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The relationship between the state and religious associations, as well as the interconnection between religion and law,
represents a phenomenon that has undergone complex evolutionary stages throughout the history of human civilization.
Religion and law, as important mechanisms of social regulation, shaped human behavior and actions, while the state and
religious organizations fulfilled the role of institutions that organized and governed society. Historically, it is well known
that religious norms played a significant role in the formation of legal and state institutions [1].

In the present era, despite the ongoing process of secularization in many states, religion has not lost its influence on
social relations. This phenomenon is particularly evident in the post-Soviet space: despite the policies of atheistic ideology
and efforts to exclude religion from society, religious associations have regained strength and increased their social
influence. Such circumstances demonstrate that, regardless of the extent to which the state employed tools of power and
ideological resources, it was impossible to completely eliminate religion from public consciousness.

An analysis of the historical evolution of the relationship between the state and religious associations makes it
possible to identify their mechanisms of mutual influence. Religion and law, as institutions of social regulation, shaped
human behavior and ensured social order, while the state and religious organizations acted as organizers of social structure
and systems of authority. In this regard, structural and functional similarities between state and religious institutions can be
observed, and it is evident that the foundations of many legal systems are rooted in religious principles.

Analyzing the contemporary situation, on the one hand, we see that in many countries the process of secularization of
legal systems has deepened, and state institutions have become increasingly free from religious influence. On the other hand,
in former Soviet states, the role of the religious factor in public life has been growing, and its significance as a social
institution has become more visible. This, in turn, demonstrates that religion has deep historical roots in the consciousness of
society and cannot be completely excluded from social life.

The relationship between the state and religious associations in Kazakhstan can be divided into three stages. The first
stage spans from the spread of Islam in the Kazakh steppe up to the establishment of Soviet rule in 1918. The second stage
extends from Kazakhstan’s incorporation into the Soviet system until the attainment of independence. The third stage covers
the period from independence to the present day.

During Soviet rule, the relationship between religion and the state went through four stages. In the first stage (1917—
1928), Soviet authorities showed tolerance toward the Muslim community and sought to use them for the purpose of
revolution in the Eastern countries. In the second stage (from 1929 onward), the regime openly fought against the Muslim
community and other religious groups, destroying many mosques and subjecting the majority of their clergy to repression.
The third stage (1944—1989) was marked by the cessation of persecution of Muslim leaders and the establishment of four
religious administrations, which were fully subordinate to the Soviet government. During this period, the Muslim Religious
Administration, alongside other religious organizations, was forced to pay high taxes and contribute to the Peace Fund. In the
postwar years, the construction of new mosques and the opening of religious educational institutions were prohibited.

During Khrushchev’s anti-religious campaign, authorities closed many of the mosques that had been opened earlier
and banned Muslims from making pilgrimages to sacred sites.

The fourth stage (1989-1991) was characterized by a decrease in state pressure on religious associations and the
beginning of large-scale reconstruction and construction of mosques.

From the establishment of Soviet rule until 1929, the Bolsheviks sought to maintain good relations with the Muslim
community, since their ultimate goal was to extend their authority to the Eastern countries where Islam was practiced. For
this reason, during those years, certain rights and opportunities were permitted, such as granting voting rights to mullahs,
allowing sharia courts to handle minor cases, opening schools for religious education, and enabling believers to perform the
pilgrimage (Hajj). However, beginning in 1928, these freedoms were gradually restricted, Muslim leaders were subjected to
persecution, and mosques began to be closed on a large scale. Starting in 1929, with the introduction of the policy of
“militant atheism,” mass repression against all religious associations, including representatives of Islam, was launched. By
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this time, nearly all groups opposing Soviet authority had been defeated, and thus there was no longer any perceived need to
grant freedoms to Central Asian Muslims. Several normative legal acts adopted in 1929 restricted the rights of the Muslim
Religious Administration and its members. The most significant among them was the decree of the Central Executive
Committee and the Council of People’s Commissars of the USSR dated April 8, 1929, which remained in force until 1990.
Based on this decision, religious associations faced the following prohibitions:

e cstablishing mutual aid funds;

e creating circles, groups, or branches;

e opening libraries or reading rooms;

¢ providing material assistance to members of religious associations;

e storing any books in places of worship other than those directly related to rituals;

e engaging in religious education (with the exception of special courses authorized by the USSR Committee for State
Security).

During World War II, the official policy toward religious confessions underwent certain changes. Although religious
associations were allowed to continue their activities under extremely difficult circumstances, they did not show ‘particular
activity until 1944. This was largely a result of the repression carried out up to that time. Despite the fact that the 1929
decree remained in force, during the war years normative acts were adopted that contradicted its provisions. For example,
rights that had previously been banned — such as religious associations providing material support to citizens (families of
soldiers, orphans) — were restored, and certain tax exemptions were granted. Anti-Islamic propaganda was suspended, and
permission was granted for pilgrimage to demonstrate to other countries that freedom of religion was maintained in the
Soviet Union.

In the postwar period, however, religious associations were expected to remain under full state control. Oversight was
carried out by the Council for Religious Affairs, which had the authority to deregister any religious figure, thereby
terminating his activities. Four Muslim religious administrations were established in the USSR, divided by territory: the
Spiritual Administration of Muslims of Central Asia and Kazakhstan, the Spiritual Administration of Muslims of the North
Caucasus, the Spiritual Administration of Muslims of Transcaucasia, and the Spiritual Administration of Muslims of the
European part of the USSR and Siberia (created in 1948 on the basis of the Central Spiritual Administration of Muslims).

Between 1989 and 1990, Islamic literature began to arrive in the USSR from abroad. State oversight of religious
associations weakened, and after the cessation of forced monetary contributions to state funds, the financial situation of
associations began to improve.

The development of the concept and principles of freedom of religion abroad took place over centuries, beginning in
antiquity. One of the greatest achievements of classical philosophy, expressed in the ideas of Leucippus, Democritus,
Epicurus, and Lucretius Carus, was the advancement of tolerance toward various religious beliefs, which implied the
possibility of coexistence alongside dominant religions. Although this period was not yet characterized by a systematic
conceptual framework, the foundations for the principles of religious freedom in the state were laid.

The idea of religious tolerance was further developed by Thomas More, the renowned author of Utopia, who argued
that multiple religious practices should coexist simultaneously and that belonging to a particular faith should not entail any
restrictions.

From the sixteenth to the nineteenth centuries, philosophers continued to advance ideas concerning freedom of
religion and the meaning of religious liberty, often treating these legal categories under the broader concept of freedom of
conscience. During this period, the concept of freedom of religion evolved from the recognition of the right to practice any
religion to the recognition of the right to reject religion altogether, including the right to atheism.

Contributions to the development of the concept and principles of religious freedom were also made by
representatives of the natural law school. The Dutch materialist philosopher Benedict Spinoza argued that state power should
not infringe upon freedom of thought and religious liberty. According to him, hypocrisy, betrayal, and deceit were the
inevitable consequences of state suppression of freedom of thought and conscience. Spinoza’s ideas were directed primarily
against religious intolerance and clerical fanaticism; however, he did not advocate unlimited freedom of religion, believing
that religion, at least in its minimal form, should be binding on all citizens, and that restrictions on religious practices should
be imposed to ensure that religious observance corresponded with public order and the well-being of the state. Hugo Grotius
advocated for secular science independent of theology. The defender of natural law, Voltaire, considered freedom of
conscience to be among the natural rights of human beings; he opposed religious intolerance and clerical ignorance while
recognizing the significant social role of religion.

After gaining independence in 1991, Kazakhstan changed its policy in the field of religion and declared itself a
secular state. It granted its citizens freedom of religion and began the process of creating a normative base for regulating the
sphere of religion. On January 15, 1992, the Law On Freedom of Religion and Religious Associations was adopted.
Following this, the activities of religious associations in society revived, and their number increased. Various new religious
movements, previously absent in the country, began to spread. Consequently, alongside traditional religious associations,
destructive movements also began to emerge. Since this law was adopted in the early years of independence, when the state
had little experience in regulating the activities of religious associations, it contained a number of shortcomings. For this
reason, in 2011 initiatives were launched to draft a new law on religion. Lawmakers were tasked with improving the
regulation of religious associations by incorporating accumulated domestic experience as well as the practices of foreign
states and international organizations, while preserving the democratic foundations of the principle of freedom of religion.
Thus, on October 11, 2011, the Law of the Republic of Kazakhstan On Religious Activity and Religious Associations was
adopted [4], with the purpose of legally regulating the main directions of religious activity in the country.

The law was based on international experience and allowed society to strengthen the authority of traditional
confessions in the country. This was important because previous experience had clearly shown the harm caused by
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destructive movements. For example, Kazakhstan witnessed the spread of religious extremism, as well as cases of citizens
joining conflicts abroad under the influence of radical groups. Therefore, the law enabled traditional religions to play a
greater role in the spiritual and moral upbringing of youth, in resisting pseudo-religions that pose threats to society, and in
contributing to the preservation and development of national cultural traditions.

At present, the activities of religious associations in Kazakhstan are regulated by several legal acts, including the
Civil Code of the Republic of Kazakhstan [5], the Code of Administrative Offenses [6], the Law on Religious Activity and
Religious Associations [4], the Law on Counteracting Extremism [7], the Law on Non-Profit Organizations [8], the Law on
State Registration of Legal Entities and Registration of Their Branches and Representative Offices [9], among other
normative legal acts.

Throughout its history, Kazakhstan has gone through different stages in the relationship between the state and
religious associations. The state has alternated from recognizing one religion as official, to adopting atheism as state policy,
and finally to establishing the form of a secular state. In the modern era, various religious conflicts around the world
demonstrate the inefficiency and dangers of declaring a particular religion as the state religion, while the unsuccessful
outcome of the Soviet policy of militant atheism clearly showed the flaws of that approach. When Kazakhstan declared itself
independent, it also proclaimed itself a secular state and granted complete freedom to religious associations. However, this
led to a sharp increase in the number of nontraditional sects, which in turn demonstrated the need for a uniquely tailored
policy of regulating the religious sphere. Therefore, as stipulated in the Constitution of the Republic of Kazakhstan, while
maintaining its secular character, the state has undertaken the regulation of religious associations. For instance, under the
2011 law, the requirements for registering religious associations were tightened, and measures were introduced to counteract
destructive groups. At the same time, traditional religious associations in the country were supported and engaged in the
ideological struggle against extremism.
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COBPEMEHHBIE TEXHOJIOI'MH B JIOI'THCTUKE

MyxkanoB B.O., Kaparannuuckuil yausepcuter uMeHu akageMmuka E.A. ByketoBa, Kaparanna, Kasaxcran

CoBpeMEeHHBIE TEXHOJOTHMHM B JIOTHCTHKE PAacCMOTPHM Ha IpHMepe Juaepa B 0OJacTH WHHOBAIMH B JIOTHCTHKE
KoMmaHuu Amazon.

Kommnannss Amazon BOIUIOMIAET HOBBIE Pa3paldOTKH B cdepe PO3HUYHONW TOPrOBIM M DICKTPOHHOW KOMMEPLHH,
SIBJISACH IOMMHUPYIOIIMM UTPOKOM B CEKTOPE IEKTPOHHOM KomMmepimu: B 2021 rony Ha nomo Amazon npuxoauminocs 37%
BCETO PhIHKA 1eKTpoHHOM koMmepuuu B CIIIA, nocturnys B 2022 roay 39,8%. Ota nons npesbicuna 40% B 2023 roxy.

B ofmieM cexrope po3HHYHON TOProBIM Amazon SBISETCS BTOPHIM IO BEIMYMHE UTPOKOM pBIHKA mociae Walmart.
Kpusuc Covid-19 okazan yckopsitolee Bo3JeiicTBUE HA U 0€3 TOro BIIEYATISIONIMHA pocT Amazon: pocT MPOoJaK COCTABUII
44,1% B 2020 roay (nmponaxxu Beipaciu 6osee yem Ha 15% B 2021 romy) u poct Beipyuku Ha 38% B 2020 roxy no 386
MUJUTAAPIOB JI0JITapOB.

OTH MOKa3aTeI OCHOBaHbI Ha OCOOCHHO YCIEIIHOW BEPTHKAIBHOM WHTErpaliMd M MPU3HAHHON 3G (EKTHBHOCTH
yIpaBJiIeHHs LeroYKaMH OCTaBOK, OCOOEHHO Ha MOCIIeIHEeN MUITe.

3T0 ympaBieHHe OCHOBAHO Ha JIOTHCTUYECKON CHCTEMe, OPraHM30BaHHOH BOKPYT B3aHMMOCBS3aHHOHN CETH CKIAT0B U
JIOTUCTHYECKOTO 00OPYIOBAHHUS Pa3IWYHBIX Pa3MEpoB M THIOB, coOCTBeHHBIX yciuyr 3PL m 4PL, a Takke COOCTBEHHBIX
TPaHCIOPTHBIX YCIYyr (aBMa, aBTOMOOMIBHBIE INepeBo3ku). B Hawame 2022 roga Amazon mnpuoOpesia OAWHHAALATH
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