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Analysis of gender relations through kinship systems

Gender studies are one of the promising directions in social philosophy. This article discusses the possible fu-
ture analysis of gender relations through the study of kinship and family relations. As their relationship repre-
sent a model of social relations, we made the assumption that it is in studies of kinship can be found specifics
of gender relations. To confirm this hypothesis, we turned to the work of the famous anthropologist, a repre-
sentative of comparative sociology Radcliffe-Brown.
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Relationships between the sexes, which are already not reduced to their biological manifestations cer-
tain way form the very public life. Previously, we were able to observe some changes in the social life of
ancient Greek culture, when in relation to the feminine have been significant changes. An even greater dif-
ference can be observed when comparing different cultures that is the subject of comparative sociology, the
foundations of which, according to the work of Radcliffe-Brown, laid by Montesquicu. According to the ob-
servations of the Brown, in a society can be identified quite «certain set of actions and interactions of people
who are conditioned by the relations of kinship or marriage, and that in a given society, these actions and
interactions are linked in such a way that we can analytically describe them as a system» [1; 12]. It is a sys-
tem of kinship, the examination of which will help to understand the mechanism of some form of social life.

Kinship system should be regarded as a special social relations that form part of a broader — general —
network of social relations that Radcliffe — Brown calls‘social structure. For example, the cult of ancestors
is a fundamental part of the system of kinship through-which real people build relationships with each other.
Which in turn is reflected in the concept of kinship. Thus, social relations determine the social structure in
which individuals are presented not as random connections, but depending on the very social process, where
all human relations regulated by the rules and regulations that are manifested in the fact that each member
knows that his behavior must comply with'these standards. Most established forms of social life, recognized
a certain class or social group, usually called institutions. According to Radcliffe-Brown, the concept is easi-
ly recognizable institution type or kind of social relationships and interactions. As one of these established
institutions may be considered the family institution, which expresses the generally accepted rules of behav-
ior towards its members. According, to the principle of kinship existed sister's son allowed greater freedom in
dealing with the mother's brother. An alternative way to study this institution requires its theoretical under-
standing of how the kinship system of a certain type, in which he performs a function to be revealing.
Among the variety available kinship systems can, we think, distinguish types that can be conditionally called
« father's right « and'« mother-right.» Each child is under the patronage of the family of a father and his
brothers — in the case of actions of « father-right « or family mother and her brothers. The relationship be-
tween the mother's brother and his nephew is the key element so-called «mother-right».

It is recalled that in the Turkic language kinship system varies considerably depending on their matri-
lineal or patrilingal descent. Children daughters — it Jien and mother's relatives — it Nagashi. Isolation of
maternal kinship says at least about once existed a special relationship with the relatives of the mother. We
can not justify our guess besides linguistic examples and descriptions of the origin of the ancient Turks from
mythical wolf. Nevertheless, full of hope to find them in further studies in the field of mother-right among
the nomads. Job Radcliffe — Braunapridaet we share the optimism. His description of customs, when the
sister's son has unlimited, in fact, the right to property is the mother's brother, similar to those traditions and
customs that have been preserved among the Kazakhs.

Description of the principles of mother-right, which took place in the tribes of East Africa, European
scientists perceived with a certain degree of suspicion. In them, she looked like a hypothesis confirmed by
empirical evidence. For researchers becoming the Kazakh ethnic group during the earliest stages of this situ-
ation does not look so exotic. Apparently, for the detection of « mother-right « in the history of the Kazakhs,
the researchers will be forced to turn to their nearest kindred tribes not undergone the process of
Islamization. According to Radcliffe-Brown, the relationship between the mother's brother and sister's son to
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be of importance in many parts of the world. He also leads the discussion of this issue among anthropolo-
gists, which essentially boils down to the fact that matrilineal organization preceded patrilineal. The author is
inclined to regard the difference patrilineal and matrilineal kinship as a relative rather than insisting on the
absolutism of their opposites. In the apparent prevalence of one type of relationship, he sees the presence of
the other, and it's not in the original conflict, and quite naturally their coexistence. Analyzing the life of tribes
in East Africa — Ba-Thonga, Radcliffe-Brown summarizes his conclusions as follows: — Nephew matrilin-
eal his entire life is the subject of special care from an uncle. — When sick nephew, brother, mother sacrific-
es to ancestors, to he recovered. — Nephew allowed much in relation to his mother's brother, for example, he
may come to his uncle's house and eat what is prepared for the future. — Nephew claims rights to the proper-
ty 's mother's brother, when the latter dies, and sometimes one of his wives. — When the brother of the
mother brings the victim 's sister's son steals and eats a piece of meat or drink of the beer intended deities. In
the part of Polynesia, which he learned best, namely the islands of Friendship (Tonga) and Fiji, he meets cus-
toms, traditions are very similar to Ba-Thonga. There's sister's son is also very willingly allowed to behave in
relation to his mother and brother from the property uncle take whatever he wants. And here we also find the
custom according to which the sister's son takes and eats part of the gods intended for food when a victim
brings his uncle by the mother. Reflecting on the matrilineal kinship system, a researcher at the same time
trying to draw attention to those traditions that have been associated with his father's sister.

Among all people, in which he had ever be, he notes that no less important, although quite different role
for the father's sister. Apparently, the custom is allowing free treatment of the mother's brother, as a rule,
accompanied by the duty to provide special reverence sister father and obeyrit.-Kinship institutions require
in-depth consideration, otherwise the idea of kinship system would be incomplete. Sphere itself, covering
kinship system is important for the reason that in most primitive societies regulate social relations between
individuals based primarily on kinship. This adjustment is possible thanks to the formation of stable and
more or less certain behaviors for relationships with each category recognized relatives. Behavior of his son
to the father follows the model of submission and reverence, the ratio of younger to the older brother fol-
lowed by another stereotype, etc. Taken separately standards vary from society to society, but there are a
number of fundamental principles or trends emerging in:all societies of a certain type. The task of social an-
thropology as it sees itself Radcliffe-Brown, includes discovery and explanation of the general trends.

In primitive societies, has its own classification system relatives. The most characteristic principle — a
principle of equivalence brothers. It is expressed in the fact that, while in some respects to a specific person,
the same ratio will apply to his brothers. If'it 's.about a woman, the relationship with her and go to her sister.
Thus, the father's brother is seen as a kind of analogue of his father, and his sons, in turn, are relatives of the
same category as my own brothers. Similarly, his mother's sister is considered as if the other mother, so her
children — is also brothers and sisters. In all societies, both primitive and advanced, inevitably kinship bilat-
erally, ie dually. Individual related by kinship with some persons through his father, and with others —
through the mother. And the kinship system, adopted in a given society determines what should be the nature
of human interactions with the maternal and paternal relatives, respectively. But society tends to be divided
into segments (local groups, lineages, clans, etc.), and where as a criterion for determining if an individual
belonging to a particular segment, the principle of heredity — and it happens often — it is necessary choose
between the origin of paternal and maternal origin. If society is divided into groups, and it contains a rule
that the children belong to the group of father, patrilineal descent is before us, and if the children always be-
long to a group. of mothers, the descent is matrilineal. In the vast majority of primitive societies are neither
matriarchal or patriarchal, although some of them tend to be first, and the other — to the second. For Rad-
cliffe-Brun, it is clear that the distinction between matriarchal and patriarchal societies is not absolute, but
relative. Even in the most patriarchal societies consistently some social significance attached to kinship is
traced through the mother, and in the same way in most consistently matriarchal societies father and his rela-
tives will always play a role in an individual's life.

Next, we would like to give a description of a custom associated with maternal kinship, in which are in-
terwoven concepts of «mother» deity. This custom is remarkable in that its final destination — the oppor-
tunity to receive a gift of a cow (calf), preserved in the Kazakh customs. «The natives of the Transkei most
emphatically assured me that the «mother» of the deity — patrilineal ancestors mother — never nashlyut per
person supernatural punishment in the form of the disease. But at the same time, it is believed that a married
woman can get help from the spirits of the ancestors of his patrilineal lineage, as well as can get help from
them her small children — while they are still closely associated with it. Because children are fully incorpo-
rated into the lineage of his father only after reaching adolescence. So, in the Transkei woman getting mar-
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ried, should get the cow from his father, from the herd of the lineage to which it belongs to my father. This
cow she can take with them to a new home. Since the first time after her marriage is forbidden to drink milk
from cows from the herd of her husband, to the extent it can use animal milk, reduced herd of her lineage.
This cow as it serves as a link between a woman and her lineage belonging to this lineage of cattle, as well as
deities and lineage, because cattle — is a material intermediary between the living members of the lincage
and the ancestral spirits. If she gets sick, he can make a bandage on his neck from his cow tail hair and thus
to secure the protection of the deities of his lineage. Moreover, if one is sick of her young children, it can do
the same for him bandage, bandage and this will protect the child. And when her son grows up, he will be
due a bull from the herd of her father and son can do for yourself charms, amulets from the hair of the tail of
the animal. Likewise, her daughter marrying and being in the separation from the mother can get the cow
from his father» [1; 65].

What is most remarkable of the above descriptions of the types of relationship can beobserved among
the different tribes, Radcliffe-Brown distinguished between male and female type of relationship is not on
the biological basis, and on their social affiliation to a particular clan or lineage. For example, a female rela-
tive of the father perceived as male, father and relatives of the mother were treated as members of the female
line. One of the important aspects of the relationship with its complex ramifications touch on issues of rights
and responsibilities of numerous relatives. An interesting fact is that Radcliffe-Brown repeatedly referring to
Morgan and Mc Lennon, in his study of the kinship system, where it causes different types of law and did
not mention the work of J.Bach of maternal law. His idea of implied rights following its variants. The first is
the right of a person to impose any obligation on it. For example, according to.Roman law the father can
have those rights to his son, and the state — its citizens. The second type is.named Radcliffe-Brown as the
«right to identity «in opposing the world, «to impose on everyone else responsibilities towards the individu-
al. It jus in rem (right to a thing) Roman law as applied to people» [1; 68]. And finally, the right to a thing,
not a person, which impose on other persons duties in relation to the subject.

Here we see, perhaps, the main difference between the point of view of Radcliffe-Brown's ideas of
Bach. According to the First Law with its variants is a universal means of regulating relations with both mat-
rilineal and patrilineal kinship system. For Bach judging by his maternal and paternal work right have signif-
icant difference. That Radcliffe-Brown called as rights in personam, he explained on the example of certain
rights that a husband is to his wife. By virtue of these rights, he may require the execution of her respective
duties. If in relation to his wife, someone commits a violent action, the mechanism will take effect right in
rem, and the offense will be treated as a crime against her husband.

Dominant in many Australian tribes the custom of levirate is not nothing but a transfer of rights to his
wife and children after her husband's death his closest relatives in the male line. In this case, the transmitted
and rights in personam and in rem rights on certain people (wife and children), and together they passed, of
course, certain obligations towards them. And now we would like to go back to the descriptions of the histo-
ry of the ancient Greek polis, from the pen of those authors whose method of Radcliffe-Brown called conjec-
tural or theoretical. In particular, to that period of history, formulated weighty phrase «decomposition com-
munal tribal system and the transition to a class society». This expression is remarkable in that a priori ex-
poses communal-tribal or primitive tribal system in a negative light, which is bound to go bad (as in the fol-
lowing with the same inevitability becomes decaying capitalism). Still in the works of the French Enlight-
enment had a question about the cause of the moral «fall» so close to the natural nature of man, does not
know the «hotrrors» of civilization. This question can be attributed to reason that if we assume hypothetically
the existence of matriarchy, and then replaced it patriarchy, you should explain the reason for such a transi-
tion.

According to popular explanation of this transition took place as a result of the development of agricul-
ture, in which the need for physical strength attracted men, allowing them to seize power and all rights to the
land in their hands. Nevertheless, this process many authors looks like a fact. Here 's what he wrote Rad-
cliffe-Brown that caused the « decomposition « of tribal relations in ancient Greece: «So, the reason for the
decline of clan (genos, gens) in ancient Greece and Rome was the transition of his rights in rem (and hence,
necessarily, and some his rights in personam) to the city and the state, the nature of these rights will inevita-
bly vary significantly during this transition» [2; 63]. This formulation is distinctive in the first place so that
the appearance of the city and state it represented not as a consequence of the crisis of tribal relations, and
their immediate cause. Urban culture does not look exceptional value and in this case, the logic of social re-
lations is not related to the justification of a political system or cultural type. New type inevitably destroys
the old — this is the formula sounds different, as if we said — old gives birth to new.
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This view casts doubt on the idea that each new step is predetermined previous. This is the familiar pat-
tern formation approach to historical development, where the idea of development, all with the same inevita-
bility demonstrates predestined events. From this we can only conclude that the search for the roots of what
is happening in the last case unpredictable, if we understand how this search process of removing the present
from the past. At least, this process maloobyasnim in terms of Kant to the interpretation that gives
Mamardashvili M.: «Nothing is impossible to deduce, so each time specifically and given... Kant reclaims
the space for action, saying, understand the world as one in which nothing from nothing follows» [2; 64].
And yet, conscientious act does not follow from the concept of conscience. This idea could be interpreted in
the spirit of M.Mamardashvili so: not the fact that the idea of justice produces justice. Applied to the theory
of gender relations as it sounds deep doubt in establishing gender equality because of the wide spread of the
concept of gender equality. Study of the nature of this action is the subject of social philosophy. In this.case,
M.Mamardashvili discusses the phenomenon of freedom, but we think it may be relevant to-the social being.
Here is what he wrote: «reality of the unseen, or received can not deduce a reasonable possibility that reality,
and no tricks you can not undo the fact that in this world I have to take place and it will all depend on how
I'm his loan. Say, I am called to tell the truth and I have to commit this act anew each time — what I said just
now, the truth can not be derived from my understanding of the truth» [3; 184].

What is important is what is happening here and now, a kind of ritualization'in the sense of recreation
and again the sacred action, the essence of which can not be committed acts themselves, and that they expe-
rienced each time anew. But you can also assume that once the situation changes-such-an unpredictable way
and everything is going wrong, as always. But back to Radcliffe-Brown, who proposed to consider as a pos-
sible hypothesis that religion is an integral part of a complex mechanism, part of a complex system that al-
lows human beings to live together and have ordered public relations. This is not about the origins and social
function of religion, ie the contribution that religion makes to the creation and maintenance of social order.
Many will say that the only true religion (ie that which they hold) provides the basis for an orderly society.
This hypothesis is different from other studies religions in that it completely abstracted from the actual con-
tent of religious teachings, referring to her only social function. Comparing different religions according to
their degree of complexity, the truth or falsity, reveal the:social nature of religion is impossible. According to
Radcliffe-Brown, religion, so-called savage tribes,despite their apparent absurdity, may shed light on an im-
portant and effective part of the social mechanism, social evolution and development of modern civilization.
Using the method of social anthropology in the first place he tried to uncover the social importance of rites
and rituals committed because he was convinced that any religion or any religious cult, contains, in addition
to attitudes, certain practical requirements. prescribing committing an action, or refraining from certain ac-
tions. It should be noted that in today's presentation religion is seen primarily as a creed. Therefore, many
anthropologists tend to assume primary faith and perform the ritual to see a derivative of these beliefs. For
many researchers the main objective becomes explanation of the origin of certain ideas about the supernatu-
ral powers of the reasons for worship heaven, fire, etc. For Radcliffe-Brown causation in explaining the
origin of religion is a dead end.

He believes that, for example, a belief in the afterlife can not be considered as a cause of burial rites. On
the contrary, performed the rite as it acquires further explanatory motif. In fact, the rituals and their subse-
quent rationalization in the form of beliefs developed in parallel as part of an inseparable whole. But the pri-
mary in this process is still just to take actions that, among other things should be viewed as a symbolic ex-
pression of feelings. «I believe that trying to understand what is religion, we must focus primarily on the rit-
uals.and not.on beliefs. From the very beginning to realize that the rituals and practices are, strictly speaking,
the essence of ancient religions — a matter of prime importance. Religion in primitive times was not a belief
system with a practical application, it was a set of established traditional practices, which every member of
society followed without thinking» [3; 185]. Of course, do not just imagine ancient people speculating about
the meaning of life and compose religious opus, and then coming up with what it should be to perform the
ceremony. Most likely, the ancient man and his life consisted of most of these rites which he perceived dif-
ferently than the researcher anthropologist. Sounds quite witty remark our anthropologist: «Political Institu-
tions older than political theory, and exactly the same religious institutions older than religious theory»
[3; 186]. His theory of the social function of rites and Radcliffe-Brown was first formulated in 1908 in the
thesis devoted to research inhabitants of the Andaman Islands. The essence of this theory is that an ordered
social life of the people depends on the senses that control the behavior of the individual in his interactions
with other people, a symbolic expression of which can be considered the existing rites and rituals. Therefore,
Radcliffe-Brown believed that rituals have a specific social function, because thanks to them they are regu-
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lated, maintained and passed on from generation to generation feelings upon which the social order. These
feelings he called a dependency on some external force, but essentially this is a spiritual force, or moral.

Along with the sacrifice of other important unifying element according to Radcliffe-Brown is a cult of
ancestors, linked directly to the kinship system. This cult is almost universal, as is ubiquitous. Radcliffe-
Brown himself cites the cult of ancestors existed in ancient Greece and Rome and ancient China. Since the
concept of ancestor worship wide enough Radcliffe-Brown proposes to narrow it, highlight the cult as a
group of relatives on one line, leading his kinship from a common ancestor. Based on my experience study-
ing and observing religious rites, he makes the assumption that it is the study of various forms of ancestor
worship easiest to discover and demonstrate the social function of religious cults in general. Interestingly, the
kinship can be traced with both paternal and maternal lines. Thus, the cult group may consist of representa-
tives of the descendants of a grandparent or ancestress. Each clan or, as he calls Radcliffe-Brown, lineage,
may consist of three or more generations belong to a different lineage. For example, in China the cult group
can have up to thousands of members and carry the same name. What is characteristic that in the lineage in-
cludes both living and dead his representatives, so the essence of the ritual can be considered as committed in
their honor offerings of food and drink, ie as meals together It is similar rites generate certain feelings of its
members against the past, present and future of their own lineage, like life itself, which is not thought beyond
race and clan.

The strongest feeling that grows and cultivated as a result of the strict implementation of rites devoted
to the cult of ancestors, this sense of duty to all members of Linge. Not being able to_ trace the formation of
the society with the cult of ancestors, Radcliffe-Brown uses as an argument to.those examples in history
when the old social solidarity and integrity destroyed in parallel with the decline of the cult of the ancestors.
It can be assumed, the creation of a new community by the creation of new cults and worship them, that be-
comes possible only when the destruction and destabilization of the former religious practices. The new his-
torical epoch — it is inevitable new religion. Whether it is a change of dynasties in ancient China, the col-
lapse of the Roman Empire, which coincided with the advent of Christianity, the emergence of the Islamic
world, or the period associated with the ideology of atheism of the Soviet regime.

In his works, Radcliffe-Brown alluded to such-a‘famous theorist of religion, as Emile Durkheim, set
himself the task of creating a general theory of the nature of religion. But Radcliffe-Brown draws precisely
the part of the work, which focuses on the function of religious ritual. Analyzing totemic rituals of Aborigi-
nal Australia, he came to believe that the religious ritual is an expression of social cohesion, and its function
is to be strengthened social solidarity and the corresponding social order. This idea was new in that for many
authoritative researchers such as Fraser, totemic ceremonies of Australian tribes tended to be the sphere of
magic than religious faiths. Durkheim explained his approach that ceremonies wore the sacred character and
is an analogue of the sacred beings, and were associated with sacred places and sacred objects. Among the
sacred ceremonies a special place belongs to the rite of initiation.

The essence of the ritual was to ensure that initiates during initiation ceremonies as would die and are
reborn to life again. Defining the nature of man, Radcliffe-Brown identifies as a key quality of a sense of
dependence, having different shapes. Socialization process originates from the first days of life, when the
baby is most dependent on the parents and the people around him, from which he receives, assistance and
supervision. Thus, the behavior of each member of the community are governed by the rules imposed. This,
in brief theory of the social functions of religion, which at different times developed by such scholars as
Robertson-Smith, Fustel de Coulanges, Durkheim, M.Moss and which itself Radcliffe-Brown has devoted
nearly 40 years./According to his research, this theory existed in the writings of Chinese philosophers. As-
sessment of the'Radcliffe-Brown, this theory, like scientific theories, is preliminary and more methodologi-
cal in‘nature and therefore subject to further development and revision.

For us, the results of studies of Radcliffe-Brown's interesting that allow you to see the problem of gen-
der relations through the prism of the formation of sociality as such, but also get an idea of the structure of
sociality. And that is also important for our theme, we can get a better idea of what factors in varying de-
grees, affect people's behavior. And most importantly, thanks to research scientist and his particular vision of
history of sociality, we found the answer to the question about the reason for the expansion of communal-
tribal system and the transition to the polis, the city of culture.

Radcliffe-Brown calls them «state of mind» and has in mind the feelings that can give rise to religious
cults. Therefore, studies are so important religious ceremonies and rites, as it relates to them anthropologist
socialization process, citing the example of totemism and ancestor worship Australians demonstrating com-
pliance religion existed among them the social structure. If you follow the logic of Radcliffe-Brown, then,
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between the fact that the world's monotheistic religions, we are referring to Christianity and Islam, there is a
divine person is masculine, and the special situation in religious cults, as the social position of men and
women, there definite relationship. We can not trace this dependence on the example of Christianity, but try
to compare the ideology of patriarchy and the philosophy of the Middle Ages.

Monotheism can be considered not only a special outlook, but remembering that the method that has
developed Radcliffe-Brown, but a particular form of social relations, where his father finally approved by his
wife, children, and the very concept of land rights and ownership of particular specificity. If a person had the
right to belong to family, clan, and then, in the era of the ancient Greek polis — the city, but now they do not
even belong to the State, all rights belong to the Church. Radcliffe-Brown's ideas on the basics of social an-
thropology similar in methodology and in the whole spirit of the disciple of the founder of the French school
of sociology, Emile Durkheim, Marcel Mauss original thinker. Many of the provisions of the works of Rad-
cliffe-Brown's becoming closer and more understandable for parallel reading no less important and interest-
ing study M.Moss entitled «Essay on the gift» [4; 103]. As Radcliffe-Brown, Moss analyzes the relationships
in ancient societies in which gender relations originally played by two sides, between which were exchanged.
As a kind of property turnover advocated various clans and it looked like her husband's property and the
property of his wife. As a parent or female property are not only things that property in our understanding,
but also the child. Giving it with a family of mother and her relatives, my father's family to establish contacts
to flow into the form of gifts from one family to another, from one clan to‘another..Thus, from the perspec-
tive of social anthropology in ancient societies gender relations have not intrafamily status, and more global,
they exist almost in the status of economic relations. But economic background gives them a look of «mod-
ern economist». In those days, and the tribes referred to by M.Moss, the exchange of things came into force
on the sacred nature of things, due to the fact that the thing was endowed with spiritual power, «everything
— food, women, children, property, mascots, land, labor, services, religious duties and ranks — is the sub-
ject of the transfer and compensation. Everything comes and goes as if between clans and individuals, dis-
tributed through the ranks, genders and generations, there was a constant exchange of spiritual matter con-
tained in the things and people» [4; 8].

Apart from the people were given gifts to the gods:and nature. But the understanding of this important
point is impossible without understanding the nature of mythological consciousness. And, in contrast to Rad-
cliffe-Brown, who in his studies tried not to_touch the subject of folklore, leaving her for philologists,
M.Moss actively used data from folklore, which is very beneficial complement its findings and evidence.
Having before it a rich epic material, we can interpret it in terms of the proposed rules Moss generosity. In
many civilizations exchanges and agreements made in the form of gifts and so-called potlatch — a grand
feast. For example, one of the major episodes in the Kazakh epic acts of the rich feast, accompanied by
chants, jumps, contests.

The significance of these unprecedented bounty filled with special meaning and value, and not useless
extravagance. M.Moss saw it as a sign of mixing shower and things, which was followed by reverse transi-
tion of things in their spiritual condition. This confusion is the principle of unity, which is the principle of the
social as a factor uniting people and structuring their social relationships as established links between them.
Noting the nature of the potlatch, M.Moss completely reduces it to such duties. And potlatch traditionally
staged leaders who thus had the opportunity to demonstrate its power, its special position among the tribes-
men, and before the leaders of other tribes. They maintained their status primarily through attention gods as
their divinely wealth and patronage. Distribute gifts implied reverse process — from accepting gifts. To be
able.at any moment to invite guests and share with them the catch, harvest coming from gods or totems
meant also to save face, his place among the nobility, disrupt the order of mean losing face. Accepting a gift
or invitation is not less painful and leads to the same consequences — losing its status in society. Moving
things accompanies the movement of men, women, children, rituals, feasts, jokes and even ridicule. On the
background of these descriptions of ancient societies and practices exchange, identifying things and spiritual
substance, sharing practices of male and female property arguments about the nature of women's ancient phi-
losophers — the representatives of the city-state culture, has a striking contrast to the ideas of an earlier peri-
od. Considering gender relations as those relations which, like all that is in people's lives, including religious,
religious practices depends on the detected M.Moss essence gift — exchange, we can trace the history of
their transformation.

According to the authors the idea of such transformations could not arise if, in real life things would be
strictly separated and had strictly appropriate destination. This applies also in our opinion, and social rela-
tionships. Above institury kinship as blood and acquired, may indicate a transition from one clan to another.
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Or wear ambivalent when the child has features of both parents and their relatives. In general, the idea of
using the exchange as a fundamental fact in the history of social development fully in a subsequent
J.Baudrillard. Capitalism with its practice exchange accumulation gives unilateral and deprives him of the
original value. This issue he devoted one of his famous works «Symbolic Exchange and Death,» in which he
was interested, unlike M.Moss and Radcliffe-Brown, he was interested in the present. Here is what he wrote
in it about the formation of society «from primitive society to modern societies is irreversible evolution: dead
gradually cease to exist. They found beyond the symbolic turnover of the group. They are no longer full-
fledged beings worthy partners exchange» [5; 234].

It is that in modern societies symbolic exchange plays no role organizing forms. Symbolic exchange as
formative beginning socialization inherent in ancient societies. For Jean Baudrillard is quite natural that it
has become so base exchange, which was common to both Marxism and Freudianism for. Theoretically, this
is possible thanks anagrams Saussure and claims exchange / gift M.Moss. In our opinion it is the category of
the exchange may be a key in the analysis of non-traditional in the sense of production specifics society, in-
cluding nomadic and its social structure. Symbolic form is its reversibility. For example, the reversibility of
the gift is the need for its further present, gift «reversibility of exchange — the sacrifice, the reversibility of
time — in the cycle, the reversibility of production — in the destruction, the reversibility of life in death, the
reversibility of each language element and meaning — in the anagram, everywhere, in all areas — the same
general form, the form of reversibility, cyclic treatment withdrawal; everywhere it puts an end to the linear
nature of time, language, economic exchanges and accumulation of power. Everywhere it takes for us the
form of destruction and death» [5; 44]. In particular, Jean Baudrillard speaks of «the end of production». A
distinctive feature of political economy is that before its appearance in the history of all the conclusions of
the grace of God or natural bounty.
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J1.A JKakpimboekoBa

TybICTBIK KYlie/iep apKbLIbI )KbIHBICTBIK KATBIHACTAPABI KAPACThIPY

JKBIHBICTBIK  KaThIHACTAp/Ibl 3EPTTCY — QNEYMETTIK (GHIOCOQUSHBIH aca KOMAKThl OaFbITBIHBIH Oipi.
Makasaza >KbIHBICTBIK KaTbIHACTap/IbIH TYBICTBIK JKYienepre cyHeHin 3epTTeyaiH aMaiiapbl KapacThIPbUIIBL.
JKbiHBICTBL. gender, SFHM QIE€yMETTIK JKBIHBIC, JeI Oimemi3. AJ TYBICTBIK KaThIHACTAapIbIH ©3iH
ANIEYMETTLTIKTIH TYpi Zen Geiryre GONFaHABIKTaH, XKBIHBICTHIK KaTBIHACTAP/IBIH J1a €PeKIIeIIriH COJl apKbIIbI
aHBIKTayFa Ooyansl nen odmaiiMers. Ockl OoipKaMabl pacTay YIHIH Oelrili aHTPOIIOJIOT, CalbICTHIPMAbI
AneyMerTaHy s oKini Pankmdd-bpayHHbIH eHOeTiH Tangay bl )keH KepmIiK.

J.A. XaxynbexkoBa

Anaau3 T€HICPHbIX OTHOILIEHU I MmoCpeaACTBOM CUCTEMBI POJACTBA

I'eHiepHbIe MCCIIENOBaHMS SABISIOTCSA OJHMM U3 MEPCICKTHBHBIX HAINpaBJCHUIl B COLMAIBHON (unocopuu.
B crarbe paccMOTpeHbl BO3MOXKHbIE MEPCIEKTUBBI aHAIM3a I'eHIEPHBIX OTHOLICHUH MOCPEICTBOM H3YYCHUS
CHCTEMBI POJICTBA U POJCTBEHHBIX OTHOIICHUH. [I0OCKOJIBKY POACTBEHHbIE OTHOLICHHUS TIPEICTABIAIOT COO0H
HEKYIO MOJIeNTb COIIMAJIBHBIX OTHOIIEHUH, MBI CIIeTaIH MPEIIOJIOKEeHHE, YTO IMEHHO B UCCIIEIOBAaHHAX CHC-
TEMBI POJICTBA MOYKHO OOHAPYKUTH CIIENN(HUKY TeHAEPHBIX OTHOIIECHUH. [l HOATBEP>KACHNS JTaHHON THUIIO-
Te3bl MBI OOpaTHINCh K pabdOoTe HM3BECTHOTO AHTPOIIOJIOTa, IMPEACTABUTEINSI CPABHUTEIHHOW COLMOJIOTHH
Papxmmdda-bpayna.
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Moaesu 3J1eKTOpaJIbHOI0 BbIOOpa B CTPAHAX ¢ Pa3BUTOM 1eMOKpaTHel
U B Pa3BMBAIOIIMXCH JEMOKPATHAX: CPABHUTECIBHBIN AHAIN3

HccnenoBanbl  KJIacCHYECKHE MOJIENM  3JIEKTOPAIBHOTO BBIOOpAa — COLMOJOTHYECKas, COIMAIBHO-
TICHXOJIOTHYECKasl ¥ PAllMOHAJIBHOTO BBIOOpA. BEIABIEHO, UTO 3TH MOAENIN NEHCTBYIOT ¢ pa3HON 3((eKTHB-
HOCTBIO, B 3aBHCUMOCTH OT YPOBHS IE€MOKpaTH3aluu oOmecta. [Ipemnoxkeno no0aBUTh KOHTEKCTHYIO CO-
CTaBILIONIYI0 K aHAIN3Y JIEKTOPAIBHOTO BhIOOpa. BrIaBieHs! ommums ddgexTuBHOCTH 6a30BBIX Mogeneit
3IEKTOPATFHOTO MTOBEJIEHNS B CTPaHaX CO CTAOMIBHBIM JIEMOKPATHIECKHM PEKIMOM U B HOBBIX JIEMOKPATHSIX.

Knrouegwvie cnosa: MOJCIIN 3JICKTOPAIBLHOTO BbI60pa, HOBBIE 1EMOKPAaTHUN, KOHTEKCTHLIC 3(1)(1)6KT])I, MUYHUTaH-
CKas MOZJECJIb DJICKTOPAJIbHOI'O BbI60pa, TEOpHUs palliOHAJIIbHOI'O BI)I60pa, podecTepCKas MOAECIb DJIEKTOpaIb-
HOT'O BI)IGOpa, Pa3BUTBIC AEMOKPATUH, HCOJACMOKpPATHUH.

Cpemu CymIeCTBYIONINX MOJEIECH JJICKTOPaTBHOTO BRIOOpA B JAHHOHM CTaThe OymyT OOCYKIEHBI TPHU
Hambosee ymoTpeOuTenbHbIE M MPU3HAHHBIE HAYYHBIM COOOIIECTBOM: COIIMOJIOTHYECKas MOJIENb, MOJIENb
MapTUHHOW MACHTU(UKALNU U palroOHAIbHAS 9KOHOMHUYECKas MOAENb. DTH MOJENH SBISIOTCS Hamboiee
BIUATENFHBIMA B KOHTEKCTE WCCISHOBAHUS pPAa3BUTHIX AeMokparnid. [lpm mX mnpumMeHeHHH K Heo-
JIEMOKpATHSIM HEOOXOIWMO MOMHHTB, YTO OHH OTPAaHHUYEHBI B CBOEH CHOCOOHOCTH OOBSICHUTH BapHAIMH
3JIEKTOPAFHOTO BHIOOpa B OCHOBHOM M3-32 OTJIMYHUI COLMAJBHBIX U MOJUTUYECKUX YCIOBHH, XapaKTEepH-
3YIOIIMX PAa3BUBAIOLINECS IEMOKPATHH.

CymecTByromuie MoAeln He-MOTYT OOBSICHUTh  aHATU3UPOBATh COBEPLICHHO pa3HbIe MOJEIH 3JIEKTO-
paJIbHOTO BBIOOpA CO CTOPOHBI M30MpaTesiell ¢ aHAIOTHYHBIMU KOMIIO3UIIMOHHBIMU CBOWCTBaMH. B oTinune
OT OCHOBHBIX IOJIOKEHUI MTEPEYNCICHHBIX MOJEJIeH, HHIMBUIyaJbHbIC N30MpaTeNin MOBEPratoTCcsl BO3ACH-
CTBHIO Pa3JIUYHBIX.COUUATBHBIX M MOJIUTHYECKUX KOHTEKCTYalbHBIX (PaKTOPOB, B CBA3H C YEM DJICKTOPAIIb-
HBIA BBIOOP MOJKET OBITH'BBI3BAH B3aMMOJICHCTBHEM MEXIY MHAMBHIYAIBHBIMH YEpTaMU M Pa3IHYHBIMHU
KOHTEKCTaMH.

IIpoBenem aHaIM3 TIOCIICTHUX MCCIICAOBAHIH M IMyOIMKAITHH, B KOTOPBIX COACPIKATCS PEIICHMSI TaHHOMH
npoOsiemsl. [IoBBIIEHNEe BHUMAaHUS K W30MpaTENbHBIM IPOIECCaM HAdajloCh M3 TOKA3aTEeNLCTB TOTO, YTO
KJIACCOBBIE U PENUTHO3HBIE HISHTHYHOCTH MOYYyBCTBOBAJIM YMEHBIIICHWE BIUSHUS Ha JIEKTOPAIbHBIN BbI-
6op. Hampumep, C.JIurcer B CBOMX HCCIIEJOBAHUSAX MPOJEMOHCTPUPOBAT CHIDKEHHE YPOBHS KJIACCOBOTO
TOJIOCOBAHMS TSI HECKOIBKUX 3almagHbIX aeMokpatuii [1]. IlomoOHbIe BRIBOABI COACPIKATCS B UCCICIOBAHU-
sx S.Maxkamuctepa, M.®@panknuna [2], [x. beitkepa, P.Muaraxapra, C.9pccoH u apyrHe.

CBo¢ BueHHE pemicHHS MPoOIeMbl 3(PGEKTHBHOCTH MOJACICH AJIEKTOPaILHOTO BBIOOpA ¢ pa3HBIM
YPOBHEM MHCTUTYLMOHANM3aluMu JAeMokpatuu npemnoxwin P.Angepcon, C.bapronune, [l.batnep,
P.dantomn [3], [1.Hoppuc, I.Canaepc, M. Topkan, M.®uopuna u apyrue.

Lenbto craTbu sIBISICTCS CpaBHEHHE OCOOCHHOCTEH KIACCHYECKHX MOJEINEH 3JIeKTOpaIbHOro BEIOOpa B
MEPUOJ] CTAHOBJICHUS JEMOKPATHYECKOTO MOJUTHYECKOTO PEKMMa TI0 CPABHEHHIO CO CTPaHaMH C Pa3BUTOM
JIEMOKpaTHEM.

[lepBbIif MOAX0A, KOTOPBIA YacTO HA3bIBAIOT COLMOJIOTHYECKUM, MOJIEIBIO COLMANBHON UAEHTH(DUKA-
UK, KoryMOuiickoit Mmoaensio, Obu1 ocHoBaH [1.JIazapcdensaom u ero komneramu u3 KoixymoOuiickoro yHu-
BepcureTa. LleHTpaTbHBIM TPEaoI0KEHHEM COIMOIIOTUIECKON MOJIENH SIBISETCS TO, YTO YICHCTBO B OAHOMN
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