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International legal aspects of the fight against profiling and stigma
and their influence on the formation of national sense of justice

The relevance of the topic is due to the increasing role of national sense of justice in the formation of
modern society. The article discusses the legal aspects of the relationship of religion and national
sense of justice. The author reveals the essence of national legal consciousness by analyzing its fea-
tures, structure and types. The author concludes that religion and legal consciousness interaet with
each other in the process of regulating social relations and have a direct impact on human behavier.
As a result of this influence in modern society, a negative attitude towards representatives of other re=
ligions is formed in the minds of many people. This is the cause of many interethnic, integfreligious
conflicts in states. The article analyzes the international legal acts adopted in order to eliminate reli-
gious intolerance, discrimination based on religious affiliation. The author exploresgthe essence/of
such negative manifestations of social and religious intolerance as profilingsand sfigmatization.,I'he
author's view on the problem of combating the facts of negative profiling and stigmatizationrand-its
role in maintaining social harmony and nationwide unity is presented. AL'he atticle concludes that the
existence of ethnic profiling and stigmatization creates favorable conditions/fessfacts of discrimina-
tion on ethnic and social grounds. Conclusions and suggestions are formulated to prevent stigma and
profiling.
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Introduction

Legal consciousness is a complex spiritual phenemenon that arises from various political and legal, cul-
tural, historical, religious, moral, national and ethnic characteristics. Legal awareness is not just the aware-
ness and perception of existing legal norms, Traditionally,three elements are distinguished in the structure of
legal consciousness:

—legal ideology, which represents thejgesults of abstract thinking and includes conceptually designed
concepts and ideas about the necessitygand role of law, its functions and values, its maintenance, improve-
ment, methods and forms of implementation;

— legal psychology, asg@ result of the psychological perception of legal reality, feelings, emotions and
experiences of people assoctated with law;

— behavioral factors, as, theéresults of intellectual, ideological and psychological perceptions of law.
These factors are expressed m motives, goals, internal attitudes and specific wills of behavior of subjects of
law and in manygfespectsidetermine the legitimacy of their behavior in regulated social relations.

In moderitlegal literature, the authors distinguish the following main characteristics of legal awareness:

— legal®@onsciousness is a specific form of social consciousness in which economic, social, political and
othex interest$ ar recognized as legal;

— the content of legal awareness consists of ideas, theories, feelings, moods, emotions, concepts, on the
basis©f which the attitude of people to the current and desired law is expressed;

— legal consciousness is comparable with the sources of law, because it constitutes a system of univer-
sally'tecognized ideals, values, ideas, signs;

— the legal entities are the subjects of law.

Alekseev S.S. notes that justice as well as law is an element of the country's legal system. Legal aware-
ness, along with law, performs normative functions and is characterized by structuredness [1; 264]. But un-
like law, legal consciousness is a purely subjective phenomenon, it «consists of subjective representations of
people about law..., from a subjective attitude to the very phenomenon of law, from legal psychology, and
even from an individual or mass reaction to law» [1; 265]. Legal awareness is not just the awareness and
perception of existing legal norms. Legal consciousness is defined as a form of consciousness that reflects
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legal validity in the form of legal knowledge and assessment of the law and practice of its implementation,
legal attitudes and values that determine the behavior of people in legally significant situations [2; 379].

Ideology, psychology and behavior are three characteristics that are commonly used to identify a nation
or people. In turn, a nation or people form a specific group, part of human society, which is characterized by
this type of group justice as national justice. The problem of national justice as a subjective factor that de-
termines the activities of people in the state-legal sphere provides a key to understanding the nature of legal
relations and people's activities.

An important element of national justice and human behavior is the freedom of religion and belief. Re-
ligion and legal consciousness interact with each other in the process of regulating social relations, which are
their logical goal, and their regulation is not always the result. Today, around the world, the principle ofisep-
aration of religion from the state is recognized, the vast majority of states are secular in nature$Butithe, right
to freedom of conscience remains one of the most important natural human rights.

In the process of regulating social relations, religion and legal consciousness can direetly affect human
behavior. Above, we examined the nature of the connection between religion and legal consciousness, there-
fore, the connection between a person’s commitment to any religious teaching and hisffurther behavior be-
comes more understandable. The presence of such a relationship often contributes to the formation in mod-
ern society of most states of a negative attitude towards the supporters of certain peligiousiteachings, extend-
ing this negative attitude to the entire religious direction as a whole. Suéh types 1 intoletance, which is
based on religious, racial, ethnic, social affiliation, are called profiling and stigmatization. Profiling and
stigmatization as a phenomenon of social life were initially the subjeet,ofaresearch in psychological sci-
ence [3, 4]. In legal science, profiling as a set of techniques and means of compiling a psychological portrait
of a person to establish a psychological model of criminal behavier in ordewto establish the identity of a
criminal is usually studied from the point of view of criminology [S{aSuch intolerance and contempt often
become the cause of interethnic, inter-religious conflicts in states, leading to the violation of human rights
and freedoms. Such conflicts often occur as a result of foreign intetference in the internal affairs of other
states, or become an excuse for such interference, contriblite tg the,cultivation of hatred between peoples and
states. For these reasons, a number of documents havesbeen adopted in international law aimed at eradicating
these destructive phenomena. It should be noted that in different states the degree of distribution of these
phenomena is not the same and is often present.at.theleveryday, everyday level, introducing a certain tension
in social and interpersonal relations. The analysis of\intemnational legal regulation of the fight against profil-
ing and stigmatization and its reflection ingratienal lggislation became the subject of this study.

Methods and Materials

In order to reveal the essence ofinational justice, it is necessary to determine its features, structure, func-
tions and types. The specifics of the,national legal consciousness essentially depends on the living conditions
of a particular nation, the chdracteristics of its historical development, existing economic and social relations,
and the form of power. Freedom of religion — the right to profess and practice any religion. Historically, the
meaning of the term has expanded, and today freedom of religion is usually understood also as the right not
to profess and practiceiany religion, to preach religious or other worldviews and to propagandize their rejec-
tion. As noted abovejreligion and the level of justice have a direct impact on human behavior. If such an im-
pact is balanceédythen“the result is legitimate behavior. The prevalence of religious values over the mindset
contributesstéithe formation of negative phenomena in national justice and people's behavior.

The(signitticant influence of religion on the nature of public consciousness is currently confirmed by the
presence of legislative regulation of social relations taking shape in this area. For this, it is necessary to con-
duct @ comparative legal analysis of international legal acts and national legislation in the studied sphere of
public relations.

Results

Religion performs an important social function, being a means of agitation and coordination of people
to certain deeds and thoughts through the formation of an appropriate social environment. This is a social
management institute that establishes certain norms and motives of social behavior. Moreover, religious mo-
rality through the social environment extends to society and dominates it. Moral attitudes, becoming absolute
norms for most people, form a culture of society that corresponds to religion, its moral attitudes and its logic
of behavior and thinking. As a result, the relative stability of the management of society is ensured on the
basis of basic religious ideas, which are accepted by the majority as a moral postulate. A person, understand-
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ing his place in life, realizing his goals and objectives, coordinates his opinion with the objective criteria of
religious teaching. Acceptance by a person of the position of religious doctrine leads to a change in
worldview in such a way that it corresponds to divine purposes. This is the mechanism of religious regula-
tion of social processes.

Representatives of almost 130 nationalities and 48 faiths live in Kazakhstan. They preserve their cul-
ture, traditions, customs and language, but at the same time they all respect and honor the traditions of the
Kazakh people. The country has maintained peace and harmony in the field of interethnic and interreligious
relations. In the conditions of a multi-ethnic and multi-religious Kazakhstani society, the spiritual world and
harmony are of great importance. They act as a factor in the consolidation of the people of Kazakhstan into a
single civic community, mobilizing its potential. In Kazakhstan, it was possible to achieve such unity, and
social harmony. Being a multinational and multiconfessional state, Kazakhstan by its examplemelearly
demonstrates the possibility of peaceful coexistence of people of different origin and religiéon and is a plat-
form for global dialogue of religions.

Features of the Kazakh legal consciousness, its formation are determined by the ethni€jand national
characteristics of the Kazakh people, its history and the modern period of development. Amongjthese fea-
tures, a high level of tolerance, peacefulness, and a deep organic connection with the outsidejworld, nature,
and space are traditionally called. All of the above features and advantages in gen€rahandjdetermine the na-
ture of national justice. They determine the state of the worldview and th€ level of legal awareness of the
entire population of modern Kazakhstan. It is these listed features that led to the(gradual formation in Ka-
zakhstan of a modern multiconfessional state. These factors contributed to/thegereation of such an unusual,
important institution of modern Kazakhstani society as the Assembly of the'Reople of Kazakhstan [6].

As a result, justice is a compromise between the rule of lawand morality. Religious norms are often
filled with specific legal content, and vice versa. Thus, we see that fieligion and law create an interesting area
of social relations, limited, on the one hand, by the sphere of religion, and on the other — by the sphere of
legal regulation. The peculiarity of the national legal consciousnessiof Kazakhstani society is public consent
and national unity enshrined in the Law on the AssemblypofitheiPeople of Kazakhstan on the basis of Ka-
zakhstani patriotism, civil and spiritual-cultural commumity of ethnic groups of Kazakhstan with the consoli-
dating role of the Kazakh people.

Discussions

Almost everyone knows the name of sights and/freedoms, but the problem is a different interpretation of
the content of rights and freedoms, andémest importantly, a different understanding of how to use them, i.e.
how to implement them. There is a definite‘¢onnection between a person’s commitment to a religious teach-
ing and his further behavior. The presenee of such a relationship often contributes to the formation in modern
society of most states of a negative, attitude towards the supporters of certain religious teachings, extending
this negative attitude to the gntire religious direction as a whole. This often becomes the cause of interethnic,
inter-religious conflicts in statées, [eads to the violation of human rights and freedoms. Such conflicts often
occur as a result of fofeigniintéference in the internal affairs of other states, or become an excuse for such
interference, contribute\to the cultivation of hatred between peoples and states. Among the negative phenom-
ena of modern reality, aréuintolerance and discrimination based on religions and beliefs. All these factors re-
quired the further development of international legal standards of human rights in the field of religious free-
dom.

225 (yeafs have passed since the day when the French Declaration of Human Rights and Citizen pro-
claimed freedom of religion. The provisions of the French Declaration are internationally enshrined in the
1948 Universal Declaration of Human Rights, the 1966 Covenant on Civil and Political Rights, and regional
huthan rights documents. The Preamble to the Declaration on the Elimination of All Forms of Intolerance
and‘of, Discrimination Based on Religion or Belief states that ignoring and violating human rights and fun-
damental freedoms, in particular the right to freedom of thought, conscience, religion or belief of any kind,
are directly or indirectly the cause of wars and serious human suffering, especially when they serve as a
means of foreign interference in the internal affairs of other states and lead to incitement of hatred between
peoples and states [7]. Article 2 defines that «intolerance and discrimination on the basis of religion or be-
lief» means any distinction, exclusion, restriction or preference based on religion or belief and with the aim
or effect of destroying or diminishing recognition, enjoyment or exercise on the basis of equality of human
rights and fundamental freedoms.
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Therefore, the Declaration on the Elimination of All Forms of Intolerance and of Discrimination Based
on Religion or Belief established the need to promote understanding, tolerance and respect for freedom of
religion and belief and to ensure that religion or belief is not used for purposes incompatible with the
UN Charter. Article 6 of the Declaration states that the right to freedom of thought, conscience, religion or
belief includes the following freedoms: to worship or gather in connection with religion or belief and to cre-
ate and maintain places for these purposes; create and maintain appropriate charitable or humanitarian insti-
tutions; to produce, acquire and use, in an appropriate volume, the necessary items and materials related to
religious rites or customs or beliefs; write, publish and distribute relevant publications in these areas; teach
religion or belief in places suitable for this purpose; seek and receive voluntary financial and other donations
from individuals and organizations; to observe days of rest and celebrate holidays and worship in accordance
with the requirements of religion and beliefs; establish and maintain relationships with individuals‘and,com-
munities in the field of religion and belief at the national and international levels.

Article 2 prohibits discrimination on the basis of religious affiliation or belief. The“State and so€iety
must fight against religious intolerance.

In pursuance of these provisions and as guarantees of their observance, the Declarafion‘on the Rights of
Persons Belonging to National or Ethnic, Religious and Linguistic Minorities in Article 1 proclaimed that
States protect the existence and identity of national or ethnic, cultural, religious afidjlinguistic minorities in
their territories and encourage the creation of conditions for the developmefit of thisddentity‘and take appro-
priate legislative and other measures to achieve these goals [8]. Measures ‘should be aimed at ensuring that
these people can use their cultural heritage, practice their religion and wotshipmand use their language in pri-
vate and publicly, freely and without interference or discrimination in any femm whatsoever those cases when
a specific activity is carried out in violation of national law and is/contrary to mternational standards.

The origins of religious intolerance often come from recent|interpretations of various religions that
preach the forcible distribution and imposition of religious beliefs| This issue was discussed at the World
Conference on Dialogue between Religions and Civilizations: T hejContribution of Religion and Culture to
Peace, Mutual Understanding, and Cooperation», October, 26285, 2007 in Ohrid, Republic of Macedonia.
The conference adopted the Declaration on the Prometion ofiPialogue and Understanding between Religions
and Civilizations.

The Astana Declaration, adopted by thegpartigipants in the Ministerial Conference on the theme
«A Common World: Progress through Diversity», held i, Kazakhstan on October 17, 2008, proclaimed that,
to combat stereotypes, prejudices and misgenceptions in any form about different cultures, are key factors in
the activities of political actors spheresfinstitutions of the education system and the media in order to pro-
mote intercultural dialogue are education andyinformation [9].

On the one hand, the task is,to respect and guarantee the right to freedom of religion and belief. On the
other hand, manifestations of religious extremism in various parts of the world are increasing, which affect
the rights of people, includifig persons belonging to religious minorities. This gives rise to acts of violence
and cases of intolerance on the basis of religion or belief against individuals, including believers and persons
belonging to religiousfminotiti€§*and other communities in various parts of the world; incidents of hatred,
discrimination, on_the basis of religion or belief, which may be associated with the formation of derogatory
stereotypes, negativeyprofiling and stigmatization of persons based on religion or belief of such people or
find expressiontin themy The Resolution adopted by the General Assembly on December 17, 2015 70/158
«FreedomofTeligion or belief» is devoted to this problem [10].

In modein society, today such negative manifestations of public consciousness as profiling and stigma-
tization\have formed. «Profiling (English «profile»» — a profile) is a concept that denotes a set of psycholog-
ical miethods and techniques for assessing and predicting human behavior based on an analysis of the most
inférmative particular signs, characteristics of appearance, non-verbal and verbal behavior. The most contro-
versial,aspect of profiling is ethnic profiling, based on the assumption of a connection between a person’s
ethnicity and the possibility of illegal behavior» [11]. «Stigmatization (from the Greek. Ztiypo — «label,
stigmay) — stigmatization, stigma. In contrast to stigmatization, the word stigmatization can mean hanging
social labels. In this sense, stigmatization is the linking of some quality (usually negative) with an individual
person or many people, although this connection is absent or not proven» [11]. The manifestations of stigma-
tization are very diverse and quite common in everyday life. As a rule, they have everyday nature. For exam-
ple, distrust of previously convicted people is neglected It leads to pensioners, people with disabilities, suspi-
cion and disgust for children from orphanages. Stigmatization can lead to discrimination, that is, to real ac-
tions that restrict the rights of a group.
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Therefore, the Resolution adopted by the General Assembly on 17 December 2015 70/157 «Combating
intolerance, the formation of negative stereotypes, stigmatization, discrimination, incitement to violence and
violence against people based on religion or belief)» stated that terrorism cannot and should not be associated
with any religion, nationality, civilization or ethnic group. Condemning criminal acts committed by terrorist
and extremist groups and movements against people on the basis of their religion or belief, these acts cannot
be associated with any particular religion or belief [12]. Prevention in society of acts of discrimination, intol-
erance and violence based on religion or belief against individuals, including persons belonging to religious
communities and religious minorities around the world and in our country, caused by Islam phobia, anti-
Semitism and Christian phobia, as well as prejudice in the attitude of persons of other faiths or beliefs should
become an element of national justice.

The Human Rights Council, in its resolution 10/22 on combating defamation of religions)(criticism of
religions) of March 26, 2009, also condemned all acts of violence and incitement to violene€ against people
based on their religion or belief and against their business enterprises, property, cultural centers and places of
worship, as well as cases of mockery of holy places, religious symbols and revered personalities of all reli-
gions. The Council recognized the unacceptable association of Islam with terrorism, ethdic and religious pro-
filing of Muslim minorities, especially after the tragic events of September 11, 2001 ‘and the|stigmatization
of Muslim minorities.

The UN also called on states to ensure that persons on their territoryfare not deprived of their right to
life, liberty and security of person due to religion or belief, and that adequate protegtion is provided for indi-
viduals at risk of violent attacks based on their religion or conviction thatynoene,should be subjected to tor-
ture or arbitrary arrest or detention on this basis and to bring to justice all whe,violate these rights.

Conclusions

In the Republic of Kazakhstan, civil society institutions ate constantly developing, aimed at the for-
mation of national justice on the basis of tolerance and respeetyfor all members of society. The Assembly of
the People of Kazakhstan is working successfully. At th@government level, a Ministry of Information and
Public Development has been created, whose functionsginclude participation in the formation and coordina-
tion of state policy in the field of modernizationyof public Consciousness; implementation of preventive
measures aimed at preventing religious extremism and radicalism; interaction with centers for assistance to
victims of destructive religious movements add otheg non-governmental organizations on issues falling with-
in the competence of the Ministry of Informatien of Social'Development of the Republic of Kazakhstan [13].

To prevent the facts of stigma andgprefilingBased on religions and beliefs, it is necessary:

open public discussion of ideasgas welhas interreligious, interfaith and intercultural dialogue at the lo-
cal, national and international levels;

the use of educational programs\that’promote all human rights and fundamental freedoms to increase
tolerance for religious and cgltural diversity.

An analysis of the legislation on religious activity in the Republic of Kazakhstan, on the Assembly of
the People of Kazakhstan, on théfmedia shows that in our country's current legislation there are no such cate-
gories as «profilingy, «stigmatization», «defamation of religions». On the one hand, this is a good sign and
indicates that ingmodern¥eivil society in Kazakhstan there are no such manifestations in droves. However,
legal regulationimust also have a preventive character. Therefore, we believe that in order to prevent these
phenomenagfityis n€eessary to make appropriate amendments to the legislative acts.

References

10, Anekcees C.C. IIpaBo: a3byka — Teopus — ¢unocodpus: OmbiT KomiuekcHoro uccienosaunus / C.C. AnexceeB. — M.: Cra-
TyT, 1999. — 712 C.

2 OO6uias Teopus rocyaapcTsa u npasa. Akagemuueckuit kypce: [B 2 1.] / Iox pea. M.M. Mapuenko. — M.: 3epuaio, 1998. —
656 c.

3 Kucenes M.IO. Ctpax u cTHrMa: 0 COIMAIbHO-IICHXOJIOTHYECKUX XapaKTepUCTHKax crurmarusanuu 6onsHbIX CIINM/lom m
xKepTB panuaionHbix katactpod / M.IO. Kucenes // Tlcuxonorudeckuii sxypu. — 1999. — Ne 4. — C. 40-47.

4 SHuyk B.A. PerymmpoBanne MeXIMYHOCTHBIX OTHOIICHHH, OCIOKHEHHBIX COLMAIBHBIMH Ipeapaccynkamu / B.A. SAxnuyxk,
H.C. AxraeBa // Bectn. Kazax. nau. yu-ta. Cep. [Icuxonorus u counonorus. — 2015. — Ne 1. — C. 5-11.

5 HUnerox E.B. IIcuxomaTonorudeckuii MEXaHU3M OOLICCTBEHHO-OMACHBIX JICHCTBUM JIHI ¢ TICHXHYCCKUMH PAaCCTPOUCTBAMU
KaK OCHOBA IICHXOJIOTHYECKOT0 IopTpeTa cepuitHoro npecrynauka / E.B. Wnbiok // Lex Russia. — 2016. — Ne 4. — C. 34-49.

Cepus «[lMpaBo». Ne 4(96)/2019 27



N.P. Starozhilova

6 3axon Pecny6muku Kaszaxcran ot 20 okrs6ps 2008 roma Ne 70-IV. O6 Accambiee napona Kazaxcrana [DnekTpoHHEIH pe-
cypc]. — Pexum pocryma: https://online.zakon.kz/Document/? doc_1d=30352401

7 Jexnaparys o JUKBHAAINU BceX (OPM HETEPIHMOCTH M AUCKPHIMHUHAIIMY Ha OCHOBE penruu wim yoexnenuii. [Ipunsra pe-
somonuei 36/55 TenepampHoit Accambien ot 25 HosOps 1981 roma [OmexTpoHHsIi pecypc]. — Pexnm nocryma:
http://www.un.org/ru/index.html

8 Jlexnaparus o IpaBax JIUI, MPUHAIEKAMNX K HAMOHAIGHBIM MM STHUYECKHUM, PEJINTHO3HBIM H SI3BIKOBBIM MEHBIITHHCT-
Bam. [IpunsTa pezomonueit 47/135 NenepansHoit Accam6iien ot 18 nexadpst 1992 rona [ DnekTpoHHsIN pecypc]. — Pexum gocryma:
http://www.un.org/ru/index.html

9 Acranunckas Jlekiaparnys, IpUHATAs yIaCTHUKaMH KOH(QEpeHINH MUHHUCTPOB 1o Teme «OOIuii MUp: mporpecc depes pas-
HooOpa3me», cocrosBuielics B Kaszaxcrane 17 okra6ps 2008 roma. — [OnextpoHHbId pecypc] — Pexum gocryma:
http://www.un.org/ru/index.html

10 Pesomonust, npunstas I'enepanshoit AccamOueeit 17 mexadpst 2015 roma 70/158, «CBoGosma penuruu mwim yOekAGHUID)
[3nexTponnstii pecype]. — Pexxum moctyna: http://www.un.org/ru/index.html

11 Bukunenns [OnexTpoHHSIH pecypc]. — Pexum nocryma: https://ru.wikipedia.org/

12 Pesomonus I'enepansaoit Accam6iaen OOH ot 17 mexabpst 2015 rona «bopsba ¢ HeTepnuMOCThIO, JOPMUPOBAHUEM HeTa-
TUBHBIX CTEPEOTHUITHBIX IPEJCTaBICHUH, CTUrMaTH3aIMel, TUCKpUMUHAIMEH, MOACTPEKaTeIbCTBOM K HAaCHIIUIO M, HACWINEM B OT-
HOIICHHH JIUI] Ha OCHOBE PEJIUTUH WM YOeXKICHHH» [ DIeKkTpoHHbIH pecypc]. Pexxum noctyma: http://www.un.org/ra/index.html

13 Tlonoxenne o MuHHCTEpCTBEe HHPOPMAIUK U 00IIecTBEHHOro pasBuTHsa Pecrybnuku Kasaxcran£Y tBepakncHo [Toctanos-

nenueM  IlpaBurensctBa PK Ne 142 or  26.03.2019T. [Onexrponsblii  pecypc]. @  Pexkum  gocryna:
http://qogam.gov.kz/ru/pages/polozhenie-15

H.II. Crapoxxunosa

IIpodaitanur :xko9He CTUrMaTU3ANMAMEH KYPECTiH XaJIbIKAPAJIbIK-KYKbIKTBIK
ACIHEKTLIepI KdHe 0JIaPAbIH YITTHIK KYKBIKThUK/CAHAHBI KAJIBINTACTHIPYFA dcepi

TaKbIPBINTHIH ©3€KTUIT Ka3ipri KOFAMHBIH KaJIBINTACYBIHIAFERYITTBIK KYKBIKTHIK CaHa POJiHIH KYIICIOiHe
GaiimanbicThl. Makanaga IiH MEH YJITTHIK KYKBIKTBIK CaH@ ‘@paKaThIHACBIHBIH KYKBIKTBIK acHeKTiaepi
KapacTBIPBULIBI. ABTOP YITTHIK KYKBIKTHIK CaHa MOHiH, ‘OHbBIH, epCKIICIIKTepiH, KYPBUIBIMBI MEH TYpPJIEpiH
TaJ/lail OTBIPHIN amIaabl. ABTOP MiH JKOHE KYKBIKTHIKgEaHA KOEAMJIBIK KaTBIHACTAPJBI PETTEey MpOLECiHAe
e3apa opeKeTTeceli )KOHe aJaMHbIH MiHe3-KYJIKbIHA TiKeTeH oCep eTeli JereH TYXKbIPbIM kacaiiibl. Kasipri
KOFaM/la OCBIHIAi SCepIiH HOTH)KECiHAe KenTercH\aaaMaapblH caHachlHAa Oacka [iH eKiiaepiHe Tepic
Ke3Kapac KajiblnTacTbl. byn memiekerrepaerifkenTereHayITapaiblK, JiHapaiblK KaKThIFBICTApABIH ce0edi
Gonbin TaObUTaabl. Makanaza JiHH CEHIMIE Heri3AeureH Eo30eynIiiKTi, KEeMCITYLIUTIKTI KO0 MaKcaTblHAa
KaOBbUITaHFaH XaJIbIKApalbIK-KYKBIKTHIK#aKTIep TallaHabsl. ABTOp QJICYMETTIK JKOHE JIHM Te30eyIIUTIKTIH
npoQaliyIHT J)KOHE CTHUIMaTH3alMsl CHSIKTHI )KAaEBIMCEHI3 KopiHicTepiHiH MoHIH 3epTreiini. Tepic npodaiimuar
MEH cTHrMarm3anus (axTinepiMeH' Kypeey Maceleci yKoHe OHBIH KOFaMJBIK KeliciM MEH YITTHIK OipiiKTi
CaKkTay#arbl peyli Typassl |@BIOPABIH) KO3Kapachl KenTipimreHn. Makamaga mnpoQaiiiHr  MeH
CTUTMATH3ALUSHBIH O0Iybl @THUKANBIK JKOHE 9JICyMETTiK cebenTep OoifbiHIIA TUCKpUMHHALUS (akTinepi
YLIIH KOJIAMIIBI XKaFaail TYFeI3ajibl\ Jer TYKbIpbiMaairad. CTUrMaTusanus MeH npo(aiJIMHIThIH aljiblH alyFa
OarbITTalFaH KOPHITHIHABIIAP MCH YCHIHBICTAP XKACAJIIbL.

Kinm ce30ep.: KYKbIKTHIK caH@, AiH OOCTAaHIBIFbI, KEMCITYLIUIK, YITTBIK a3IIbUIbIK, IiHH 3KCTPEMHU3M,
crurMaru3anysy, npoQaifiliAT, Te30eylIimik, Tepic crepeoTHnTep, AiHAepAiH muddamanmace, axam
KYKBIKTapBbL.

H.II. CrapoxwunoBa

MexAyHApOAHO-NIPAaBOBbIE ACNEKTHI 00PbLOBI ¢ NPOPAHITHUHIOM U CTUTMATH3ALHEH
WX BJIMSIHME HA (DOPMUPOBAHME HALIMOHAJIBHOIO IIPABOCO3HAHMS

AKTyaJIbHOCTb TEMBI 00YCIIOBJIEHA BO3PACTAIOIIEH POJNIBIO HAIIMOHAIBHOTO MPABOCO3HAHUS B (POPMHUPOBAHUU
COBpPEMEHHOro obmecTBa. B craTbe paccMOTpeHBI TPaBOBbIE ACHEKThl COOTHOIIECHUS PEIUIUU
Y HallMOHAJBHOTO MPaBOCO3HAHMSA. ABTOPOM PAcKphITa CYIIHOCTh HAIIMOHAJIBHOTO MPABOCO3HAHMS, TPOaHa-
JU3MPOBAaHBIl €ro OCOOEHHOCTH, CTPYKTypa U THUMBL. ABTOp MNPHUXOJUT K BBIBOAY, 4YTO PEIHUIHUSA
Y [IPAaBOCO3HAHHE B3aHMOAEHCTBYIOT APYT C IPYroM B MPOIECCE PETyIMPOBAHHS OOIECTBEHHBIX OTHOMICHHIT
U OKa3blBAlOT HENOCPEJICTBCHHOE BIIMSHHME Ha IIOBEACHUE 4YeloBeKa. B pesynbrare 3TOro BIMSHUS
B COBPEMEHHOM OONIECTBE B CO3HAaHMM MHOTHX JHoled (opMupyeTrcss HEraTHBHOE OTHOIICHHE
K [IPEJCTaBUTENAM JPYTUX PEIUTHid. DTO SBIAETCA NMPUYMHOM MHOIMX MEX3THHYECKHMX, MEXKPEIUTHO3HBIX
KOH()INKTOB B TOCyAapcTBaX. B craTbe MpoaHAIM3MPOBAHBI MEXIYHAPOMHO-NIPABOBBIC AKTHI, IPHHSTHIC
C LENBIO JIMKBUJALMK PETUTHO3HON HETEPNUMOCTH, TUCKPUMHMHALUM 110 MPU3HAKY PENUTHO3HOM MpHHA-
JIEXKHOCTH, MCCIIEI0BaHA CYIIHOCTh TAaKMX HETATHBHBIX MPOSBICHUN COLMATBHON M PENUTHO3HOI HETepIH-
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MOCTH, Kak OpoQalnuHr M crturMatuszauus. llpencraBieH aBTOPCKMM B3IJLL Ha IpobieMy OopbObI
¢ (hakTaMM HETaTMBHOIO NPOQAIMHIa U CTUrMATHU3aLMU U e€ POoJib B MOJUICP)KAHUU COLUAIBHOTO COIJIacHs
U 00LIEHAIMOHAILHOTO €MHCTBA. B cTaThe caenaH BBIBOJ O TOM, YTO HAIMYME 3THHYECKOTO npodaiinuura
M CTUTMAaTH3aIMU CO3/IaeT OJaroNpHsATHEIE YCIOBHS IS ()aKTOB ANCKPHMHHAIMHU MO STHUYECKOMY U COIH-
anpHOMY TpH3HaKaM. ChopMyIHpOBaHBI BEIBOJABI M IIPEIJIOKEHHs, HAINIPABICHHBIE HA IIPEAYIPEKICHUE
CTUTMATHU3aLUH 1 IpodaiiinHra.

Kniouesvie crosa: mpaBoco3HaHHe, CBOOO/a PETIUTHH, TUCKPUMUHAIYS, HAIIMOHAIbHBIE MEHBIINHCTBA, PENU-
TMO3HBINH SKCTPEMHU3M, CTUTMATH3alHsl, NPOGailIMHT, HETEPIUMOCTb, HETATUBHBIC CTEPEOTHIBI, AU damarius
penuruii, npaBa 4eaoBeKa.
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