality and religion and have an impact on social relatienships and norms of behav-
ior [1].

Works devoted to conceptual analysis and linguacultural studies are«@f keysimportance for understanding
how “duty” and “obligation” are formed and changed in different languages and cultures. Another source is
Zhumabekova, K. (2022), who addresses the contemporary state of th€ social vocabulary of Kazakh and its
conceptual system. These concepts are correlated with social responsibility and include “duty” and “obliga-
tion”, intermixed with culture and society [12]. This study provides @ deep understanding of how the Kazakh
language reflects moral values and obligations in the social comtext, as well as how these concepts influence
behavior and interpersonal relationships in Kazakh society, Also, S. Shayakhmetova (2023) explores moral and
ethical concepts in the Kazakh language, including®duty’? and “obligation”. The author analyzes how these
concepts are related to the traditions and customs, of theskfazakh people [13]. “Concepts related to duties are at
the center of national and religious worldviews, afid they form a social organization” [14; 56]. This approach is
especially important for the analysis of congceptsuin different cultures, as it helps to determine how these con-
cepts are manifested through lexical means and what cultural meanings they carry.

Religious aspects. Theolinguistics,“as ‘a=discipline, views language in determining religious beliefs and
moral concepts. Using the examplefof/duty and obligation, especially where family and civic obligations are
concerned, one can recognizesa signtficant influence of Christianity on English-speaking cultures. Islam, as an
important religion for Kazakhs,\influences these concepts through religious obligations related to duty to God
and society. Syzdykova (2006)yemphasizes in her work that in Kazakh culture, duty has deep roots related to
the obligation beforesGogd and,society. This role of religion in shaping concepts is also confirmed by the works
of foreign scholars, Su¢h as Lakoff and Johnson in Metaphors. “The metaphors that underlie concepts deter-
mine how we perceive sa¢h notions as morality and duty” [4; 58].

Comparative analysis is significant in the study of the concepts of “duty” and “obligation” in so far as it
shows specific terms associated with particular languages and cultures, but also commonalities. The findings of
Sverdlov (1996) and Shakhnarovich (1998) were primarily focused on revealing this conceptualization in vo-
cabulary and phraseology, which symbolizes cultural values. In one major context, English deemphasizes the
positive duty perception as self-reliance in opposition to that of Kazakh, where own duty refers more broadly to
social and religious connotations involving responsibility to society and family. Lakoff (1987), in his study
“The Nature of Human Thought”, notes that “thoughts and concepts are not simply expressions of language,
but reflections of social norms and rules”. This statement is the basis for understanding the differences in the
perception of “duty” and “obligation” in the two cultures.

Importance of Previous Research. Previous studies in the field of linguacultural studies and theolinguistics
emphasize the importance of studying concepts related to moral and social obligations. The works of Kazakh
and foreign scholars allow us to more deeply understand how these concepts influence social nhorms, ethics, and
personal relationships. Key sources for further research are the works of V.V. Shakhnarovich, Yu.M. Sverdlov,
and R. Syzdykova, as well as the studies of Lakoff and Johnson, which allow us to reveal the deep cultural and
religious features of the perception of these concepts in different societies.
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Linguocultural and theolinguistic analysis of “duty” and “obligation” words in Kazakh and English cul-
tures helps to reveal their meaning in the context of different worldviews and cultural traditions. These con-
cepts not only characterize the moral attitudes of society but also influence social and religious norms, deter-
mining the behavior of a person in specific cultural contexts.

Research Methodology

The study aims to investigate and compare the linguistic features of the concepts of “duty” and “obliga-
tion” in Kazakh and English cultures. For this reason, the research is characterized by the complex application
of various research methods due to the complexity, versatility, and range of the object of study. Comprehensive
application of the methods corresponding to the study will give the most complete and objective understanding
of the linguistic features of the concepts of “duty”” and “obligation” in Kazakh and English cultures.

The methodology proposed for the study is thus holistic and multidimensional. It will permit the grasp of
the notions of “duty” and “obligation” in Kazakh and English cultures at divergent levels: conceptual, linguis-
tic, and cultural. The comprehensive use of various research methods can make the results richer and more ob-
jective and will contribute to improving linguacultural studies and comparative linguistics as well.

For the study of the concepts of such words as “duty” and “obligation” within the Kazakh and English
cultures, an integrated approach ought to be established. Such an approach would comprise conceptual analysis,
comparison, and linguistic analysis. These methods would not only delve into howstheses¢oncepts are manifest-
ed in language but also into the cultural and societal aspects associated with then:

Conceptual analysis is the main method for identifying and describing the,content of concepts such as
“duty” and “obligation” in the languages of different cultures. This methed examtines the mental schemes that
underlie these concepts, as well as their lexical manifestations. Yuri Kapanadze is one of the initial theorists to
put forward the basic grounds for conceptual analysis: the conceptsywill bé regarded as mental representations
expressed through the linguistic units that form them [15].

Within the context of the Kazakh language, the very concepts of “duty” and “obligation” are connected
traditionally with moral and ethical norms. They display pr@pensities toward social responsibility and the prin-
ciple of mutual participation. In this sense, the researchtworks of the scholars Shayakhmetova S. (2023) and
Zhumabekova K. (2022) are of prime importance in‘rying to capture the cultural specificity of such normative
concepts. Shayakhmetova’s (2023) work, for instance, ‘anélyzes the association of concepts with the particular
traditions and social obligations that guide the ‘everyday existence of Kazakhs. Meanwhile, Zhumabekova
(2022) deals with the ideas of social obligatien cencepts in Kazakh, focusing on the significance of these con-
cepts in the broader social norms.

Comparative analysis of cultural“cencepts. Comparative analysis should hence be utilized to study the
similarities and differences concernifig€oncepts of “duty” and “obligation” across cultures. Within this context,
a comparison between Kazakh afid Eaglish would reveal how different cultural contexts influence one’s per-
ception of these concepts. Wierzbicka (1992) studied the degree to which both concepts would vary according
to cultural traditions, thereby making their perceptions different despite the presence of similar lexical units
[16]. For instance, whereas “obligation” connotes law and formalities about matters legal in English culture, the
corresponding notions,dn Kazakhs may also carry notions of morality, family, and social obligations as well.

Cultural Context tyCognitive Understanding. Kaal (2014) notes [17] that cultural context is crucial for
the meaning of words such as “duty” and “obligation”. According to this culture, “duty” means primarily an
aspect of honor and mutual assistance. This type of cooperation most commonly takes place in intestate family
and clan relations in Kazakh culture. Whereas, in English culture, concepts with those two titles have, from one
point of view, very formalized meanings and relate to legal and ethical norms. Such traits can also be tracked in
folklore and literature. In the Kazakh epic tradition, a duty to one’s clan and family is an element that is usually
described as part of the hero’s personality. In English literature, the 19th century is again, especially represent-
ed through the works of Charles Dickens or Jane Austen, where duty is closely linked to personal moral re-
sponsibility, leaving aside economic and legal obligations.

Thus, the study of the concepts of “duty” and “obligation” using conceptual, comparative, and linguistic
analysis allows us to identify important cultural differences in the perception of these concepts in Kazakh and
English cultures. The choice of analysis methods is justified by the need to take into account both cognitive and
linguistic features, as well as cultural differences that introduce diversity into the interpretation of these con-
cepts.
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Results

The term “duty” in the Kazakh tongue is polysymptomatic and can be subdivided further into various
meanings. For example, “qaryz” refers not only to money-related obligations but also to obligations such as
moral duty through the community in addition to traditional obligations to elders or relatives. This reflects the
value of respect for elders in Kazakh culture, which is also present in the language [12]. An example from a
Kazakh proverb: “Qaryzdy kaytaru — pariz” (To pay off a duty is an obligation). This expression emphasizes
that duty is an obligation that a person must fulfill at any time [13; 78]. Another example: “Qaryzdy otemegen
adamdy omir tozdyrady” (A person who does not repay a duty will suffer all his life) — here, the importance of
repaying a duty as a moral obligation is emphasized, and failure to fulfill this duty leads to internal suffering.
Phraseologism: “Qaryzdy otemegen adamdy omir tozdyrady” (A person who does not repay a duty will suffer
all his life) emphasizes the need to repay a duty to restore harmony in life.

From an English cultural point of view, “duty” encompasses a lot. When we say “duty” in English, we re-
fer, along with moral obligations, to legal and social obligations. Here, substantial emphasis is placed on per-
sonal responsibility, which finds its way into both social and legal obligations. Morally, society views duty as
another obligation to the state or society. An example from English literature: in Shakespeare’s tragedy Hamlet,
the concept of duty to one’s father (revenge for murder) is central. Hamlet faces the difficulty of choosing how
to fulfill the duty of revenge without violating his moral convictions. Another examplefrom English culture: in
the conversation “It is your duty to help” (It is your obligation to help), the conceptief duty reflects a direct so-
cial obligation that a person must fulfill within the framework of social norms,

To express the concepts of “duty” and “obligation” in the Kazakh language,ja number of words are used,
such as “qaryz”, “pariz”, “mindet”, and “borysh”. These words cover bothimaterial and moral obligations. An
example from Kazakh folklore: in the work “Manas”, the main characfersfulfilling his duty to his people, sacri-
fices his interests to save his tribe. This reflects the importance of social'duty in Kazakh culture [2; 49].

Table 1
Explanation of differences between “Qaryz?, “Paryz”, “Mindet” and “Borysh”

Example (Kazakh

Term |Key Difference / How to Distinguish ohrase/proverb)

Translation / Explanation

Specific duty that must be repaid, ma-
Qaryz [terial or moral; often concrete and per-_]|Qaryzga bel baylama
sonal.

Moral or religious duty imposed by
Paryz [conscience or faith; an essential"ethical
obligation.

Formal or social duty defined by rules
Mindet |or roles; tied to responSibility and as-  |Mindetti orindagan abzal
signed tasks.

Don’t get tied up in duty. (Warning about
taking on duty.)

Adamnif parizi — adal | A person’s duty is honest work. (Moral
efibek obligation to work honestly.)

It is honorable to fulfill one’s duty.
(Emphasizing responsibility.)

Adamdyq boryshyn Your human duty is to work for your
halqyna enbek qyl. Aq people. Stay on the right path without
joldan aynymay ar saqta |deviation and keep your honor. (Respect
ony bil. and honor obligations.)

Ethical or social@duty, especially relat-
Borysh |ed to family andytradition; duty of hon-
or and respect.

FIEY FIENT

In Kazakh, cultural and linguistic imagination, “garyz”, “paryz”, “mindet”, and “borysh” have similar
but non-synonymous meanings of responsibility and duty, each a distinct aspect of human social and moral ex-
istence. “Qaryz” is the basis of obligation, derived from material, mutual duty. It focuses on duty through ma-
terial responsibilities to be repaid or completed, which focuses on the transactional character of certain social
interactions. From this, “paryz” further develops the concept of duty one step beyond material or overt obliga-
tions to moral and divine duty. It portrays an internalized moral regulator, duties based on conscience, religious
faith, and honor, which control behavior irrespective of external influences. Moving into the social arena,
“mindet” places responsibility in formal institutions like laws, roles, or institutionally determined expectations.
It is responsibilities imposed by societal norms for bringing about order and harmony, and these are all about
discipline and compliance with specified duties. “Borysh” completes these by drawing out the relational and
moral responsibilities based on family, tradition, and society. It conveys the feelings of honor, gratitude, and
respect for keeping social relationships in the long term. These ideas uncover a rich and subtle system of obli-
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gation where material duty, moral universals, systematic obligations, and ethical commitments coexist and cut
into each other, demonstrating the dense multiplicity of Kazakh conceptions of human obligation.

Interestingly enough, both Kazakh terminologies “paryz” and “borysh” are founded on Islamic ethical re-
ligious foundations. For Islam, “fard” (obligatory duty) literally reflects “paryz” and represents necessary ac-
tions which are religiously obligatory, e.g., prayer, justice, and services to parents and society. The Qur’an re-
peatedly calls the faithful to respect their “amanah” (trust or moral responsibility), as in the words: “Indeed,
Allah commands you to render trusts to whom they are due”. (Qur’an, 4:58) [18]. They are directed to the in-
ternalized obligation in Turkic society within the overall Islamic tradition [19]. Just as in the Christian faith,
“duty” is placed not just in a material context but also as a moral and “spiritual duty”. In the New Testament,
the Apostle Paul states: “Let no duty remain outstanding, except the continuing duty to love one another” (Ro-
mans 13:8) [20]. In the New Testament, and places the concepts of love and social responsibility as ongoing
responsibilities. The Christian ethical theory of divine calling is very similar to the English phrase “moral obli-
gation” or “civic duty”, one’s moral response to God’s will, society, or family [21]. In both traditions, there-
fore, the idea of obligation is elevated beyond mere contractual or legal dimensions to a higher spiritual and
ethical plane. These religious roots help explain why concepts like “paryz” in Kazakh and “duty” in English
literature (e.g., Hamlet’s revenge or Elizabeth’s family loyalty) are associated with moral struggle and personal
sacrifice.

In the English language, expressions such as “duty”, “obligation”, and “respefisibility” show the concepts
of “duty” and “obligation”. In Kazakh culture, the concept of duty is rooted in“moral and communal obliga-
tions, whereas in English culture, it is often understood from a more legal ahdsndividual perspective. An ex-
ample from English literature: in Jane Austen’s novel Pride and Prejudice, thessole of family duty is explored
through characters such as Elizabeth Bennet and Darcy. Their socialgfespogsibility towards their family and
personal morality becomes the main driving force of their decisionsq22; 52]. Example phrase: “It is my duty to
protect my country” (My duty to defend my country) emphasizes_Civic responsibility, which is an important
element of English culture [23; 87].

In the Kazakh language, the concept of “qaryz” is asSoctated not only with material duty but also with
moral obligations. For example, in Kazakh culture, “paryz’ and “qaryz” can be used as synonyms, but the for-
mer focuses on deeper moral aspects, such as duty te,the clan, family, and society. In Kazakh culture, duty to
the clan and society is always perceived as an importaht®€omponent of moral life [12; 52]. An example from
Kazakh literature: in the work of Abay Kunanbayev “Kara sozder” emphasizes the importance of the moral
duty that a person owes to his people and family."Abai emphasizes that fulfilling one’s duty to one’s family and
nation is more important than personal @amhitions [13].

In the Anglo-Indian homes, a wordyliké*“duty” may be associated with social responsibility or civic re-
sponsibility. It includes both legal and /moral obligations. In contrast to Kazakh, where the word carries ideas of
common obligations, English«ulture‘predominantly relates to self-obligations about personal liability [22]. For
example, in English medicine, the Werd duty comes to the fore within the conceptual model of family and soci-
ety. In John Steinbeck’s The Grapes of Wrath, the whole idea of the duty to relatives and society becomes quite
significant. A character like Jead comes across a moral area: how much a person should repay this duty to fami-
ly and still fight for hisgfights against social injustice.

Table 2
Definitions of the concepts of “duty” and “obligation”
Language/Culture Concept of “Duty” Concept of “Obligation”

“Qaryz” — material and moral obligations, duty  |“Paryz” — moral duty, obligation to rela-

Kazakh obligations, usually emphasizing responsibility to  |tives, society, nation. Emphasis on social and
the family and society. moral responsibility.

Enalish “Duty” — obligations from both a legal and moral |“Obligation” — a legal obligation or moral

g point of view. Based on personal responsibility and |obligation to society, family, or the state,
civil obligations. emphasizing personal responsibility.
Discussion

The comparative analysis, therefore, reveals that even though there are differences in culture, both sys-
tems connect the concepts of duty and obligation with moral responsibility, as it guides people’s behavior in
society. The Kazakh model is more prone to upholding social order and harmony through clan and family ties,
while the English model gives more leverage to legal regulation and individual responsibility [2]. Special em-
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phasis must be placed on the rich lexicometric diversity of Kazakh speech, which makes it possible to make a
subtle differentiation of obligation types from inner moral obligation (“paryz”) through formal social obliga-
tions (“mindet”) to ethical family obligations (“borysh”). The semantic opposition maps the depth and width of
the Kazakh thought system.

In reality, knowledge of these culturally specific aspects is needed in intercultural communication, transla-
tion, and joint international activity, where a wrong understanding of the terms of duty and obligation can cre-
ate misunderstandings [22]. Especially, this is needed now in the times of globalization when cooperation be-
tween members of various cultures has become the norm. Meanwhile, the research is limited in terms of the
choice of cultures and books to analyze. Future studies can alter samples of cultures and add other languages
and cultures in order to discover universal and culture-specific elements of the concepts of duty and obligation.

The Kazakh and English understandings of “duty” extend well beyond economic application and embrace
moral, social, and spiritual dimensions. Though there is a differential cultural context, in both traditions it is
insisted that duty involves an undertone of responsibility that intersects with the deepest human values of obli-
gation and moral action. In Kazakh culture, the notion of duty is deeply rooted in social norms and would likely
reflect social order, respect for tradition, and personal responsibility towards others. English culture, with its
individualistic nature, also emphasizes individual responsibility and accountability, tending to associate obliga-
tion with legal, civic, or ethical code. These two traditions are shaped significantly by their root religious and
philosophical underpinnings. Islamic morality defines the concept of obligation,and moral duty in Kazakh phi-
losophy as the fulfillment of a trust from God [18]. Likewise, English cultural patternsrrooted in Christian mo-
rality recognize obligation as a moral duty wrapped in love, justice, and civi¢ duty, [19]. In either context, obli-
gation is not merely an issue of duty external to oneself but an internalized sems€ of morality that takes one’s
values and integrity into account.

Thus, the vision of duty in these civilizations is one that exists as’a limbo between self and society, law
and morality, material duty and spiritual calling. Whatever later «ginterpretation may be, it is still rooted in the
universal human desire to pay homage for what one owes and tovhavesocial and ethical balance. Duty to fami-
ly, country, and society is represented widely in English culturesattaw. For example, the same Hamlet of Wil-
liam Shakespeare has a protagonist who faces a personalandyublic conflict in his character. He could not col-
lect his mind over what was more important to himyhis deep personal feelings or his public duty to take re-
venge for his father’s murder. This was the essential locus of the tragedy’s moral issues in relation to family. It
seems that within Pride and Prejudice, yet again, the theme of accountability towards the family is apparent as
Elizabeth decides what Bennett would do in.asittiation where the daughter had an obligation to her parents, but
her individual emotions had to take second place [22]. What this added up to was that, in English culture, a di-
mension of duty related to and encompassed*hy that of family, country, and society is often manifested in Eng-
lish literature. The line between pergonal feelings and duty to revenge for his father’s murder is the most ubig-
uitous theme in William Shakespéare’sdamlet, wherein the protagonist finds himself. It centers on the family
as the main spotlight in the tragédy"6f morality. In Jane Austen’s novel Pride and Prejudice, it becomes evident
that the decisions taken by,Elizabeth demonstrate a sense of obligation to the family. Bennett, notwithstanding
her own feelings, works withigdmpositions created at the social level against a daughter with respect to her du-
ties towards her parents’{22]

In Kazakh epics, “duty” usually denotes responsibility to society, clan, or family. For instance, the hero of
the epic “Alpamys” pays his duty despite personal troubles. Alpamys will give his life for his country and his
people, which shows that the duty for Kazakhs has always been based on collaborative moral
responsibilities [2; 25].

There are similarities between the concept of “duty” in English and Kazakh cultures, as both associate it
with moral obligation, social responsibility, and the expectation of fulfilling one’s duty toward others and the
community. These similarities are more evident in classical and traditional literature than in modern texts,
where cultural shifts have influenced the interpretation and usage of the concept.

Interestingly, both of these cultures are religious about the sanctity of repaying duty but Kazakh culture is
more preoccupied with spiritual and emotional consequences, as opposed to English culture being more fo-
cused on legal obligation and personal responsibility. These similarities and differences are particularly reso-
nant in more traditional writings, where metaphoric and didactic forms of duty are most pivotal. Contemporary
works, on the other hand, may be more inclined toward pragmatically oriented or lay forms of knowledge, evi-
dencing a shift in culture brought about by globalization and modernization. In the process, the idea of duty
serves as a filter through which wide cultural values — community, morality, individualism, and justice — are
refracted and passed to future generations. Through proverbs, phraseologisms, and literary illustrations, we start
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to see how each culture thinks of human obligation not just in terms of transaction, but as an existential and
deeply ethical aspect of human life. Finally, “duty” and “obligation” in Kazakh culture and English-speaking
cultures have multi-faceted and rich meanings that are strongly associated with historical and cultural contexts,
norms of society, and religion. Understanding them better explains the process of developing moral norms and
social obligations in various cultures.

Conclusion

One of the notable features that characterizes Kazakh understanding of the concept “duty” is its close as-
sociation with family values and respect for elders. This is observed not only in language but also in the cultural
practices related to family and clan duties. The English culture most often relates the notion of “duty” to per-
sonal responsibilities to society and legal and social obligations. These differences affect everyday life and are
manifested in the fiction as well as folklore of both cultures.

Particular attention in the study was paid to the semantic analysis of expressions containing these con-
cepts, including through the study of proverbs, sayings, and phraseological units. Kazakh and English expres-
sions such as “Zhauyngerdin zholy — kyzmetinde, eldin zholy — yeldi siiiide” (Kazakh) and “Duty is the soul
of a man” (English) emphasize the importance of responsibility, both for the personal and for the public good.
In these contexts, we see how language reflects culturally specific perceptions of duty and responsibility.

The results of this study open up broad opportunities for further researeh il thesfield of linguacultural
studies and comparative analysis of concepts in different languages and cultures.“ln future;'one possible area of
research could be more extended and focused studies on such concepts as hofioseonscience, duty to the Moth-
erland, and their perception in different cultures among other languages. What’smore is that the transformation
of such concepts related to current-day society also needs to be studigdiasthe perception of moral and social
norms might also be influenced by the processes surrounding globalization and migration [24; 35].

Especially pertinent is further research in the field of intergultural communication, where understanding
the differences in perception about obligations and duties is of degisive importance for ameliorating intercultur-
al interaction. It suffices to note that the perception of moralfobligations can be modified by history, social vari-
ations, and religion, which makes it all the more imperative t@\be sensitive to culture when involved in an inter-
cultural context. The understanding of duty and respensibility is profoundly important in intercultural commu-
nication in a globalized world. This is where differencessin how these concepts are perceived can cause misun-
derstanding as such may happen as far as these relate to international politics, business, or personal relation-
ships. Understanding how cultures express and“perceive these concepts would enable avoidance of conflicts
stemming from misinterpretations based onitheir views of the meanings of obligations and responsibilities.

Thus, it is an important task to further*discuss these concepts from an intercultural communication per-
spective and their use in different spheres of life. Understanding cultural differences regarding the concepts of
“duty” and “obligation” will impfovesnternational interaction and create more harmonious and effective com-
munication mechanisms in the glabakeontext.
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3.b. KynbmanoBa

Ka3ak koHe arbLIIIbIH TUIAEPiHAETT «KAPBHI3» %KIHE «IMAPbI3» KOHLENTiJIepPiHiy
JIMHIBOMYJleHHacIeKTici

Makasnazna «OOpBIID) KOHE «MIHAET» YFBIMIAPbIHBIE IMHIBOMO/ICHH SPEKIIEIIKTepl Ka3ak KOHE aFbUILIbIH
TUTIHAEC COWIEHTIH MOICHHETTep KOHTEKCiHIe KapacThIPBUIFaH. bylnl yFBIMIOApAbIH — aJaMTepIiik
KYHIBUIBIKTAPIbIH, 9JICYMETTIK TXKipHOeIepaiH »oHe KOFAMHBIH TapuUXU TXKIpHOECIHIH ocepiHeH Kamal
KQJIBINTACATHIHBl TajgaHFaH. TepMUHAepIIH “aMOeOanThIFbIHA KapamMacTaH, OJIapAbIH Ma3MYHbI HeTi3iHeH
MOJICHH JYHHETaHBIMMEH JKOHE STHKafIbIK ©achIMIBIKTApMEH aHbIKTanagsl. Ka3ak XalKel YIIIH «IIapbi3»
(KaphbI3) xoHE «MiHIET» (Mapbi3) YKBIMABIK O1pereiTikneH, KOFaMIbIK OipJTiKIeH, COHIali-aK 0TOackl MEH py
AIABIHAAFB JKayalKepIIIK ce3iMiMEH JBIFbI3 OaimaHbIcTel. byn jkail FaHa anmmacy HeMece KYKBIKTBIK
YFBIMZIAp €MeC — OJlap aIFBICKafKYpPMETKe KOHE YpIIaKTap apachIHIArbl BIHTBIMAKTACTHIKKA HETi3[elreH
TepeH MOPATBABIK MOHEE ME. OCBLIPWHINNITEPACH OJIEyMETTIK HOpPMaJapAblH TYTAc oJeMi KaJIbINTACamIbL:
SFHN ©3apa KOMEK, KOHAKKAMIBLIBIK, OacKanapra KaMKOPJIBIK. AFBUIIIBIH TUTIHE COMICHTIH MOIEHHETTe
«TapbI3» KOHE «MiHACTHYFBIMAAPEI [1a aIaMrepllilik CHIIaTKa e, ojlap KeOiHece jKeKe yKayarKepIliIiKIeH,
3aH/Ibl JKOHE LMAPTTBIK MIRETTeMesepal OpbIHAayMeH OalaHbICTBI. AFBUINIBIH TUTIHAETI Oy YFBIMHBIH
YKBIMIBIK 4Ko3KapacTal’ albIpMallbUIBIFBl  KYKBIKTapIbl, JKEKE TaHAAyIbl OJKOHE JKEKe TYJIFaHBIH
ABTOHOMUSICHIH#ATAaIl | KOPCETeTiH HMHIMBUAYAJNCTIK KO3KApacThl KepceTeli. 3epTTey MOJICHH YITiIepliH
Tinge Kanail KepeeriieTiHIH JKoHe OJIap/IbIH TYJIFaapaliblK KapbhIM-KaTbIHACTapAarsl MiHE3-KYJIBIK ITeH KYTyTe
KaJiaii 9cep eTEeTiHIH TYCiHY YIIiH CalbICTBIPMAalbl CEMaHTHKAIIBIK JKOHE KOHTEKCTIK TaJaay/ bl NaiiiaaaHabl.
Ka3zak MofieHHETIHAe «KapbI3» )KOHE «Iapbi3» YFBIMAAPH! Y)KBIMIIBUIBIKKA, PY MEH O0TOACHI KYPBLIBIMBIHA,
e3apa KOMEK IIeH YJKEHre KYpMeT NMpUHIMOTepiHe Heri3lenreH. AFBUILIBIH MOJICHHETiHAe Oyl YFhIMIap
JKEKe KayarKepIIUTiKIIeH, 3aHIbl MiHACTTEpPMEH JKoHe JepOec epeKIIeNiKIeH THIFbI3 OailanbICThl. MyHmai
afbIPMAIIBUTBIKTAp KYHIBUIBIKTAp JKYHeciHe, KapbIM-KaThIHAC CUIIaThIHA )KOHE MiHE3-KYJIBIK YITiIepiHe acep
ereni. JIMHrBOMO/IeHH epeKIIeikTepai Tangay Oip-OipiH KakChl TYCIHYre jKoHE THIMII MOJCHHETapajblK
KOMMYHHUKALUSHBI KYPyFa KOMEKTECE]Ii.

Kinm ce30ep: kapbI3, Tapbl3, Ka3akK NYHHETAHBIMBI, aFbUIIIBIH MOACHHETi, MOPANbIBIK >KayarKepIIiTiK,
QNIEYMETTiK HopMaap, MOICHUETApAIIBIK KOMMYHHUKAIIHS.

3.b. KynsmanoBa

JIMHTrBOKYJIbTYPHBIE aCHEeKThl KOHLENTOB «10JIN» H «00SI3aHHOCTh)» B Ka3aXCKOM U
ArJIUMCKOM fI3BIKAX

B craree paccMarpuBaroTCsl JIMHIBOKYJIBTYPHBIE OCOOCHHOCTH IIOHSATHH «IOJNT» U «0O0S3aTeNbCTBO» B
KOHTEKCTE Ka3aXCKOH M aHTJIOSN3BIYHON KYNBTYp. AHAIM3UpYeTcs, KaK 3TH IOHATHA (GopMupYIOTCS IOJ
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BIIMSTHUEM MOpAJbHBIX LIEHHOCTEH, COIMANBbHBIX MPAKTHK U UCTOPUYECKOTo ombITa obmectBa. HecmoTps Ha
YHUBEPCAIBHOCTh CaMHX TEPMHHOB, WX COJAEpXKaHME BO MHOTOM OIPEAENACTCS  KyIbTYypHBIM
MHpPOBO33pEHHEM M JTHYECKMMH IpuopuTeramu. JIms Ka3aXCKOro Hapojga «Ioir» (Kapei3) U
«00s13aTeNbCTBOY» (ITAPhI3) TECHO CBSI3aHBI C KOJUIEKTHMBHON HICHTHYHOCTHIO, CIDIOYEHHOCTHIO OOIIECTBa, a
TaloKke C YyYBCTBOM OTBETCTBEHHOCTH IEpel CeMbEH M POJOM. JTO HE NMPOCTO OOMEHHBIE WM IIPABOBBIS
HOHSTHSI — OHH HeCyT B cebe TTyOOKHi MOpaIbHEIN CMBICI, OCHOBAaHHBIN Ha 0JarofapHOCTH, YBa)KCHUH H
MEKIIOKOJICHUECKOH coluAapHOCcTU. M3 3THX NPHHLIUIOB BBIPACTACT LENBIM MUpP COLHUAIBHBIX HOPM:
B3aHMOIIOMOIIb, TOCTENPUUMCTBO, 3a00Ta 0 APYrux. B aHIMOA3BIYHON KyNBType, TA€ TMOHATHSA «IOIT» U
«OO0S3aHHOCTRY» ~ TAaKXKE HECYyT MOpAlbHYIO HAarpy3kKy, OHM 4Yallle aCCOLMHUPYIOTCA C JIHYHOH
OTBETCTBEHHOCTBIO, IOPUINYECKOH O0OS3aHHOCTBIO M BBINOJHEHHEM JOTOBOPHBIX 00s3aTenscTB. B
QHTJTMHACKOM SI3BIKE 3TH KOHLENTHI OTPAXKAIOT MHANBUAYATUCTUUECKUI MOAXOJ, aKLUEHTUPYS BHUMAHHE Ha
IpaBax, JMUYHOM BEIOOpDE M aBTOHOMHHM 4YeJOBEKa, B OTIMYHME OT KOJUIEKTHBHCTCKOTO B3risima. B
UCCIIEIOBaHUM UCIIOJIb3YETCSl CPAaBHUTEIIBHBIM CEMaHTUUECKHH U KOHTEKCTYalbHBIM aHalU3, MO3BOJIIOIIUI
HOHATH, KaK KyJIbTYpHBIC MOJEIH OTPaXKalOTCs B SA3bIKE M KaK OHU BIMAIOT Ha IIOBEACHHE U OXKHUIAHUS B
MEXIIMYHOCTHBIX OTHOIICHMsX. [oka3aHo, 4TO B Ka3aXCKOH KyJIbType IMOHSTHS «IOII» M «00s3aTeIbCTBOY
OINUPAOTCS HAa MPUHIUIEI KOJUIEKTUBU3MA, POJOBBIX U CEMEHHBIX CTPYKTYp, B3aUMOBBIPYUKU U YBaXKCHUS K
crapmMM. B TO Bpems Kak B aHIVIMHCKOM KyJbType 3TH TIOHATUS TECHO CBSI3aHBl C JIMYHOM
OTBETCTBEHHOCTHIO, IOPUIMIECKIMI HOPMAaMH U MHAWBHIYalbHOW OTUETHOCTHIO. Takwe pasnuyus BIHSIOT
Ha CHCTeMy I€HHOCTEll, XapakTep OTHOLIEHMH ¥ MOJEIHM IOBEACHMS. AHAIW3 JHMHTBOKYIBTYPHBIX
0COOECHHOCTEH MOMOraeT Iydlle IMOHATh APYr Apyra U BBICTpauBaTh 3(G(EKTHBHYIO NMEXKYIbTYpHYIO
KOMMYHHUKAIHIO.

Knrouegvie cnosa: J0J1T, O6H3aTeJ'ILCTBO, Ka3aXxCKO€ MHPOBO33PEHUE, AHTJIMICKas KYJRbTYpa, MOpajJlbHas
OTBETCTBEHHOCTD, COLIMAJIbHBIE HOPMbI, MEXKKYJIbTYypHass KOMMYHUKaIUA.
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