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History of religious policy of the Soviet power in
South Kazakhstan in the 40-80s of the twentieth century

In the article the object of study was the religious policy of the Soviet power, carried out in Kazakhstan, par-
ticularly in the south of the country in the 40-80 years of the twentieth century. In Kazakhstan in these years
there is a tightening of anti-religious policy and intensification of anti-religious struggle. In this connection,
the article focuses on the legislative basis of the religious policy of the Soviet state, forms and methods of an-
ti-religious struggle, considers the religious situation and the role of Islam in the daily life of South Kazakh-
stan. The authors analyze the most important direction of the state policy connected with the cessation of pil-
grimage to Muslim “holy places”, bringing pilgrims and organizers of pilgrimage to responsibility, activation
of scientific and atheistic work in the relevant context, refurbishment of “holy places’ fageconomic needs,
etc. The authors conclude that, despite the opposition of state authorities, the propartion of believers in the
period under consideration in southern Kazakhstan was significant, the harsh course of,thesSoviet authorities
in relation to Islam did not prevent the inhabitants of South Kazakhstan to adher€ togtheifreligious principles
and national cultural values.

Keywords: Soviet Union, religious policy, religion, Islam, South Kazakhstany “Rely places”, pilgrimages, an-
ti-religious struggle.

Introductign

Today in Kazakhstan, religion plays an impgartant“relesin the socio-political life of society. However,
there is an imbalance in the presence of religious elements in the public sphere, which can aggravate social
and ethnic conflicts and damage the stability of social refations. The contradictory and inconsistent behaviour
of the state towards religious communities, gxcassive politicization of religion, and violations of constitu-
tional rights in the area of freedom of conseience pose serious risks to the integrity and normal functioning of
a multi-ethnic state. The roots of this cemplex Situation lie in the recent Soviet past.

Analyzing the role of religion in.sogiety 1s key to understanding socio-political and spiritual life. This is
particularly important in understandipg the place of religion and issues of freedom of conscience in the spe-
cific conditions of Soviet power. Fromrthe very beginning, the Soviet state’s policy towards religious organi-
zations was contradictory. Accarding to the decree of 1918, freedom of conscience was officially pro-
claimed, which was reflected imthe constitutions of the Union republics. Laws were passed to guarantee this
right. At the same tifhe, hewever, legislation restricted believers’ right to disseminate their religious ideas, to
engage in charitable agtivities and to grant their associations the status of legal entities. As a result, believers
did not have the rights that international conventions refer to as freedom of conscience.

The Muslim religious leaders in South Kazakhstan played a significant role in the area’s social and reli-
gious dynamics, holding distinct viewpoints on social progress that clashed with the Bolsheviks’ radical
plans for restructuring society, which marginalized religion altogether. The Soviet regime implemented a
series of anti-religious strategies, which included propaganda efforts, discriminatory practices, and punitive
actions aimed at diminishing the clergy’s societal influence, ultimately seeking to eradicate it.

Thus, examining the state’s approach to religion becomes a crucial area of study within the humanities.
In contemporary Kazakhstan, formulating a distinct policy to tackle these issues is essential. To create an
effective policy framework, it is important to scrutinize the approaches taken by prior regimes in Kazakh-
stan, particularly in the southern regions. One such regime was the Soviet Union, religious policies of which
were driven by specific objectives and evolved over the course of its existence, often influenced by various
social, political, economic, and international developments.
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History of religious policy of the Soviet power in...

Research methods

The basis of this study is rooted in the concepts of historicism and objectivity. The principle of histori-
cism allows us to uncover the historical context of the persecution of the clergy by state authorities, to exam-
ine its causal links and results, and to identify the elements that led to these effects. Conversely, the principle
of objectivity helps to shed light on the nature of such persecution and facilitates an assessment of its effects
and outcomes. Throughout the research, we used scientific-comparative analysis along with problem-
chronological methods. The problem-chronological approach allowed for an organized presentation of the
material in a sequential order. The comparative and systematic approaches proved to be the leading meth-
ods in the analysis of documentary sources, facilitating a detailed examination of the Soviet Union’s anti-
Muslim policies. Using historiographical sources, the researchers applied techniques aimed at identifying
and outlining the discursive practices of modern authors, capturing their evaluative assessments and conclu-
sions regarding the challenges of Soviet religious policy from the 1940s to the 1980s. Overall, the applica-
tion of these principles and methodologies enabled a comprehensive exploration of the evolution of Soviet
strategies towards Islam during this period, thereby helping to understand and justify the factors that con-
tributed to their intensification.

Discussion

If we take a brief look at the history of the formation of Soviet power in Kazakhstan, especially in the
South of Kazakhstan, we know that in 1917 the processes of liquidation of dslamic foundations began to in-
tensify: mekteb (primary schools where reading and writing of the Koranswere taught), madrasas (higher Is-
lamic schools), mosques, Muslim courts (Sharia) were closed, it was_forbidden to celebrate religious holi-
days. For example, in one of the districts of the South Kazakhstanfegion, 30 out of 30 mosques were
closed [1]. Relations between the state and religion were regulated“ey/the Decree “On the Separation of
Church and State and School and Church” of 20 January 1918. ‘Inthe twenties of the last century, the state
was neutral towards religion, but the mention of religion wassforbidden. The Muslim Socialist Commissariat,
organized under the People’s Commissariat, and its répresentative offices in the Kazakh SSR (in Semey and
Verny) attracted people who professed Islam to socialistrather than religious ideas. Although Friday was
declared a public holiday in 1918 with the support'ef the Commissariat, the celebration of Eid al-Ait was
allowed in 1919. But a year later, in 1920, the Pgople’s Commissariat began to tighten its grip on religion in
general and Islam in particular. By decree, all,property belonging to Islamic mosques and Koranic schools
was transferred to the state: “...the property 6f Muslim organizations was declared to be the property of the
people, the teaching of religion in scheolsiwas abolished” [2; 9]. In the period from 1920 to 1940, religious
believers were the victims of the mostybrutal struggle with religious institutions. This struggle usually ended
with the deprivation of a person’s lifeforffreedom, declaring him or her socially dangerous and forcing him or
her into a particular type of werk. In the Soviet Union, with its totalitarian system, special attention was paid
to the ethnic composition®ofythe population, rather than to the confessional one. According to
B.M. Auanasova, “thes1920-1980s became an objective turning point between the development of Islam in
the 19th and early 20th genturies and the Soviet period from 1941 to 1991 [3; 14].

Before the beginning/of the Great Patriotic War (1941-1945), religion was persecuted by the state, i.e.
the relationship between‘the state and religion was strained. However, the war served as an occasion to revise
the state’s policy on religion in order to unite the people; the most important thing for the state was an ideo-
logical truce. The establishment of Muslim spiritual administrations in Ufa, Baku and Tashkent did not mean
the opening of a similar institution in Kazakhstan. According to the Decree of the Council of People’s Com-
missars of the Soviet Union (No. 1944 of 19 December 1944) “On the Order of Opening Prayer Houses of
Religious Cults”, prayer houses were opened in many cities of the Kazakh SSR (Alma-Ata, Semey, Pavlo-
dar, Oral, etc.) in 1945, and in Akmola, Dzhambul and Shymkent in 1948. The total number of registered
prayer houses was 30 [3; 18]. From the second half of the 1950s to the 1970s, the number of mosques
reached 25 [4; 19]. The war and the “uselessness” of the fight against believers (as it sometimes had the op-
posite effect) served as a reason to stop the fight against religious representatives, at least under Stalin. On
28 January 1946, a decree was issued “On the Prayer Houses of Religious Communities”, according to
which local authorities could not close down religious organizations in an uncontrolled manner. In 1948
there were 30 mosques in the KazSSR, and by the early 1950s there were 20. In the 1950s, with the rise to
power of Nikita Khrushchev, the persecution of religion resumed, as evidenced by the small number of peo-
ple who wanted to make the pilgrimage (hajj) to Mecca. The researcher Mustafina R.M. quotes the following
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facts: “In 1958, 53 applications were made for the pilgrimage to Mecca, in 1959 — 52, in 1960 — 17. Of
these, 1 person made the pilgrimage in 1958, 1 in 1959 and none in 1960” [5; 33].

Khrushchev’s time is considered the most “deplorable” period for Islam and other religions on the terri-
tory of Kazakhstan. The “cosmopolitan™ religions, which included all confessions operating in the territory
of the USSR, were persecuted. One of the main objectives of this anti-religious campaign was the liquidation
of religious places of worship, including mosques, churches, synagogues, etc. In the 1960s there was one
synagogue, one Armenian church, one Baptist congregation and one mosque [6], while in 1910 there were
36 mosques registered in Shymkent, 4 — in Perovsk, 5 — in Kazalinsk and 21 — in Aulie-Ata [7; 29].

In 1954-1964 there was a tightening of anti-religious policy, an intensification of the anti-religious
struggle and the spread of “scientific atheism”. Destalinization in the religious policy of the “warming”
1941-1953-ies led to a powerful anti-religious campaign in Khrushchev’s time. After Stalin’s death, signifi-
cant adjustments were made to religious policy and two decrees were adopted in 1954, four months apart
(July and November). Their adoption is evidence of the dichotomy in the state’s policy towards confessions.
On the one hand, the resolution “On Major Deficiencies in Scientific-Atheistic Propaganda and Measures for
its Improvement”, which, noting the “activation of the Church and various religious sects” and the growing
number of citizens practicing religious rites, urged party and Komsomol organizations and other institutions
to carry out anti-religious work “systematically, with all perseverance, using the method of persuasion, pa-
tient explanation and individual approach to believers”. On the other hand, thé reSelution of the Central
Committee of the CPSU “On Errors in the Conduct of Scientific Atheist PropagandasAmong the Population”
condemned the methods of slander, insult, administrative interference in the aetivities of religious organiza-
tions, and also demanded “the use of systematic, painstaking work in the\propaganda of scientific knowledge
and the ideological struggle against religion” [8; 66].

But not even two years had passed before the anti-religious poli€y became dominant, and although the
period of Khrushchev’s rule is called the “thaw”, there was assighificant cooling of relations between the
state and religious organizations. And after a series of resolutions bythe Central Committee of the CPSU and
the Council of Ministers of the USSR in 1958 (“On the nete ofithe Propaganda and Agitation Department of
the CPSU Central Committee for the Union Republics “Omthe Shortcomings of Scientific-Atheistic Propa-
ganda’; “On Monasteries in the USSR”, “On Increasing)Taxes on the Income of Diocesan Enterprises and
Monasteries™), an active struggle against “religious vestiges and the tightening of conditions for the existence
of religious communities” began, which signaledia new stage in the offensive against the church. One should
agree with the well-known Russian researcher ofathe history of religion in the USSR M.I. Odintsov, who be-
lieves that for state-church relations “Khrashchev’s thaw” turned into a setback to the 1930s. [9]. In the lead-
ership of the CPSU, the supporters of a‘igi@€ourse towards religion and the church won the victory, finally
pushing the state away from the fofmation of church policy. Under the new conditions, the Soviets were as-
signed the task to contributeqto the ‘reduction of the number of religious organizations as much as possible.
As a result, if at the beginning*ef*1954 in the USSR there were 18,474 active religious societies (including
13,423 Orthodox), in 1965 there Were 11,702 (including 7,551 Orthodox) [9], i.e. in ten years there was a
decrease by more thah ajthirdy(36 %) [8; 66].

One of the maindirections of the atheist struggle was also directed against the cult of saints and every-
day religious traditionshyAll religious groups were monitored, especially in places where there were more
pilgrimage sites. The worship of holy places played an important role in the lives of Muslim believers. Prom-
inent figures of the Muslim religion, tribal ancestors and representatives of the Sufi clergy were considered
holy and retained their influence during this period. The south of Kazakhstan remained a concentration of
many sacred places. The largest Muslim shrine is the mausoleum of Kozha Akhmed Yasawi. The pilgrimage
to the tomb of the Sufi preacher, who had a great influence on the Muslims of the region, did not stop
throughout the year; during religious holidays the mausoleum was visited by a very large number of believ-
ers not only from Kazakhstan but also from other republics. In addition, there were places especially vener-
ated by Muslims, such as Arslan Bab, Ibrahim Ata, Karashash Ana, Husain-Gazi-Kazi-Bai-Zaui, Mirali Bab,
Khizir, Khoja-Tali, Abdil Gaziz Bab, Uzyn Ata, Asyk Ata, Ukash Ata, Baba Daruish, Ismail Ata, i.e.
14 most famous mazars in the South Kazakhstan region, where believers regularly visited as pilgrims.

The party report of 29 June 1959 on the implementation of the resolution of the Central Committee of
the CPSU of 28 November 1958 “On measures to stop pilgrimages to holy places” states that “On the territo-
ry of Kazakhstan there were 26 “sacred places” — water sources (lakes), caves, mausoleums where “saints”
and “nobles” were buried”. By decision of the Central Committee of the CPSU, 13 of these (sacred) places
were closed and pilgrimages to them were practically stopped. In the South Kazakhstan region, five mauso-
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leums were closed: the mausoleums of Uzyn ata, Asyk ata, Ukash ata, Baba Daruish and Islam ata. On the
territory of the tomb of Ukash’s father, a pioneer camp for children of workers of the city of Kentau was or-
ganized. At present there are 13 other mausoleums in the republic. There are 9 in the South Kazakhstan re-
gion and 4 in the Zhambyl region. In other regions of the republic there are no such “shrines” or other “holy
places” where believers worship.

This document shows that the state authorities reduced the number of sacred sites in Kazakhstan. At the
time, there were only 26 sacred sites in the country. Of the 13 sites registered and protected by the state, only
the mausoleum of Akhmet Yasawi had the official status of a saint. All of these historical monuments were
located in the South Kazakhstan and Zhambyl regions. No sacred sites from other regions of the country
were found. Moreover, the mausoleum of Akhmet Yasawi, considered one of the most important shrines in
Kazakhstan and Central Asia, was under strict Bolshevik control. In order to reduce the number of pilgrims,
it was planned to create a large museum in the mausoleum, which would serve as a means of anti-religious
propaganda. It should be noted, however, that the population actively resisted the state’s actions against
holy sites. In 1959, for example, the faithful in Turkestan protested and questioned the imam leading the Fri-
day prayers about the closure of the Akhmet Yasawi mausoleum. The imam replied that the mausoleum had
been built by Amir Temir to confirm his status. He also pointed out that Amir Timur was known for his “cru-
elty” and “bloodlust” towards Muslims. This suggests that both the state authoritiestand their imams were
opposed not only to the Akhmet Yasawi mausoleum but also to Amir Timur, who btnlt it. During Khrush-
chev’s religious attacks, Communist Party officials hatched plans to turn the Akhmets¥asawi Mausoleum into
a museum of atheism, rather than just a normal museum, as a means of combating religious beliefs [10].

The religious policy of the Soviet state under Nikita Khrushchev avas characterized by persecution of
the Islamic faith and believers. Private examples confirm this: the numbertef those wishing to make the pil-
grimage (hajj) to Mecca fell sharply. In 1958 there were 53 applications for pilgrimage to Mecca, in 1959 —
52, in 1960 — 17; of these, 1 person made the pilgrimage im 2958, 1 in 1959, and none in 1960 [11; 152].
Let us compare the situation with the pre-revolutionary period:=in 1905, 500 Kazakhs in Omsk received per-
mission to perform the Hajj [6; 116]. On the basis of, the{1958 resolution of the Central Committee of the
CPSU “On measures to stop pilgrimages to the so-called, “hely places”, 13 out of 26 holy places in the Ka-
zakh SSR were closed. The holy spring “Ayak-Kalkan” (Almaty region) became a holiday resort, the mauso-
leum of Ukach-Ata — a camp for pioneers, “Uzun-Atai<— a veterinary station [3; 37]. If in 1959 there were
839 Muslim “holy” places registered with the USSR authorities, by 1974 their number had fallen to 612 [12;
328]. Most of the functioning mosques inthe USSR were closed down; from 1,500 in 1954, less than 500
remained ten years later (in 1964). Massive anti-Muslim propaganda was unleashed in the press, radio, tele-
vision and theatre [13; 10]. The publication=of anti-religious literature in different languages of the USSR
increased. In the period 1962-1964, 210 such works were published in the USSR, including 50 in Kazakh
language [8; 65].

The authorities did not, alloW=an increase in the number of mosques, which ranged from 22 to 28
throughout Kazakhstan ingthe"£960s and 1980s. It is known from the sources that the policy of the Soviet
authorities to eradicate religien did not lead to the complete elimination of this spiritual phenomenon from
the social and publicilife of the Kazakhs. For example, the results of studies conducted in Kazakhstan in the
late 1980s showed a relatively high level of religiosity. The proportion of people who described themselves
as “believers” and “sympathizers” of religion ranged from 20 to 70 % in different regions of the country [14;
11].

Based on field research, Kazakh religious scholars distinguish two groups of believers in the 1950s and
1960s. The first was represented by people of the older generation who sincerely considered themselves
Muslims, knew the basics of Muslim doctrine and performed Muslim rituals. Such believers were character-
ized by a tolerant attitude towards the atheistic worldview of others. The second group consisted of elderly
and middle-aged people, including young people. They were not characterized by strict observance of reli-
gious rules, and in their minds their fragmentary, often vague religious ideas were combined with scientific
knowledge, and many of them were even communists. There were reports in the press about the celebration
of the main Muslim holiday, Eid-al-Adha: there were cases of people not going to work because of the cele-
bration of Eid-al-Adha. For example, it was noted that on the day of the celebration of Eid al-Fitr, more than
350 residents did not go to work in just two collective farms in the Georgievsk district of the South Kazakh-
stan region. In the Dzhambul collective farm in the Dzhambul region, half of the population did not come to
work. The number of sheep sacrificed was given: in particular, in the Andreyev collective farm in the
Kaskelen district, 60 sheep were slaughtered during Eid-al-Adha [15; 65]. In the archives there is very little
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information about absenteeism and lateness to work on the days of Eid. From the information received it is
clear that in Karaganda there were 27 cases of absenteeism and lateness to work, including five cases in the
mine named after Kostenko and three cases in mine No. 31. In the collective farm of Enbek (South Kazakh-
stan region) on the first day of Eid-al-Adha no one was working in the collective farm fields (everyone was
celebrating), in the collective farm of Yntaly (South Kazakhstan region) only 45 out of 90 people were work-
ing in the collective farm fields until 12 noon. In the collective farms of the Shaulder district (South Kazakh-
stan region) only 700 out of 2,825 people were at work, in the collective farms of the Chayanovsk district
(South Kazakhstan region) only 983 out of 2,496 people went to work [15; 66-67].

Conclusion

In this way, religious policy and anti-religious propaganda in Kazakhstan, especially in the south of
Kazakhstan, affected every Soviet family and certainly played a negative role in the spiritual development of
society, but religion continued to play an important role in the everyday life of the southern Kazakhs, without
being driven out of the sphere of everyday life. In the mentality of Soviet Kazakhs and in Kazakh family
traditions, Muslim customs and pre-Islamic beliefs were strangely and peacefully combined with the Soviet
way of life.

In terms of whether the Communist Party’s decade-long campaign to suppress pilgrimages to Islamic
shrines was successful, it can be argued that it did not achieve its aims. Althqughtthe*Bolsheviks limited the
number of pilgrims, they did not succeed in eradicating the phenomenon. Theycreation of a totally atheist
society, which the Bolsheviks dreamed of, did not take place. Even between 4958 and 1964, when attacks
and agitation against holy places reached a significant level, the number of pilgrims decreased, but did not
stop. And even after Khrushchev left office, the number of pilgrims centintied to increase every year.

During the war and the post-war period, the struggle against geligion continued with varying degrees of
activity. The period of N.S. Khrushchev was marked by an intensification of the anti-religious struggle. It is
known that the construction of mosques in Kazakhstan was stopped‘in the early 1960s. At the turn of the 80s
and 90s, a period of ethnic revival, revival of old traditiop$ and customs, including religious ones, began on
the territory of Kazakhstan.
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E.E. XXakcpuibik, Ceiidertun Epmahun

XX r. 40-80 xbrigapbinaarbl OHTyCcTik KazakcTanaarbl
Kenec ykiMeTiHiH IiHM casicaTbIHBIH TAPHUXbI

Makanana 3eprreyiH HbicaHbiHA XX FachipiabiH 40-80 kpurmapeiHIarsl KasakcraHIarbl, COHBIH INIiHAC
Onrycrik Kazakcrangarel KeHec yKiMeTiHIH AiH calachIHIAFHI casicaThl anbiHFaH. by kesenne Kazakcranna
JiHTe Kapchl casicaT KaTaHJaM oHe Kapchl Kypec Oencenai xype 6actaran OonarsiH. OcbiFaH GalinaHbBICTHI,
Makanazna KeHec MeMIIeKeTiHIH AiHU CasCaThIHBIH 3aHHAMAJIBIK HETi31He, IiHre Kapchl KYPECiHiH Typiepi MeH
omictepiHe Hazap aymapbuiraH, OHTycTik Ka3zakCTaHHBIH KYHJIENIKTI ©MipiHIeri UCIaMHBIH pejii MEH JiHre
KATBICTHI XKaFJalbl KapacThIpbUIFaH. ABTOPJIAp MYCBUIMAH/BIK «KHEJ OpPBIHAApPFa» KaXKBUIBIKTEI TOKTATYFa,
Ka)KBUIap MEH Ka)KBUIBIKTH YHBIMAACTHIPYIIBUIAPABI JKayalKepIIiTiKKe TapTyFa, THICTI KOHTEKCTe FHUIBIMHU-
ATEHUCTIK JKYMBICTBI JKaHAAHIBIPYFa, «KHETl OpPBIHIApABD» NIAPYalIbUIBIK KaKeTTUIKTepre aifHaIAbIpyra
0alIaHBICTEI MEMJICKET CasiCaThIHBIH MaHBI3Abl OaFbIThIH Tangaiael. COHBIMEH KaTap MEMIIEKETTIK
OpTraHIapbIH KapChUIBIFBIHA KapamacTaH, OHTycTik Ka3zakcraHaa Kapasbslln OTBIpFaH Ke3eH e JHgapiiapablH
yJeci aiTapIibIKTail OoJFaHBIH aTam eTiireH. KeHec oKiMEeTiHIH McIaMFa KaTBICTHI KaTaH OarbIThl OHTYCTIK
Kazakcran TyprBIHIApBIHBIH ©3A€PiHIH JiHN NPUHIUNTEP] MEH YITTHIK MOACHH KYHIBUIBIKTAPhIH YCTaHYBIHA
Kezepri 00IMasl 1ereH KOPBITBIHB JKacajFaH.

Kinm coe30ep: Kenec Oparel, AiHM cascar, niH, uciaM, OHTycTik KasakcraH, «kuelli @pbIHEAp», Ty €Ty,
JIIHTe Kapchl Kypec.

E.E. XXaxkcouibik, Ceiidertnn Epmahus

HcTtopus penurno3noi noautukn CQBEICKOH BIaCTH
B I0:xH0M Ka3zaxcrane B 40-80%x0a61 XX Beka

B cTathe 00BEKTOM H3Y4YCHHUS CTasla PETUTHO3Hash MOMTHKa COBETCKOM BIIACTH, OCYIIeCTBIsABIIAsACS B Ka-
3axcTaHe, B YaCTHOCTH Ha tore ctpaHbl B 40—80-¢ toast XX Beka. B Kazaxcrane B 9TH OBl MPOMCXOMAST
Y)KECTOUCHHE aHTHPEIUTHO3HON MONUTHKH W AKTUBU3ANNS aHTHPEIUTHO3HON GOpbObI. B CBsI3M ¢ 3THM B
CTaThe aKIECHTUPYETCS BHAUMAHUE Ha 3aKOHOMATEIBHOW 0a3e penurno3Hoi momutuku COBETCKOTO rocyaap-
cTBa, POpMax M METOAAX AaHTUPEIUTHO3HOW OOPBOBI, pacCMAaTPHUBAIOTCS PENUTHO3HAS CUTYallUs W POJIb HC-
JaMa B ToBceqHeBHOW km3HU FOxHOTY Ka3axcrana. ABTopamu NMpoaHaNM3UPOBAaHO BaKHEWIee Harpasie-
HUE TTOJIMTHKU TOCYIapCTBa, CBA3AHHOC E MPEKpaIleHHEM MaIOMHIYECTBA K MYCYJIEMAaHCKAM «CBSATBIM MeEC-
Tam», IPUBJICUCHHE K OTBETCTBEHHOCTH NaJOMHHKOB U OPTaHM3aTOPOB MMAJIOMHUYECTBA, aKTHBHU3ALINS Hay4-
HO-aTEUCTUYECKOU paboThl B COOTBERCTBYIOIIEM KOHTEKCTE, MEPEeOoOOPYIOBAHUE «CBATHIX MECT» MOJ X035 M-
CTBEHHBIE HYX/BI U T.l14Cn€nalBEIBOI O TOM, YTO, HECMOTPSI Ha IPOTHBOJIEHCTBHE TOCYIapCTBEHHBIX Opra-
HOB, JI0JIs BEPYIOIIUX B pacemarprBaeMblii mepuon B KOkHoMm KazaxcraHe Obliia 3HAYHTEIBHOU, HKECTKHUI
kypc CoBeTCKOH BiIacTH4B OTHOIIEHUH Hciiama He nomernan xutesim KOxxHoro Kazaxcrana npuiepxuBaTh-
sl CBOMX PENMEHMO3HBIX MPUHIIMIIOB U HAI[HOHAJIBHBIX KYJIBTYPHBIX IIEHHOCTEH.

Kniouesvie cigsat Coserckuii Coro3, peUrno3Has MONMTHKA, pesurus, uciaaM, FOxusbiit KasaxcraH, «cBaThie
MecTay, MaTOMHHYEETBO, aHTHPEIUTHO3Has 00pbOa.
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